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Foreword

What a joy to present thgecond volume of the journal print! After the very first issue
on Worship Fall 2008 | waswarmly encouraged by colleagues and friemdghe ministry and
academiaTheassasment bthis new journal is that is highly valued not only for its quality
researcltontents but forits introducing subject matters no one has ever attempted to put
together

In ageneric definitiorfjournabis a record kept onjaurney. And | value the process
enoughto offer aword abouthis journey of editing eadssue ofJournal of the Korean
American Ministries and TheologWly heartfelt thankgo once gainto all the contributing
writers and the assistant editor, Hyun Ho PArkd a Columbia Seminary student, John
Shillingburg, joined the editoriataff with this issueofferingimmeasurableontribution in
refining each pages.

Two sermons are introducéd this issueto demonstrate the finest examples from
KorearrAmerican preacherfocusing orfiKorean Preaching ©he readers will findive articles
on Korean and KoreaAmerican preaching. We have carefully seledtededissertations on
the subjecbf preachingo introduce, summarize, and evaluate for furtherystlihvite you to
take the journey together as we engage in the preaching ministries of the Korean American

churches for the Zicentury.

Paul Junggap Hh, editor
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Nations will bring Their Glory

Sermonby The RevKevin Park Ph.D.
Associate for Theology in the Office of Theology and Worship,
Presbyterian Church (U.S.A.) General Assembly

| saw no temple in the city, for itsmple is the Lord God the Almighty and the LaArid the
city has no need of sun or moon to shine on it, for the glory of God is itsalinghits lamp is the
Lamb. The nations will walk by its light, and the kings of earthbsitig their glory into t. Its
gates will never be shut by dagnd there will be no nighihere. People will bring into it the
glory and the honor of the natior{&®evelation 21:2226, NRSV)

My family immigrated to Toronto, Canada from Seoul, Korea when | was nine years old.
| rememler the plane ride well. It was Japanese airlines. | remember because mggakeer
Japanese to the flight attendant wearrivedadthedn o6t k
Toronto airportmy f at her asked f or di rheauldspeaksEnglish. Engl i
| thought he was pretty cool. Hey, this was my dad! But sdearhed English and began to
reali ze how broken my f addielr 6lse €Eaargd i mdor @ efaCd rye
realized how painfully Korean my father rgallasHe di dndét seem so cool a
He got a job as a commercial aristacompanyand everyday when he carmeme from
work, he was in a bad mood and brought the whole family down. | kegasent him. Then one
day he called home and asked me todhis wallet to workbecause he forgot it. Saventthere
and walledinto this large room with a maze of cubiclebad trouble finding him. He was
tucked awayback inthe corner, with what seemed litee smallest space there. | gave him the
walletand he said, ALeltwwrsclg.oo oBid ,| 1f6dlll dwed yloium ¢
stopped at an office. The door wasen and as we approached it | heard a couple of people
talking and laughing aloud there, having a good time. My father stoppetha doorway. He
di dn 0t stogdbesidahim. We waited there standing for some timeema@hager finally
ar
I

noticed us, i mmedi ately stopped | augdntngo a
-
though it was a bother. My father in his painjull b r o k e n E n dfdr lurcthnow. @hisd , A

i s my number oneprideol was@mbafrassesl.ai d it wi t h

Journal of Korean Amé&ran Ministries & Theology



Kevin Park

The man didndot Hevéhugtaeadceuat m&ell , you b
mi nutes! o My faHbedbdnéyedHedkoapamedt | ook at
there together, silent, awkwaitiseemed like a long time. The men turned and continued their
conversation anthughter. At that moment | felt rage and shame at the same time. Part of me
wanted togo over there and puhahis guy out. How dare he treat us like thédw dare he
speakomyf at her | i ke that! But | didndot do anythi
feeling really small and hel pl esrsmemidnywhdt at her
we had for lunch that dayut | do remember not saying anything asate | understood him
after that, why he was in a bad mood when he came hameelstood what he was enduring
everyday but coul dn gespecsfdr my fathewliundtioods Ishoughtheh ad n e
was cool once again. He was my dad!

The passage thatwe heardh e | ast part of Jdeshribedthenew si on
Jerusalem. The city wil/l be fwalkbyehe light ofiGbd. Go d 6 s
People wil bring into this city the glory and the honor of thations.

The word for nations there is the Greek wetdnaij from whichwe get the word
ethnicity. So G@Gmatiagpotkheregut distmctiors areeraled into bland,
colorless unityNo. The nations and the ethnic peoples arehotished but preserved and
redeemed in the kingdom of Gadto whichthey will bringtheir glory. The nations are set free
from their prejudiceshatreds and fears ehch other, but in their differencesyheill come
together praising and glorifying God dynamic, exciting unity.

Whenwe pray, fithy kingdom come  hetalviginsyaod t be
distant eschatological hope that has nothing to do with usahdraow Insteadthis vision
summonsis, as Godods peopl bringitho Gsotdroisbek irenng@bakd.g u g g
kingdom my fatherwill not speak broken Engliskle will speak perfedorean. And people

will listen and rejoiceand he will bring glory into the kingdonf God.
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The FreedomChildren

Sermon byrhe RevEunoo M. Kim, Ph.D.
Associate Professor of Homiletics
Director, Doctor of Ministry Program
The lliff School of Theology

For in Christ Jesus you are all children of God through fafflemany of you as were baptized
into Christ have clothed yourselves with ChriBhere is 1 longer Jew or Greek, there is no
longer slave or free, there is no longer male and female; for all of you are dDerist Jesus.
And if you belong to Christ, then you are Abral@wiffspring, heirs of according to the promise.
(Galatians 3:2629, NRSV)

| am much honored to preach in this 1lannualKorean Woship and Music Conference.
When | | earned that t hi bwasdelighted tpreachamuit woul d b
As we know,baptism is one of the most significant Christian ritudlerough baptism,
believers profess to be newly crehia Jesus Chrisind to live a different liférom that of the
world. It is no longer they who live but Christ who lives in them.
Some of uswere baptized as infantgithout ourpersonally deciding for itt wonder why
Christian churches practice it. WeReformed churchgserforminfant baptisnmto emphasizéhe
responsibility of the church to nurture a child as one newly createdsus Jghrist.Through
infant baptism, a child is born again into the family of God, and the members of the church
promise tlatthey will help the child grow to liva new life in Jesus Christ.
Have you ever seriously thought about what it means to live a new life in Jesus ®hrist?
other words, what does baptism mean for Christig@atatians 3:2-28, one of the oldest
baptisnal formulas answers this questiofit. says thati As many of you as wer
Christ have Iothed yourselves with Christhere is no longer Jew or Greek, there is no longer
slave or free, there is no longer male and female; for all of you a@e onn Chr i st J
(Galatians 3:2-28).
No longer Jew or Greekp longer slave or fre@o longer male and femal&r all of us are 9
one in Christ JesusSo we, the baptized, are supposed to live a harmoniouswviifeut

discriminating against peopled®d m their race, class, and gender.

Journal of Korean Amé&ran Ministries & Theology
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Eun Joo Kim

Wow, how radical'!Can we disregard race, class, and gender in our daily liveser

society, people judge others on the basis of whether tkayare colored or lesolored,rich or
poor, male or female. Conscioyglr unconsciously, many of us assume that glatesuperior
to blacls, the upper class is superior to the lower, and the male is superior to the Mfeale.
experience these biased attitudes not only in our society but also in our churches.

