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Foreword

It is with my greatest joy tdegin a new journey on publishinpurnal of Korean
American Ministries & TheologyColumbia Theological Seminary offered me the most ideal
position that | could ask for: doing both mimiss and theology, teaching both worship and
music, speak both Korean and English.

Being an immigrant child and raised in U.S. frofi @ade in middle school, | was
brought up in both worlds of Korea and America. These two cultures often pull meirapart
different directions, and at the same time they provide a creative tension in developing a new
identity. We live in two worlds at once, the one always informing the other. The followers of
Jesus Christ are to be truly in the world and at the same itmmenl the world of the Bible
preparing the ways for others to follow.

My personal as well as academic experiences have led me to be the bridge and resource
person in the language and cultural world of Korea and North America. | am thankful to the
contributing writers who responded with eagerness in spite of the sbice. Until we would
have an ample number of writers contributing to the journal, our assistant editor, Hyun Ho Park,
and | plan to introducthe readerselected dissertations as we hawgated on this issue.

| am most grateful to Hyun Ho for his initiative in starting this project upon his
graduation from Emoig Candler School of Theology. In the beginning, both of us did not fully
comprehended the amount of work it was going tanbvelved; however, we are grateful to
finish the first issue with additional editorial helps from Ra{phClingan, Enoch Chang, and
Rosemary Raynal.

We now hope that the PDF and limited printed version will eventually help us to
produce ancirculate tke journal in printed and mailed version in the near future. May the work
bring a tangible networking among the scholars teachimgj students researching ATS

affiliated schools and those who are engaged in doing Korean theology and ministries

Paul Junggap Huh editor
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The Great Table of Grace: Eucharist and the Korean Churches

Paul Junggap Huh

Celebrating the IDanniversary ofhe Korean Worship & Music Conference, August 6
8, 2007, Stony Point Center, N¥he planning committee made a commitmenttghlight two
Sacraments of Christidaith for the two consecutive years of its annual mestiBgcharist on
2007 and Baptism on 2008.

In this essay, wanill visit five tables of gracepne for each of the fas theological
themes of Eucharist: (1) Thanksgiving to the Father; (2) Anamnesis or Memorial of Christ; (3)
Invocation of the Spirit; (4) Communion of the Faithful; (5) Meal of the Kingdoat.each of
these five table points we will explore the implicasoof Eucharist for the Christian life and
liturgy of Korean and KoreaAmerican churches. | will draw on exampléem the 2007

Korean Worship &Music Conferencéwww.worshipnmusic.orgthroughout.

The six waship services at the conference were startedrbppening wrship: Early
Church Communion (3 4™ Century). Ths reconstructed early church liturgy was based on
Hi p p o ChutchuGrdierandthe Liturgy of John Chrysosto(@849-407). The bilingual serves,
empl oying many antiphonal singing and reading
Rev. Sung Taek Kim and the liturgy of the Upper Room by the preacher. The very first service
set the tone of Acommuni on &dry abcierd practiceaf the o a d s (

great table of grace in the early church.

1. Thanksgiving to the Father

On the Sunday approaching Thanksgiving Day, the oldest womtae itongregation

pulled me to one side and presented a hand written coupon from a Kooeanygstore in

6 Fall 2008


http://www.worshipnmusic.org/

The Great Table of Grace: Eucharist arel Klorean Churches

Flushing, New York, which was entitled to be exchanged for-pdad rice bag. She said that

she had given rice to her church pastors on every Thanksgiving Sunday all of her life. She also
added an apology for presenting a coupon ratherdhaal rice bag, because she no longer could
carry all that heavy weight.

The coupon was bought with money which she saved from her social security check.
When she offered it, | was in surprised silence. Then | began to ask myself what it means to
celdrate "Thanksgiving Sunday" in the Korean way. We live in a world which has lost a sense
of thankfulness for the meals we eat. The abundance of food in American society can no longer
teach our children about the value of the life sustaining energy fodaddn

On the Korean traditional Thanksgiving Day, "ChuSuk," Koreans celebrate with family
gatherings, the harvest festival, also a-faton festival with grave site visitation. The whole
country experiences the heaviest traffic of the year as pea@dlel irom large cities to their
homes in rural areas. On the major highways long lines of cars generally move in slow motion
giving the appearance of an extended parking lot.