And the churbes in Galatia were no exceptiarhey were founded by the Apostle Paul
t housands of years ago in the region of today
Al 1 tt]l etowhom hedgave birth hr ough the terri fylO)nPgul Apain
had high hopgfor them to live a new life according to the gospel of Jebas,is, to live as one
in Christ Jesus regardless of race, class, and gedderever,the churches in Galatia simply
continued to live as the children of the worldibhposing the Jeish racial law of circumcision
on their norJewish membersRather than praying to live harmoniousiyth different ethnic
groups,they mi ght pray a popul ar Rabbinic prayer,
me a barbarian, aslave or a woman. 0O

Informed of this situationPaul was perplexed, disheartened, and even anirthe
community of the baptized continues the old lifestyle of the world, iker@ reason for Jesus to
suffer and die on the crod$iereis no reason for Gotb rai®e him from the deadind therevas
no reason for Paul and other Christian martyrs to preach the gospel of Jesus Chrisslabthe
their lives.

So, Paul wroteraurgentletter to the churches in Galgtimindng them that through
baptismthey were called to live as children of the new.ag® such, they have theivilegeto
enjoy freedond freedom to regard no or®lelyfrom a human point of viewand freedom to
|l ove others with respect r egar dybuasveere bdptizeda c e,
into Christ have clothed yourselves with Chrighere is neithedew nor Greek, slave nor free,
male nor female, foryouareathee i n Chri st Jesuso (3:28).

The Christian Church is the community of gfeldren offreedom.But whenthe children
give up their freedom, their community is no longer the Church of Christ.

Whatthen, about our Koreasnd KorearAmerican churches® Paul were informed of

the situation in our churchesspeciallywith respect tayender issues, how would hespond to
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Sermon: The Freedof@hildren

us?l am sure that he would send us a copy of his letter to the Galatgng,boldfaced type to
emphasizehe words:
AThere is no |l onger male and f emal
for you are all one in Christ Jes

In fact, | was somewhat amazé¢al receive an imitation from Rev. Charles Ryu to
preach and lead a preaching workshoghis conferencebecaussomany Korean and Korean
American Christians have difficulty imagining a woman preaching and teaching as an ordained
minister. Obviouslyt hi s d o ens1many chiwrchesp

| still remember a Korean professor whd met18 years agauring my student days
When he learned that | was a doctoral studletihe area of preachine expressed his regret,
sayingAiWho i s going to | ea?a@ir yulaewestdpped gut of yoorm a w
pl ace! o

In a sense, he was righEighteen years ago, many Korean and Kot&arerican
churchedid not allow women to preach or participate in session meefligs Galatians text
was seemingly an unrealistic vision ftiem. One of my Korean classmates at Eeton
Seminary exemplified this attitudéhen he became the pastor of a Koréamerican churcton
Long Island,he announced to his church and the Long Island Presbytery that his church would
never ordain women tbe elders and ministeds | ong as he was pastor
ordination was against Korean tradition and culture.

Nowadays however as youhave experiencd, our churches are changinome open
their session meetings and pulpits to wopmedainng them to be elders and pastors, or at least
associate oEM (English Ministry) pastordndeed, ithas takera long timefor our churches to
live the baptismal formulaf the Galatiastextd that we are no longer children of the world but
children of fredom in Christ Jesufge from sexist mentality and prejudice.

Like the churches in Galatia, our churches easily forget what our baptians ii&e the
Galatian Christians, & don 6t waWetjust wdniatm rgpeat in our churches what we
have leaned in the worldHo we v er , Paul 6s |l etter to the Gal
longer children of the worldhe old way of relating as male and female, although sanctioned by11
culture and often by the church, should not be the standard of the @h@tiach because God
does nodistinguish amongs based on gender.

Journal of Korean American Ministries & Theology
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If our churches are the community of ttf@ldren offreedom,no one should judge who a
sister isor prescribe what she must,deased on gender. Instead, our churches shioei

withess t hat Godds gr ace women &t menand isaqiuplieegdfts e qu al

of grace in their livesYes, as Paul says in Romans, we have gifts that diffdsynogender, but
according to the grace given to me have gifts in preachingpme in teachingsome in
administeringsome in serving, and some in cgieing (cf. Romans 12:6).

When | served a Korean American church in New Jeaisefssociate PastoneSunday
morning | preached a sermdnwill never forget that fier worship, asevenyear old girl came
upt o me and a wdneade a preéches likeoydouldiyou tell me what | should do
from now on to be a good preacher ?0

Certainly, this girl was born into the family of Goals achild of freedom.She could
fredy imagine her future not as a girl in the conventional sexist inbageas a gifted child of
God.

Today, we baptize this little child with the hope that by baptism he is born into a real
family of God,in which he is nurtured as ehild of freedom,a child gifted by God without
regard tahis gender.

Our biological family is a major factor iforming who we are. But, we Christians also
experienceéhow crucial our spiritual family is fothe future of our childrenJust as there is no
perfect family, sdhere is no perfect churchkiet, there may be a church that struggles to realize
the visionof the community of the baptizday living out the baptismal formula thatt her e i
|l onger male and female, for all of you are

| invite you to join me in prayer that our children are nurturedhalsiren offreedomin
the community of thse rewly created in Christ Jesusmen.

Spring 2009
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Beautiful Preaching inthe Korean-American Context:
Communicating in Non-Verbal Languages

Paul Junggap Huh

Assistant Professor Worship and Director of Korean American Ministries
Columbia Theological Seminary, Decatur, Georgia

Introduction

For about a full yeat was in great distress going througirthodontic surgery and
treatrrent in Seoul, Korealhe work involveda major change the most important part of the
body whichl use fordelivering sermons. Howeverclou |l d n 6t  s\tbeepkframany t a k e
weekly preaching assignmemnd the treatmentvasa painfu experience painful just eaing
and talkng, let alone preachingn public Preaching in these circumstaseeas sucha difficult
challenge thait prompted me to engage inne@w andcompletely differenimethod ofsermon
preparationonewhich | had to learrfrom scratch

Learning to speak witmetalbracesattached tdhe roof ofmy mouthwas like learning
how to walk all over agaiafter atraumaticaccident Thewires and metgbiecesattactedto the
teeth causedreatpain each time imoveld my tongueor jaws Soon he physical pain was gone
however, a different kind ofgin remained to bothene and Idiscoveredhatmy spechpattern
with theaddedhardware in my mat prohibitedthe free movemenf my tonguemuscle.

Eventually, hese painful orthodontic procedurggompted me taliscover theworld of
nontverbal communcations 8 using body languagesuch asgestues, symbols, andacial
expressionso communicateBecause oftte limitatiors of oral communicationsespeciallyin the
bilingual setting olKoreanrAmerican churches, | had to look for help in learnimgv to depend
on ronverbalcommunications. And this research started with the quesfierhat do we value
the most asn the KoreanrAmerican church context iterms ofpreaching the Word on Sunday

. 15
from thepulpit.

Journal of Korean American Ministries & Theology
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Paul Junggap Huh

Beautiful Preaching

| want to begin my thesigy focusingprimarily on the deauty of theword preachedn
worship. When we talk aboudreaching in worshipthe criteria of success and excellenaee
often basedon the transmission ahformation andhe formationof disciples Doesthe sermon
speaktruth? Or doesthe sermon demonsteagjoodness? However, do we ever aghkethera
sermonhas uncoveed somethingbeauiful? By 6 b e & mean sbmethibgmore thanthe
familiar aesthetical criteria.

A biblical image of beautiful preachingfigundin Isaiah 52:7fiHow beautiful upon the
mountains are the feet of the messenger who announces peace, who brings good news, who
announces salvation, who says4a o n, 0 Y 0 u ro Thd passagedrongaiak is also
guot ed i n RAsntaswasitter],How de&utiful dre the feet of those who bring good
newsb

The Bible often speaks of beautifsWomen and thébeauty ofnature however, the
Korean pulpit is often occupiday men andbur ability to see thens oftenobscured byigantic
furniture thathidestheir body movementsBeing able to see the entire bodfya preacher,
including his orherfeet is not just a symbolic interpretation. Mary Eunjoo Kim df IEchool of
Theology proposes # women were thefirst Christian preacherghey preached with their
bodes running to tell the good news of Jeussurrecon (Mark 16:18).> Matthew 28:8 tells
us that tle women ran to the disciples to testfigoutwhat they saw. AndPeted s  doahe h
tombd s e mpstdesoribexls Luke 24:12. | am envisioning a preacher who is soakitu
sweat fromrunning, trying to catchis or herbreath, and telling the good news witte entire
bodytrembling with theemotionof the messagé hat isbeautiful preaching to me!

No matter how difficult or painfuit may be, when a person preaches with her or his
body, we havea chance to see thme s s abgamit§cemingthrough | haveexperienced this
when | saw both feet of an organimisily makingthe pedal movementfor Baché prelude on
organ. | have witnessdakautiful preachingn testimornes of Korean Americans living here in
United Statesbout crossing cultural boundari€€rossing a boundadyn this instanceneans
preaching in English as a second language. Leavin@ damiliar ground to journeinto an

unknown and uncertain area is what we mean by crossing the boundaries.
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Beautiful Preaching ithe KoreanrAmerican Context

When we crosminal space intaunfamiliar ground, we can only depend air body to
speak what is in our heakivhen Korean immigrants cross the mountains and oceans to bring
peace and good news the land of North America, their feet abddes will be beautiful. This
form of preaching certainly open$ wa newopportunity for KoreanrAmericans to engage in

faithful preaching of the Word of God.

Contemporary Homiletics in North America

Postmodern contemporary preaching in North America also supports various ways of
crossingboundaries to & more relational imur preachingfi ©nversational preachings used in
collaboration withfiemergeri theology by John McCluria his ¢Roundtable Pulpétpreaching
Ralph Clingan introduce®Action Preaching asa preacting method fopostmoderrsociety® |
have collaborated with Dr. Clingaon his numerous visits to Korea the past 5 years and
learned manyechniquedo usephysicalaction in preaching and worship crosscultural and
lingual boumaries.

In this age of multicultural socies, in which verbal languagepresentlimitations to
communication, noiverbal languagecan achievemore thanverbal language is able to
accomplish. Worship also can be definas a bodily response made by those who serve God.
Similarly, James F. Whitis definition of worship is that we speak, hear, and touch in the name
of God. The spoken and proclaiméforddocomes to us aa disible Word ®he Word who is
Jesus Christ (Johl:1) comes to us in many different wayis symbols, signs, images, music,
and arts. All these newerbal languageembod the Word in flesh angresentfresh ways to
communicate the beauty of Gsddivine mystery. The total picture of embodied Wardiine,
space, music, bodily gestures, and #werbal languages helps us to participate in the divine
mystery of Gods living Word.

Duringhisvi sit to Seoul, Korea in 2007, Chuck
borrowing Ri ¢ A &ewdHeafing:| Livingg @ptiodiss in Homiletic MethodHe
suggeste@mployng new methods to communicate in preaching. Conversation and collaboration
are encouraged to bringbout fuller participation by the ceareré in nonverbal actions 17

emboding the Word. Don Saliers also supmorhany forms of art in worship tenable

Journal of Korean American Ministries & Theology
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distening with eye8 and &seeing with ea® employing imaginatiorand creativity in liturgy

during his visits to Korea in 2007.

Minister of Word and Sacrament

TheWord andSacrament of God in preaching and worshipthe call toministry for all
KoreanAmerican churches. God uses our human language to speak to us, uslaghabmwe
can hear and understand. @odords reveal Gad presencand communicatlis communion,
the divine fellowshipgoinonigdwith us.

Beautiful preaching irthe KoreanAmerican context may comehen weshae our
feelings and actios in responsdo the word of GodThe highest form of beauty in wdiig is
reconciliation with God and with one another. Tears and smiles express the pain andtfoy that
Word moves us beyond our imagination. The message of forgiveness and pbaagtiisil
preaching. The bread and wine shared in the broken budiylaodof the Lord Jesus Christ
invites us to this beautiful reconciliatiaf God, humanity, and creation.

Koreans seek to reconcitene generationwith anothey North and South whiclhave
beenseparated since 1956ther races, anthe unnecessariensionbetween each thakevelos
as a result of amaledominated hierarchical society. Theologically conservative Korean
churches and Christians seek to reconcile with-@bristians to initiate community regionship.

And thatconstitutesdeautiful preaching of the Word of God.

Kinesics

The study of body movement and facial expressions is called Kiffesiasd motiors
and eye movements ane this category which can hatilized to tell a congregation how the
preacher is feeling as he or she is spealngaching is not only communicatiriggic and
emotion it is alsoleadng people to imagine the Word of Gad orderto think, feel, respond,
and react together as commiyni

Korean preachers need to keep in mind that what we preachmatgdthow we preach
in tone, volume, intensity, and phrasifgpreached gpresencédoes not begisolelywith the
p e r swwineditsalso includeghe body.Breathing deeplyndexudingconfidence to embrace

every living soul in loving ways will capture the hearthid or herlisteners engagng themin
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Beautiful Preaching ithe KoreanAmerican Context

the beauty of Ga embodied wordA b o d ye soef nhadep@wves and shapes a community
of believers isabeautiful witness to the Word of God.

Musical Interlude
0 Vi b r ia aniingportént expression musicto be communicatd in performance art.
In Korean vibratonino Changé style musi c, the musician
appropriatevibration with the performance and calls, ( ), thevibrato. The body shakes as
the &Spiritdshakes the preacher to use his or her entire body-A&frerican preacheralso make
adhummingsoundas part of thie preachingrelatingthe soundf their voicesanddesonance 6
Musical interluds help us to identify the beauty of G&lproclaimed word in rhythmic
and melodic pattern of dynamic preachigar and tremblingnay come in many different
forms and shapes. In preaching, the pre@shsdymaytrembleto reflect the movement of the

Holy Spirit working to bring changes in the air.

Performative Aesthetical Task

: The naked body of Rodim John the Baptistbronze statue

% captures our attention and imagination. Téaslipted body of dealthy
manwith a finger pointing upward reminds aéécce homd(behold the
man, John 1:29), a voice crying out in the wilderness. All his body an
energy are focused on his mouth and the tip of the finger. The full

movement of the preacher in body, mind, and spirit are dramatically

captured by the arti& work. The beauty is in giving everything to

Figure 1, Saint John the indicate and witnessing who Jesus is.
Baptist by Auguste Rodin o . . .
(1840-1917) 1878, Musee Thew o r lskaut® in Chinese is ( + ). It meansa big

déOrsay, Pari
sheep.So, beautyis depicted as sizablecarcass oimeat which is

sharedby the entire community in time of scarcity of food. Thavord deauty is used to
describeour country, America, the beautifulLife in America is reflected in sharing our
resources irthe abundance of Gd@d grace and gift of life. Once agaimgautiful preaching is 19
deliberately crossing the mountain, the boundaries of our cultural, racial, sardatocie
economic divisions in our life to bring good news to all.

Journal of Korean American Ministries & Theology
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Abstract
Title: Beautiful Preaching in the Korean-American Context: Communicating in Non-
Verbal Languages

Paul Junggap Huh

When preaching is only evaluated based dmatrinal (truth) and ethical (goodness)
criteria, it misses the sacredness presented on aestliletiaaty)grounds The beautiful feet of
those who bring the good news in Isa{&R:7) and in Roman@.0:15)represent the importance
of crossig boundaries in preaching. The boundaries of theology, culture, and verbal languages
erect limitations andbarriers, communicatng in nonverbal languages can help preacher
journey into the mountains to bring the good news to tixdselive on the other side.

In this study, contemporary homiletics in North Amera® discussed quoting Mary
Eunjoo Kim, Chuck Campbell, and John McClure. And Don Saliers and James F. White are
included in conversatioaboutliturgical importance in homiletical development.