The practice of offering food to a pastor may come fitvea Buddhistic practiceof
fkongyango They offerfikongyan@ material things and anything else that may benefit others.
They can restore their original human nature through their mutual offerings and accumulated
merits. This Buddhist spirit dikongyan@ permeates the Korean aulé andablemeal tradition
in Korea. When an old lady in my church gave me the rice coupon, it was her act of merit
makingfikongyan@in the Christian context.

And her way of expressingiThanksgiving to the Fath@required a personal object,
namely herchurch pastor, to demonstrate her piety as she lived all her life in Korean cultural
context. The fact that she chose a bag of rice also repsesdletite creation God has madad
we return the portion of GodOo6somdgod Thisis ankacto wl e d
of prayer of sacrifice in action that the bread and wine, fruits of the earth and of human labor,
are presented to the Father God.

The great thanksgiving (Eucharist) is to the Father for everything accomplished by all
Go d 6 s n. Atahe iKarean Worship 8Music Conference we experienced the Eucharist as
thanksgiving for creation, redemption, and sanctiitcaby planning the Worship | in reformed

liturgical worship. This formal setting was prepared in completengual textualpresentation
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from the gathering to the sending. The Korean part was led by Rev. Paul Huh and the English
part was led by his son, Daniel Huh, following the given liturgy fr£=eviCome, Let us
Worship The KorearEnglish Presbyterian Hymnal and Service B¢@R01, Geneva Press).
The fatherson pair of the two liturgists represented a mutual family relationship between the
first and the second generation Korgemericans. Preacher, Rev. Paul Yang, and English
transl ator, Rev. Charl eof RYGw,dodaelIni vieirneed biyA nmai:
translation method.

The amazing grace of Goddéds table was symb
which originated from the pulpit on a raised platform and hung down to the communion table,
and reachingtotheni ddl e hall way of the sanctuary al/l
creation was thanked through the hymangaf t er communi on, AHow Gr
accompanied by saxophone solo and Yonsei University students from Korea. The church spoke
thanksgivirg on behalf of the whole creation uniting in many forms of voices: Korean and
English, classical organ sound and Jazz improvisation, children and parents, men and women of

all Gododos creatures and holy things.

2. Anamnesis or Memorial of Christ

| remember- more than a simple remembrance but embodied practice, which continues
each time Koreans face the table of gragay parents preparing for the coming communion on
a given day. | believe it was Good Friday evening, and they would go to a public batbhto wa
their bodies and fast all day. When the time came to receive the diced sweet bread and a small
glass cup, they would pray, joining other adults in the sanctuary. As a child, | was not allowed to
touch the elements and only observed them with curiddiggy would weep for repentance on
the call made by the pastor reciting scriptures. | remember that it was a Presbyterian church in
Korea; however, the emphasis at that time was on the sacrificialdratiyheblood of Christ
thattheywere eating and drimkg.

The Eucharist is anamnesis of the crucified and risen Christ. Jesus who was sacrificed to
accomplish our forgiveness of sins once and for all on the cross continues to minister to us as we
remember and participate in his given body and blood. In&afall the cultural understanding

the sacrificial ritualof Confucians'chesa"” is the most fundamental because all the others are
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The Great Table of Grace: Eucharist arel Klorean Churches

based on it. Confucian life was thus centered and organized around sacrificial rites. The true
value of sacrifice comes h&rom the value of the objedbut from the efforts made in preparing

it. In the past, kings or barons were required to offer the produce they themselves cultivated.
They wore cloth their wives had woven for them for the particular occasion. They raiSeda

offer as sacrifice. The officiant was to kill the animal or at least supervise the killing.

The most important thing is the preparation of mind. The officiant is to purify their body
and soul in relation to their environment. After bathing amahging, one is to refrain from sex,
music, alcohol, and garlic. The officiant cannot visit the sick or attend a funeral, but simply stays
at home, does mavork and thinks only of the spirits to serve at the ceremony.

The Eucharisticprayeralso statesthat the sacrifices are prepared with a sincere heart,
and the offeringsmade to the spirit with a grateful he
commitment made in preparing the sacrifices. Sincerity is known to move the spirits and make
them enjoythe food and wine because they take the commitment people attach to the sacrifices.
Thus the ritual creates an encounter between human and spirits, human and human, and human
and natureAnd the institutional narrative, the heart of the Eucharist remusdsf the real
presence of Jesus Christ as we participate in the bread and wine.