The study deals with performative aesthetical tasks including musical interlude, visual
arts, kinesics, paralanguage, proxemics, atheér nonverbal communications. Also th study
attempts to include Korean cuifal adaptatios with respect toapplying gesturesand subtle
communication skills in storytelling methodology. Preaching is a beautiful act when the
preacher's body issedfully in accordance with what is preached.

Key Words: Korean preachingaesthetic, kinesics, nererbal conmunication, liturgical
preachimgy

! Mary Eunjoo Kim,Women Preaching: Theology and Practice Through the A@ésveland: The Pilgrim Press,
2004), 28. 21

2 John McClure The Roundtable Pulp{Nashville:AbingdonPress, 1995)

? Ralph ClinganAction Preaching(Korea: Preaching Academy, 2005)

* SeeAbne M. Eisenberg and Ralph R. Smith, Nonverbal CommunicatiofNew York: BobsMerrill, 1971);
Mark L. Knapp,Nonverbal Communication in Human Interactigtew York: Holt, Rinehart &Vinston 1972).
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Preaching Ministry in the Postmodern Era

Unyong Kim
Jangsuk Presbyterian Church Professor of Preaching and Worship
Presbyterian College and Theological Seminary, Seoul, Korea

l. Introduction & Preaching Ministry under Siege
In his article that has amdi cati ve titl e, AThe I nterrupt
relatesan anecdote:

Several months ago, | found myself worshipping for the first time in a small
church near thelace where my family and | were vacationing. The preacher
was giving a homily on the story of David and Bathsheba. She confessed that
the story had set off a struggle within her over the punishment that had been

meted out to Bathsheba for what the praqpheNat han i denti fi es as
She noted that the story is told only for its importance to David and his lineage,
and proceeded to retell It from Bat hsheba

power over his subjects, she tentatively surmised, whm isaly that what
occurred between them was not closer to rape than adultery.
At this point, something unusual happened. A man in the congregation

interrupted her and said, AYou are 1 mposi
Youdbve got yout dwespodobgsawm. 6radped in the
great king of Ilsrael .o

€The preacher defended her i nterpretation,
muttered something about Awhite male bash
church?

The sermon interrupted? Nt is wrong?

In his book,The Practice of Preachinglaul S. Wilson asserts a traditional understanding
of preaching: iPreaching is not o7%Atdondiagtoy s pee
him, God uses the pr eacimnthe l¥esof peapie today, thmuglsthee a21§ G
correct reading and interpretation of Scripttirdlhy was the sermon n Li s c hfetrhdes st

sound of Goddéds speakingo interrupted? Of cour
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the differences of perspetive between the preacher and the church menaet that it is a

simple incident which can take place at any church. The partisglae incontroversy does not

matter becausthe incidentmight have occurredver a variety ofissue® for instance social

issues such aabortion, homosexuality, divorcéheologicalissuessuch adiberation theology

and feminist theologyandeven overpolitical issues. As Lischer mentions, however, the incident
representsia par abl e of the chaindicidivesfitdh s coewssi t odt
preaching. o

In fact, the new situation in preachingagpreaching ministrpesieged by many strange
factorsFi r st of all, a new way of viewing the wor
that dominated the méteenth and twentieth centuries, has become obsolete. Many scholars
anticipate that the twenfyi r st century wil/l be cha%Taict eri z
emerging postmodern worldview becomes the new challenge for talesd evangelical church
and its preaching ministry.

Caleb Rosadassertghat a great chasm exists between the church and contemporary
society’ This chasm reflects the churchos i nabi | i
message to society. | n deffattevelytoday, theccouncmmustibe at e C
knowledgeabldoth of theological and sociological principles. Thisderstandingvill assist the
churchin reinterpreing the gospein its cultuial context andn reconsideng the method for
communicating it. Hex we raise someeriousqu e st i ons: Wi | | fia % wenty
have the same power and influemecehe next millennium? Ihot, how can we tell |
the Christian story, in a postmodern, pluralistic watlif?hat kind of factors and traditions
should we change and preserve? While changing the outer garments of faith, of course, we have
to preserve fAthe substance of faithod and dAtru
origintal text.od

In this article | conter that to reachthose members of contemporary society and
congregations who might be characterized as i
the church musteexamine andeevaluate its approach to preaching in the tw4ingy century.

Il. The Implications of Postmodernity for Preaching Ministry °
A. Paradigm Shift and Changes
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We are living in a period when old and established ways of understanding our world are

giving way to radically new perspectives. Jol
culture is in deep transitiono iIis widespreac
recognition that past policies no | &rligeer wor

Cobb, most observers of contemporary history concede that westdizatom is undergoing a
fundamental shift in its worldview. The shift has been spurred by the discoveries and theoretical
developments that have occurred in the natural scenae the past 150 yeals.Even though

this is ongoing shift and the detailetiaracter of the emerging worldview is still somewhat

vague, its general features do appear fairly clear. The new perspective could be called many
things, but here it wildl be identified as fipao
collapsing ad we are entering a postmodern wdfldAs David S. Dockery mentions, in this
respectthetwenty i r st century will be chdracterized as

Even though the term Apostmodernod has no

contemporay context in which radical pluralism h
growing consciousness of the radical wayo in
a polemical catch ph'tffaRest made rimoddhseear dpesh | a&s ta

that has only just begun in this century, a period whose intrinsic value is acknowledged, but has

not quite been comprehesd Hans King understands modernity and ppsb der ni ty as
paradigm. 0 He says, A mo daemrén intoyré iiss intoéta na ooufnifni
rather, modernity is in transition, it is a paradigm that has grown old that must be built up
aneWSabsequently, the word fipostmodernd can b
the modern world view.

Becausen the transition from the modern, Enlightenment paradigm to the post

modern paradi gm, a change, in fact, takes
beliefs, values, techniques and so on, shared by the members of a given

c o mmu na change, therefore, the way men and women generally perceive

themselves, society, the world, and G8d.

B. Selected Contours ttie PostmoderWorldview 25
The shift to a postmodern worldview means that theological conoaistbe restated in

terms which are relevat the changing contexts. The understanding of the preaching task must
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be stated not only in termelevantto the postmoderrcontext, but also in such a way that the
church may fApreach to its age withUYdhensgmreachi
context is characterized bglativistic and pluralistic attitudeanincreasing plausibility of belief

in God,a heightened emphasis on creativity and the role of biblical revelation and authority.

1. A Relativistic and Pluralistic Attitud@

Sone defining characteristics of the postmodern era are its epistemological relativism
and its pluralism. Truth is relative. The defining feature of the postmodern is that relativism is
accepted as the nature of the human condition and that there is no tbemédore nothing has
been lost or given up. Pluralism from this perspective represents alternative possibilities of
experience and expression.

There is no place for universal reason in a postmodern world where all paradigms, or
worldviews are equaldzause each has its own lofficReason is also viewed as inconsistent
with postmodern confidence in emotion, feeling, intuition, autonomy, creativity, imagination,
and contemplation. In the postmodern context there is no longer an absolute authorigt@ar a m
narrative that can explain and govern action. Fgancois Lyotard had defined the postmodern
era as a mood or state of miabdouthow to live in the present condition of fragmentation and
pluralism?' He bases this conclusion on the loss of rmetadive and a subsequent shift from
universalism to localism asfacal point. According to him, localized narrative provides a better
guiding scheme than a grand universal narrative.

Here we raise a question that we must struggle to answer inthe postmodeo r | d: Al s
presence of the Sprit to be found exclusively in ChaistChristiasc | a F?riifistquestion has
profound implicatios for preaching. According to HandiK g , At he biblical me s
criterion of all talk about God, is concertgd on Jesus Christ, in whom for believers God
hi mself has s?RidhadLlischer dndeastands the significanf the preaching
task in the light of the resurrection of ChAstin a similar vein, Craig Loscalzo places great
importance upon #incarnation in understanding the work of the preacher and the preaching
task?® Preaching flows from the life of Jesus, the Christ, and receives power from its nature as

an announcement of the crucifixion and resurrection of Christ. In this respectoitherieone
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wer e to di scus sblopke fosacceptaace éf theé gospblpostmodern culture,
one would have toite claims abouthe uniqueness and exclusivity of Jesus, the Clrist.

2. The Viability of Belief in God

Modern philosopi tended to make belief in God less plausible than it had been in the
premodern era. Hindering belief in God in the modern era is the assertion that belief in God
t hwarted humanityds gquest to be free from op
modern era was materialistic determinism. Such determinism leaves no room for belief in God.
Another reason for rejecting belief in God is #esertiorthat all knowledge must come through
the sense If one cannot see God, how can one prove indubitdbly t God exists?
existence cannot rationally be proved in a manner adequate to satisfy a rigid foundationalist
epi stemology, one canfot argue for Goddés exis

Traditional beliefs about God that made belief difficult in the modern era ang bei
restated by theologians witheach of the major strands of postmoderdisgdeconstructionism,
constructionism, restorationism, and liberationf8nT.hey react against modern concepts of God
that are often seen to be patriarchal and nationalistic by deisanig Go d i nheashe f o1
who takes the side of the disinherited against the powerful and who can be known only in highly

particul a@tistic ways. 0

3. Creativity

A theological aspect of postmodern thoughitssemphasis upon creativity. Such a
emphasis has been posited by revisionary postmodernists as a means of resolving problematic
areas withinthe modern understanding of God. For instance, some of these problematic areas
include the problem of evil, the transmission of the biblical text, rise of evolutionary
perspectiv-bedyangdr édni ads.

Creativity becomes important in several different ways. Evil exists because created
beings have within them the power to resist
creativity is seenn the biblical texts themselves. The Bible shows signs of human creativity.27

Scientific evidence itself has shown that the universe has been billions of years in the making. If
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the element out of which the world was made had no inherent creative powevpuoidenot
expect the earth to be so long in the making.

Griffin sees a difference between an ethic of obedience and an ethic of creativity. In
modern times, emphasis was placed upon subservient obedience to an omnipotent being. In
postmodern times, thearghasis will be upon an ethic of creativity. Every being has within it
someanimaor possibility of creativity’® In the modern era, generally one meearative was
recognized as the focus of creativity. However, a postmodern vision will recognize many

differing strands that foster creativity.

4. The Bible

A critical issue for preaching which will be affected by a shift to {paestiernity is
authority. What gives a preacher authority to be heard and to have his or her message accepted?
Evangelical Chstians have traditionally found their locus of authority in the Bible. While
Rudolf Bultmam sought to demythologize the Scripture, postmodernists are seeking to
Aremyt hol ogi ze Scr i pttheyneancthatBhe Bible megds koohhve gsi z i n ¢
Adsturbingly mythol ogi cal voiceo restored fAso
prescription for individual and communal rene

A postmodern view of the proper use of the Bible will be changed accordingsto th
stream of thought. The response of Restorationists is to view the Bible as the infallible, inerrant
revelation of God. In the postmodern context, there appears to be a willingness to reexamine
ancient texts in a new way. The postmodern use of the Biblerageagnore the benefits that
have come through higher textual criticism. It does, however, move beyond sucliodsuka
voicein the Bible able to speak to many of the ills of contemporary society.

Meanwhile, deconstructionist thought with its emgibaupon themes such as the loss of
metanarrative and loss of language as signification makes appeals to biblical authority
problematic. In a similar vein, epistemological relativism makesasertion thatit he Bi bl e
says so0, 0O unt e na@nbeptdor thespostmederh use & thd Bibje isdo allow the
Bible to become a set of lenses through which one views life and reality. The challenge of
preaching in the postmodern context will be to present the ancient texts in such a way as to allow

them tobecome the lenses through which a congregation views reality.
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lll. Preaching Ministry in the Postmodern World

How can we more adequately picture the preaching task in the postmodern era? Any
attempt to preach Christ in the postmodern era will needritee & delicate balance between
tailoring the message to be relevantit® hearers and attempting to stand out féoand
challengé the culture. Thee questiors have been asked about homiletical approaches that
purport to be post modlwnation anditboslittle preiaching? das thenu ¢ h
tradition and the need for the tradition been overwhelmed by a certain way of trying to engage
the world on*its own terms?o

In this chapter, Will suggest some categories for preaching ministry in the pdstmo
era, including language, preaching with imagination, creativity, truth, and authority. These
categories are offered not onfpr methodological consideration, but also as theological
emphases as well.

A. Language and Modes of Discourse

In the pemodern world, mythic speech was customdyemoderns believed that
events and realities in myth corresponded to redbitgmoderns made little distinction in kinds
of discourse.Meanwhile, the modern world distinguished between scientific, pridpasi
language and mythic languag&he former was preferable because it could be verified
empirically. Propositional language could describe reality with objective precistom preacher
simply needed to present and explain an idea to the congnegéie preachecould also tell
story to illustrate the proposition or to add interest to the sermon.

Meanwhile, the postmodern world recognizes that human understanding and expression
are multivalent. Propositional language is salutary for certaskst But people in the
postmodern era also recognize that story and metaphor are fundamental to the full fabric of
human understandir. In his book, New Era in Religious CommunicatioRjerre Babin
described the fAcatechetiafal covamuwn iacnadt itohne. fHsey n
want to express the gospel today? Use symbmwml i
dominant language of the media today. It adds modulation to abstract words. It is the best way.of
putting tholght on show. o
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While Babin states clearly that the symbolic way is preferred, he does not abandon the
catechetical way . Catechetical | anguage can ¢
give Christians the secur i*Agcordiffgto 8abin, symbolicr o f r
language is a language of temptation not because of any ethical compromise, but because it is
inductive, luring the listener into participation, creating a situation in which one discovers a need
before supplying the answer to that needhe opposé of symbolic language is conceptual
|l anguage, a | an g analgseact,wimited, Bnd fixpdr neental cb@resentation of

real®

i Theysynibolic way leads to an awareness of the n&ear desire fod faith while,
the catechetical weprovides detail and specific content.

Post modern preachers pay attention to Ath
met aphorso in shaping aneunmaitors obattascieéntifiyand miythiwe v er
languages. fius, apreacher is alwayfon the bubbleto judge which kind of discourse is most

appropriate for a given sermon.

B. Imagination in Preaching
| magination is Athe capacity for forming
interpreting the worsl d.oo jlomangifniant i kkmo vhien gp si nfto
with others and the world.o Ther ef3Althoughi magi n
the use of imagination is important, imagination is often confused with fancy. Warren Wiersbe
makesa helpful dist nct i on, AFancy hel ps me escape rea
penetrate reality and understand it better. o
The relativity and loss of totalizing discourse and matarrative inherent in
postmodernism should lead preachers to use imagination in $hragutern context. Some of the
defining characteristics of the contemporary wpddd one would presume of the postmodern
world as well,are fragmentation, discontinuity, eclecticism, and commercidfism.many of
the music videos popular with contempgradolescents, the images to which to viewer is
subjected change every two second and may often be unrelated to what has gone before.
Juxtaposition of unlike qualities may prove to be a fruitful methodology for preaching the gospel

in the postmodern era.
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It would seem that the most effective preaching, particularly in the postmodern context,
would be that which engages the imagination of the listener. Thomas Troeger says that sermons
must be grounded in our experieféesr eder i ck Buec h nnsmwe preach ¢os , A t
ourselves around the preacherds ser Molhes ar e
observations of Buechner and Troeger, coupled with the analogy used by Wilson of the
Jjuxtaposition of fAtwo i deas ulevdlopingithg bréativea ot ot
energy they generate, 0 provide a rich metapho
welkchosen story or fertile image can all ow se
human mind and heart and to trigger both itidividual and collective storehouses of images
and metaphors which % nk us to our spiritual