The frequency of communion in Korea is pretty much set as four times a year as Geneva
practiced, or perhaps twice a year. The Eucharistic Prayer has no structure othesidimanthe
First Corinthians periscope as a warrant at the beginning of the Invitation. Usually selected
Scripture is read by the mster during the distributionThere are very few descriptions of
Korean Holy Communion practice. Edward W. Poitras, a @asmissionary explains his

experience as the Methodist Seminary professor in Korea,

In general the atmosphere in many Methodist communion services might seem
quite @sual to the western observéhe pastor may well give sundry instructions

to the congegation during the ritual, and the juice is often poured into the small
cups on the communion table from a small tea kettle by the sacristan. Many
traditional Korean religious rituals are quite informal and relaxed, and that

background may be an influenapon Christian observances.
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Theseficasuab and finformalo practices of the Eucharist in the Korean churches is highlighted
on Good Friday which once again emphasizes th
traditional religious expressions.

Celebrating Jesus6 sacrifice at the Korean
Il was presented in an emerging style employing visual resources from contemporary images.
After taking time to learn new praise songs, candles were lighted and clpldessed in with
speci al music and an open mike of personal wi
sacrifice were projected on the screen as Holy Communion was administered. The healing prayer
and anointing with oil accompanied the communibime emphasis on a small group as an upper
room setting was accentuated to focus on the work of Christ Jesus as the personal savior. The
anamnesis of Christ became the very content of the preached Word in the service.

3. Invocation of the Spirit

The churchprays to the Father for the gift of the Holy Spirit in order that the Eucharist
may be a reality. And the church continues to pray for the world in the prayer of intercession
along withfepiclesi® for the presence of Jesus Christ and changing not oalglémentsbut
more strongly changing the heart of worshippers. The change is taking place by the power of the
Spirit as people partala the elements in receiving the body and blood of real present Christ in
bread and wine.

Out ofthe main religios of the Korean peopleéhe ways of callingf the spirit wasoften
associated with the folk religion. The gospel is often mixed with shamanism, syncretisticaly
adapted to its power sources whigte built around a system of reward argtribution It is
inse@rable for Korean Christians to dismiss the influence of shamanistic spirituality. The
figut 0O table must be examined carefully and theologically, drawing on its communal nature
and healing power for troubled people in Korea.

Calling of the Spirit at Koran Conference on Worship & Music was the theme of
Worship Ill: Taizé Prayer. The worship began in the spiritTdizé communitys songs in a
decorated room with a number of lit candles. Magnificat and Gloria were sung in canon and
Psalm was chanted withleluia. Bless the Lord with a descantibligatowas followed byweni

Sancte SpiritusThe 10 minutes silence was broken by Scripture reading.
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The communion prayer was sung in a newly composed setting by Hyun Chul Lee,
resident composer of World Vision @irenG choir in Korea. The beautiful tunes are in two
different metrical settings. One is f8ursum CordandHosannacombined in 4 verses, and the
other one is institutional narrative in 3 verses. The joyful music sung by the celebrant and people

invited the congregation and the spirit in a very pleasant way to the great table of grace.

4. Communion of the Faithful

The communion of the faithful is in Trinitarian relationship. How Father interacts with
the Son and the Spirit, and how Son interacts withér and the Spirit. It is th'Eommunion
ecclesiologpwhi ch the churchés theology is based o
ancient methodology reclaiming the vision of the church prior to the divisions among Eastern
Orthodox, Roman Catholic, andd®@estants. The contemporary Korean church faces a relational
crisis in worship and theology among the conservative, evangelical, progressive, and ecumenical
groups. The polarity deepens in theological as well as in ecclesiologicaknefich extend
beyord the denominational differences.