C. Creativity in Postmodern Preaching
David Buttrick argues thad preacher is seeking to create consciousneshe act of
preaching'’By creatingsuch consciousness, the preacher esabé congregation to experience
the gospel in their present reality. The call for creativity should not be understood merely as a
call for preachers to use greater ingenuity in their sermon preparhtibalso asa call for
sermons tahemselvegreae something in the consciousness and the experience of listeners.
Creativity comesfromt he | i fe of the Creator being |
Creativity is very closely linked with imaginatipas the preachemust learn to create images
which will connect the life of the listener with the world of biblical revelation. There are several
ways one may learn to cultivat ® Practicalgtwevi ty
reconsider using various creativerrfs in preaching ministry in the postmodern era. Various
forms of the creative arts can be utilized to communicate the gospating and storytelling,
short sketches, ormct plays, and fullength plays with secular theméut an underlying

Christian mesage"*

D. Authority
A critical issue for preachers in the postmodern isr¢ghe issue of authority. The 31
congregation must recognize the authority of the sermothey will not be likely to accept its
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claims and visions. In a climate of relativispreachers need tmswerquest i ons such a
should my message be accepted?06 and AWhat rig

The premodern era assumed the authority of the Bible, ecclesial tradition and clergy.

The preacher might debate the interpreted witvel,community woul@ccepthe validity of text,

doctrine or teaching. Meanwhile, in the modern era, the empirical method provided the model for
authority; the community could trust those things that it cealdlatethroughits sense. Much
ofthepreabi ng of the modern era assumed that the
speak and the authority of the Bible. Fred Craddcitéracterizegshe deductive approach to
preaching which tended to be dominant in the modern, eaa an unnatural modef
communication because it operates under the assumption that the listener already accepts both
the authority of the speaker and the truth the speaker is seeking to commitinidateever, he
pluralistic and relativistic postmodeworldview lacks univesally recognized standards of truth.

A preacher cannot simply invoke an exterior source (such as custom or science) as sufficient
basis for the congregationds assent.

The concept of authority will need to be redefined in the postmodern context. The
preacler mustpresenta rationale for why the congregation should be shaped by the gospel
message. According to Richard Allen, two of the most important resources available to the
postmodern minister for devel opifigpastarcamor i ty
point out that the gospel and its texts and values have helped people in many different times and
situations. The preacher can also point to ways in which the gospel and its claims prove true in
the experience of the community. An authoritariatpp style will not be well received. The
challenge of the postmodern preacher is to create a world in the consciousness of tharistener,
whichthe gospetanbe deliveredo them.

E. Truth
The preacheis called to tell the truth, the word of GodHere, however, weonfront
the questionfi Wiat is truth® How do ourlistenersacknowledge the truth that the preacher
proclaim® For premodern and modern preacherss tasuewaseasier tharfior preachers in the
postmodern world of relativism and plusati*’ For the premodern preacher, truth was largely

accepted as MAthe corresponde ka themb eatioe was app e
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alwaysthe source of truth. Therefore, preo der n preachers would tel]
the tradition andby helping the community discern how the realities of the tradition impinged on

the practices *“oMeanwHies foranmdam praaicherg, .tréth has two gent

sources empi ri cal observation and | ogi ctwden deduc
statement and empiriorall oghsat vatoinassn sofencealwi
p r i n c Prgathers begin with uncontested Chrisfiamndationalprinciples and demonstrate

the degree to which other Christian statements cohere il trinciples?

The very notion of truth itself is not easy graspin a pluralistic and relativistic
postmodern setting, because many deconstructionists explicitly deny universal truth. For them,
truth is Anothing mor e dpreadcesaftife mostpoweduhpeaple p o w
in a culture raised to the °hherehhe preachprcansiseb| e |
the method of mutual critical correlation to determine correspondence bdtisemnherclaims
and an enlarged undeasding of experiencePreaches must preach beyond their own
experience and probe for the truth by means of the mutual critical correlation of Christian vision
and experiencé’ Meanwhile, the postmodern version of truttefines three rubrics for
preachinghathelpacongregation to be open &osermon: honesty, humility, and openness. The
homiletic of mutual critical correlation is marked by honest discussion of the issues, humility in
the face our finite perceptions, and critical openness to other satfagruth>

IV. How Shall We Preach to thePostmodern Mind?

We | ive in what scholars call the era of p
pay attention to preaching ministry to reach tmuthe changing mind of our age? All effective
preachings contextual. It is an important tafkk a preacheto understand the context and form
in which he or she preaches. David Buttrigkes us wisedvice aboutthe task of homiletics in
the changing age

If we are moving into an age defined by analogiesooisciousness rather than by
objectiverationalty, then we must attend to how language forms in consciousness.

Such a task will lead us into a renewed alliance with rhetéri¢iomiletics will

describe the fAhowso .éfTheposemadmhvordguill i n a n.ew
turn toward a renewed interest in the interpersanalhe task that faces pulpits

now is the forming of theological meaning in a twefitgt-century consciousness

€ Through the language of preaching, narration, and naming, we are called to

build a theological world in which people may live and move and indeed have
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their being é So preaching will have to disengage from Enlightenment

Christianity and quite deliberately seed itself in a forming new world beyond

modernity, a world that is bajnshaped largely in countercultural communities,

among the socially disenfranchised and in

wor PPd. o

People who attend eaehorship service bring their own unique needs, desires, fears,
pains, backgrounds, and cublirworldviews. Given this diversity and concerns that
characterize postmodern culture, how do we preach in its context today? What type of

preaching is effectivéor the task?

A. The Evocation of Experience
Contemporary culture is producing people wheoefer to learn experientially.

Experience is fAthe new cur firdobtaipedkoowledgeaboutc ul t ur
a subject or issue and then later validated that knowledge. In the modern church, most of our
preaching focused on the logical peatation of facts to move people toward a decision, which
worked great for a modern mindset. However, now, we are living in a time of revolutionary
change. There are the grand shifts from knowledge to experience and from broadcast to
interactive. In the @stmodern era, people are most influenced by experience. Dan Kimball
advises preacher as follows,

[O]ur job is to take into consideration how we present truth to the people we hope
to see transformed. If the goal of our preaching is to bring about bedlash@ange

as people learn to become disciples of Jesus, and if we focus only on preaching
with words to the exclusion of experiential teaching, we will not have the impact
we are hoping for in our emerging church. We need to give people truthful
experience along with truthful teachind.

The emerging paradigm for preaching in the postmodern epoch, the New Homiletics,
has pursued and focused on the creation of experience as opposeoptsaipnal privileging
of content. Although therarea variety offorms in the stream, most of themveamphasized
human experience. The Nddo mi | et i ¢cs r epr esent s -pioposittonar n awa
preaching to experiential preaching. o6 Accordi
engaging the hearer indlpursuit of an issue or an idea so thabhshe will think hisor her

own thoughts and experience bisher own feelingin the presence of Christ and in the light of
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the gospel. Like Craddock, theorists of what is coming to be known as the New Hktsmilet
have been interested in what the sermon may do and even undo in the experience of the
receiving audienceatherthan pointedly conveying contetit.

I n postmodern culture, there is no interes
elséd church tradion, church professionals, and church bureaucrdaditsines forlisteners
For them, the experience is the message. They literally feel their way through life. It is most
important to give them a new experience they have not had before and to providenegpe

of worship and activity in the church.

B. Participatory/ Interactive Preaching
Postmodern culture is c loeiraa cptaerrtiizcd ffaa so riya
It shifts from representative to participatory. A representative culturesedban definite beliefs
that people want and need to be controlled and have dexisiade for them, whilea
participatory culture is based on just the opposite beliefs. Postmodanmitownake their own
decisiondrom amongvarious choices. Leonard Sweetesthefollowing:

Postmodersd on 6t give their undivided attention
being interactive. It is no longer enough to possess things or to enjoy positive

events. One now has to be involved in bringing those events to passkering

those things into the home. People want to participate in the production of content,

whatever it is’’

One of the major issues in current homiletics is the relationship between the preacher
and the congregation. Traditionally, the preacherrbasained ina privileged position ashe
source of the message or information, while the congregation has renamilyed passive
recipiend it he desti nat i dobemdre effdttve irs the postmodesn era,
however, preachers should rethinkitheslatiorship with the listener.Recognzing this gap
between the preacher and the listener, Lucy Rose maintains that the relationship between the
preacher and the listener shouldthat ofii e q u a | par t n&raerthepreacher,fhreur ney
listenesaae Godds people taking a tr iwth thempteachet he wo
Therefore, preaching should invollei s t pantieipateodthey shouldrecognize the sermon 35
as their ownThegoalof a sermons to opera gate to listener participation ahelp the listener

recognize it aselevant tchis or hersituation
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C. ImageDriven/ StoryCentered Preaching
Postmodern culture is imagkivery in contrast,the modern world wasext-based.
Theologians in thenodernera tried to create an intelteal faith, placing reason and order at

the heart of religion. Mystery and metaphor were eliminated as too uncertain, too mystical, and

too illogical. After forfeiting the role of s
and metaphor are &the hear't of spirituality.o Postmod
church t he |l esson t hat Ai mages gener at e e M

f e e | PImthisrespect, contemporary homileticians m@econcerned with the importance

of langwage in the art of preaching, because it is one ofrtbstimportant factors determimg
whethera sermon is heard. Accordinglg, preacher should develop an appropriate sermonic
language to form congregational consciousness. In particular, images apthongtprovide an
appropriate language pattern in sermons tf@ consciousness of the hearers. Postmodern
preachers should consideretsermonic languages, rather than being discursive, cognitive, or
logical, must instead show, paint pictures of, anckevexperience. Here metaphor, imaamyal
story are very significant tools for postmodern preaching.

For Jesusastory is not just some casual entertainment; it reflects a basic and powerful
form in which we make sense of the world and experience. Stowdes shared space, ground
held in common in its operation. For the sender of the message, telling the gospel as story
means entering into it. To make this point, Robert Waznak, in his Saumiday after Sunday,
tell s Martin Bub e ralé abouth@v alamekgrandiatner beaasne sbimeich t
part of the story he was telling thia¢ experiencethe liberatve and healing message of the
story.

My grandfather was lame. Once he was asked to tell a story about his teacher and
he told how the Holy Ba&hem Tov used to jump and dance when he was praying.
My grandfather stood up while he was telling the story and the story carried him
away so much that he had to jump and dance to show the master had done it. For
the moment, he was healed. This is howissoought to be tolf’

The miracle of good storytelling is that tellers and listeners are healed because they
recognize the story as their own. Thus, pr ea

Story isbotha primary tool to reveal oudentity and the stuff that forms Christian preaching.
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The challenge of preaching in this new century is to present the Christian gospel in imaginative
ways that empower listeners toditherein structures to understand morsels of tbemn life

experienes.

V. Conclusion

We, the preacherdind ourselves in a new cultural context, replacing the current one
that is collapsing around ughe shift fromthe modern era to the postmodern era poses a serious
challenge to the churéhsission tothe next generation. To reach people in the new emerging
context, we have to set ourselves to the task of deciphering the implications of postmodernism
for the gospe® An understanding of the impact of the contewl help preachers recognize
how toaddressontemporary audiences.

Postmodern culture is not the first culilicrisis forpreachers. Thehurch has been
continually challengd since the first century.nl Chinese the characters for theword
6cri si s 6)havetwo meaningd danger and opportunity. In Hebrgwhe word for
crisis ismashber, a word used for birth stool, a seat upon which a woman in ancient times sat as
she gave birth. Tk illustrated he two possibilitiesinherent in childbirtd new life or loss of
child and motherTherefore, the challenge for the preacher in the postmodern era is to give
listenera fAwi tnesso with clear and effective voicCe

The postmodern era presents preachers bath challenge and opportunitywodernist
assumptions under which preachers have been operating for decades are no longer aplicable
there is agreater openness to faith. There is little doubt that the world is becoming more
pluralistic. How do we pres in this pluralistic age and preserve or renovate our homiletical
heritage? For preachers in the postmodern era, one of the biggest problems is that they are
standing in epistemological relativism and have to continue their preaching ministry in that mud
of confusion.

Christians should contribute to a pluralis
should be based on the realization thatKivegdom ofHeaven is the only true home for the
Christian, Nthe place that.odeffaneésreut omaeshnte
pluralism wil| result in being fAlost in the w

domi nation of modernityo$§ suicidal infatuatio
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In some respect, those who proclaim the Christian rgessaay be heartened by the
possibility that the world context is becoming more favorable to Christian proclamation. We
should be reminded, however, that the gospel has an element of offense in any epoch of history.
The extent to which Christianity thriggor just surviveswill be determined by the adequacy of
its response to changing cultural and intellectual conditions. As preachers |gaocliom
new images and assist their congregations in becoming communities that live out the gospel
story madeknown in Christ, there will be fruitful opportunities for the proclamation of the
gospel. Calvin Miller notes, AThe church nee¢
also find a way to give Gadstlisgeaknteugdmmano he a
mouthpieces in the changing era. It is one of the best things we know.
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Preaching ministry is facing a crisis, as postmodernism began to permeate minds of
people today with its radical pluralism. However, the dominance of postmodernism can be an
opportunity for preaching. Thugh preaching Christians can contribute to this pluralistic world
by truly being Awho they areo and giving the
speak to contemporary audiences, however, preachers should understand the congregations who
areliving in the postmodern society and how to communicate with them. To preach the gospel
preachers need to use story and metaphor, instead of propositional language, and to preach with
imagination, creativity, truth, and authority. By evoking experientgseaachers or real people,
speaking in participatory/interactive language in preaching, and using images or stories,
preachers can communicate the Christian truth in this postmodern context.

Key Words: Preaching, Postmodern, Contemporary audiences, Caroation, TheGospel
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Introduction

Worship is central to Korean church life and virtually every event of significance begins
and ends with a worship service which usually involves a sermon. | have lived and worked in
Korea since 1980 serving as a professor of systematic theology at Haimgrdity and
Presbyterian Theological Seminary near the city of Jeonju in the southwestern region of the
country. Over the past twengight years | have listened to hundreds of Korean se@nions
Sunday morning worship services, in university chapel sesyiat numerous retreats, and in
worship services held at seminars and conferences. Even the annual meeting of the Korea
Association of Christian Studies (the Korean equivalent of the American Academy of Religion)
begins and ends with a worship service ameaching is central to both services. The average
Korean pastor may preach three sermons eachdwaethe Sunday morning worship service, at
the Sunday afternoon or evening worship service, and at the Wednesday eveningehnid
prayer service. In adddn brief sermons are preached at the daily dawn prayer service. This adds
up to a staggering total of 156 Sunday and Wednesday sermons and 365 brief sermons for the
daily dawn prayer services. When one adds in special occasions such as retreats, coafalence
seminars, school and university chapel services, and annual revival meetings the number of
sermons preached by the average pastor easily exceeds 500 in any given year.

Clearly preaching in the Korean church occupies a central position and thishepge 43
the first difference that becomes obvious to the western obseAddtough | have lived and

worked in Korea for almost thirty years, | never cease to be amazed at the diligence of the
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Korean pastors in sermon preparation. One of the reasonssfailihence is that in the Korean
church, and in Korean society in general, the pastor occupies a position of authority that far

exceeds that found in most western churches.

1. The Authority of the Korean Pastor

When Korean pastors preach, members of ¢bagregation listen, for within the
Confucian structure of Korean society with its hierarchy, the pastor is quite naturally an authority
figure? In the words of Kang ShiMy u n g , AThe 1 dea of respecting
so strongly emphasized Confucianism that even pastors are given great authority as respect in
s o ¢ i %eThig/is @specially true in the rural areas where the pastor is often the most highly
educated person in a given village and frequently serves as a community leadem Ewen i
large city churches the pastor is looked up to and respected as the leader and primary teacher.
The pastor, more than any other person, sets the tone for the style of worship and the order of
church life.

This pastoral leadership role was of partacuimportance in the early history of the
church when pastors were the leaders in the Independence Movement against the Japanese
coloni al empire. Writes Kang: AAccordingly
mo v e m This leadlership has continuedrihg the struggle against the military governments
of the 1970s and 1980s and in the various other mass movements and extended beyond the
churches to society at large.

A recent example concerns the mass demonstrations against U.S. beef imports during the
first half of 2008. When the demonstrations turned violent and seriously threatened social order,
the government turned to the religious leaders. On successive nights the Catholic priests held
mass, the Buddhist monks held sutra chanting services, arRrdtestant pastors held public
prayer meetings in front of the Seoul City Hall. Out of respect for the social position of the
clergy, the riot police retreated to the sidelines, the rioters held off on further violent actions, and
the demonstrations soomroe to an end. In the Confucian society of Korea, religious leaders,
including Christian pastors, have an authority through their preaching which extends even to the

sphere of public life.
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Lee Jung Young points out a second source of authority which @&seesl from
traditional culturé the pastor must be a person of the Spirit and is thus a shamanistic’ figure.
Shamanism is the oldest religious tradition in Korea and shamans are considered to be
messengers of the spirits. In a similar manner, pastorsi@amed as messengers from God
persons filled with the Holy Spirit who preac
on the personal dimensions of the spiritual life, and emotion and feelings are given precedence
over reason and intellectual doogf Over the years | have listened to sermons which are
punctuated by emotional actions on the part of the preacher such as weeping, singing, shouting
Ahall el ujaho and expecting a vigorous fAameno
of audiblei ndi vi dual prayers, and engaging the conog¢
raised in praise. In one Sunday morning worship service in a large urban Presbyterian church |
counted a total of 186 audi bl e s hchwdresduriangf A ame
the preaching of the sermon. Within the context of American mainline churches, of course, such
displays of emotion are considered most improper. In Korea such emotionalism is understood as

a way of demonstrating the personal spiritual atityof the pastor.

2. Korean Sermons are Theologically Conservative

Longt i me Presbyterian missionary Paul S. Cr
very conservative theologically. They may be classified as conservative, more conservative, and
most® n s e r V dheologieal conservatism is the first of three characteristics of the Korean
church and its pastoral leadership, the other two being Bible centered and revRvalistic.

As an American schooled in a relatively liberal mainline Presbyterians,etife
conservatism of Korean preaching is one of the most obvious characteristics which came to my
attention. Life situation sermons, allusions to literature and film, quotations frorrknaetin
theologians, and liberal interpretations of biblical mirackee almost totally absent. Sermons
tend to focus on the simple message of the gospel, doctrine is presented in a straightforward non
critical manner, and the miracles of scripture are understood to be historical and absolutely literal.
While passing refence may occasionally be made to John Calvin, modern theologians arg.

almost never mentioned. When 1 first arrived in Korea it seemed as if such conservative
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preaching was totally irrelevant to the cont
idoehnse Korean church show so much vitality and
The answer, | found, is in a unique combination of conservative theology coupled with
radical forms of social action. Two great preachers from the past serve to illustrate this point.
The first is Kil Sun-Ju (18691936) who was one of the first seven graduates of the Presbyterian
Theological Seminary in Pyongyang in 1907. His conservative credentials are impeccable. He
founded the Korean tradition of dawn prayer meetings, preached in a revivalist nragide
fundamentalist in his theology, held to a literal belief of the second coming of Christ, and in later
life turned against involvement in politics and social action in favor of apocalyptic predching.
In earlier years, however, he was deeply involvepolitics and was one of the Christian pastors
who signed the March 1, 1919 Declaration of Independence against the Japanese colonial
government. In recent years church historians are drawing attention to the political and social
side of his ministry® His later turn toward apocalyptic preaching was due largely to the failure
of the political process to achieve Korean independence from Japan during his lifetime.
Perhaps even more dramatic is the life and death of C/Chiki (18971944). A 1927
graduato f t he Presbyterian Theol ogi cal Seminary |
dynamic preachers, and his sermons continue to inspire readers to this very day. His theology
was conservative and it was his conservative interpretation of the Bible lgHi¢h his refusal
to bow before the Shinto shrines. To bow before such a shrine could only be considered as
idolatry and a betrayal of the Christian faith. Chu was imprisoned four times as a result, and he
died in prison as a martyr on April 21, 1944.dPtio his final imprisonment he preached his last
ser mon #&MY dFiPreayer 0 in which asked God to fAHe
me to endure long suffering; | entrust my aging mother, my wife, my children, and my church
members to the Lord;dip me to live righteously and die righteously; and O Lord Jesus! | entrust
my s o ul ! Omtheyaseuof ibhis final sermon reflected nothing more than conservative
theology and traditional Confucian family values. His imprisonment and martyrdomyéqQwe
were interpreted as the most radical form of protest against the Japanese government. As a result
AOn July 10, 1968, the government of the Rep

Honored Patriot and placed a stone to his memory in the Natiordi | i t ary Cé&’met ery
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In these two great preachers from the past | began to understand the power of Korean
preaching in the present. The theology may be conservative andnattiely, but the lives of

the preachers are firmly rooted in Koreagisty and the struggles of the Korean people.

3. Korean Sermons are Biblically Based

Korean Christians are truly a fApeople of t
sermons are biblically based. It is unthinkable for a Korean pastor to preacmean that is not
firmly grounded in scripture. Most sermons are expository in nature or use biblical texts to call
the congregation to a higher level of Christian commitment. Following the reading of the biblical
text, the Bible is kept open throughotite preaching of the sermon and members of the
congregation closely follow along in the text and frequently underline key passages. In place of
pew racks (everyone carries their own Bible and hymnbook to church) there is a small shelf
where the open Bibles placed. Sometimes the pastor will ask the congregation to read key
verses aloud in unison. Verbg-verse exposition of scripture is also quite common during the
sermon. Throughout the preaching of the sermon there is a dynamic relationship between the
pastor, the Bible, and the congregation.

After hearing countless expository sermons and sermons calling for a deeper personal
Christian commitment, I began to wonder, i Do
justice? Does the biblical text evea t | one to soci al action and
sermons are uncommon, when they do occur they are preached with tremendous power and they
are always based upon a biblical text. Unlike many social justice sermons in the American
context, where no actbeesponse is forthcoming, Korean social justice sermons are a clear call
for action on the part of the hearers. Two such sermons come to mind. Both were preached
during the military regime in the 1980s and both were preached in churches in the cityjof Je

The first took place following the disclosure that an industrial firm was intentionally
bypassing pollution control equipment and dumping carcinogenic waste into the Naktong River
in the southeastern part of the country. The result was that thesupgy for the metropolitan

area of Taegu, Koreabs third | argest Ci w

t Y47
gover nment had all owed t he company t o do tr

devel opment 0 and t hat knownhad beershushdad ue timeprésslit waso  ma
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national outrage. | can still remember Rev. Song Beyg of Sung Ahm Presbyterian Church,

who is now retired, standing in the pulpit with the Bi