The icommunion/koinonia of saimisn relational manner addresses fiperichoresié of
the Trinitarian dynamic reflected in ecclesiastical community. For a Korean contextual
adaptation of the issue, the meal ritualisnBafildhism, Confucianism, and Shamaniseed to
be discussed inthe context of Eucharisin Korean churchesThe main focus herould bethe
relational manner that each religion had to offer in each of their table fell@vship

The Eucharist enhances commun of the faithful in interaction and solidarity within the
community. In this sharing and exchange of lifenutual relationshipthe ‘tommunionof the
saint$ is the will of Heaven as well as the principle of communal love. The Eucharistic table
addsto happiness and solidarity between the individual and one's community by the sharing of
such food with everyone in a harmonious dialogue between humdreanenly hosts

When the table is crowded with our own agenda, Jesus will turn our table upside do
as he cleansed the temple when he saw the house of prayer was turned into a den of robbers. The
communion table is the plagehere Jesus is the host and our maStiee. meal ritual practices of
Buddhism, Confucianism, and Shamanism all preceded Chriatiaship andhe Eucharist in

Korea as a means of offering and sacrifice. Professor Clihang Bok translates the Korean
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use of Eucharisfisungmanchang as afholy dinnerd®> Chung also recognizes tiicharistic

relationship with ancestor worship buarns:

While ancestor worship provides some analogies to Christian Euchadilst the
function of remembrance of the communion of saints and the cohesiveness of all
who are joined into the household of Gedit is obviously open to flagrantly

superstious misusé.

On integrating the mealtual practices of Korean religions, Christianity has not responded
favorably to its adaptation because of allusions to the ancestor veneration. However, Catholics
show a little more acceptance than the Protéstemthe matters ofiancestral worship.The
table fellowship of each community is a ritual which reflects their social experiences.

During the ritualized eating and drinking with the disciples at Emmaus, the living Jesus
Christ became present among rthelt was within the social experience that the disciples
discovered Christ on eating and sharing the experiences of life together, a crisis of losing the
master and rediscovering him in both fFesh ar
Communty movement. In other words, this movement for the reign of God means sharing with
others, especially the poor and the oppressed.

Ki m, Chi Ha, the famous Korean poet and a
poem, which became the starting point o toncept of the Christian medlual among the

fiminjungd churches in Korea:

Heaven is rice

As we cannot go to heaven alone

We should share rice with one another
As all share the light of the heavenly stars
We should share and eat rice together
Heaven igice

When we eat and swallow rice

Heaven dwells in our body
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Rice is heaven
Yes, rice is the matter
We should eat together.

Where there is selfishness, there is no Jesus Christ. Jesus reveals himself in the midst of sharing
together.

In the Eucharistic mal, in the eating and drinking of the bread and wine, that is, in the
midst of sharing, Christ grants communion with himself. Through the Eucharist, God acts, giving
life to the body of Christ and renewing each member. In the feeding of the hungryppte pe
experienced deep feelings of liberation while they ate the food together.

The Korean Conference on Worshi§p Music presentedVorship1V: Blended Worship
integrating multigenerational and multultural elements. It was the closing worship service;
therefore, every registerguarticipantdesigned the service together reflecting the communion of
all Gods faithful. Adults gathered at a designated place, and children gathered around to make
the procession, creating a cross of generational unity. PkaBmwas sung with emphasis on
unity, and small groups were created, forming five extended families. Each newly formed
extended family sent one child and one adult as communion assistants. There was much
movement of joyful dancing, affirmation of the unitgnd hopeful exchanges of all Gedsaints.

Out of exuberantnergy, people were led outside of the building to continue the joyful march

accompanied by Korean drums and instruments.

5. Meal of the Kingdom

Whena family assemble#n Korea during holidaysthe main activity is serious eating.
In ancient days, traditionally women dadcthe famous circle dance, "kanggasgwvolae,”
watching the full moon at night. In holidays, the families get together makinecalass,
competing with each other to sedioh cake is the prettiesA Westerner who sees a public
television program in Korea will immediately discover how often the meal time scene appears in
most of the evening dramas. Korean family life is based on the round table meal. The foods are

organized in gsch a way that all who share the same table also share the same pot of casserole,
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the same side dishes, meats, and fish. Kimchi, the popular pickled cabbage, is often made as a
common project by the town women on a set day.

The ritual of tablemeal fellowship is the most basic ritual of all. In this prime
relationship, the “Thou" ethos of Martin Buber, "communitas” according to Victor Turner is
found. Turner's theory of "communitas” is in almost perfect agreement with his understanding of
religion, whichhe thinks is created by those who are socially inféridiccording to Turner, the
structurally inferior are the morally and ritually superior; secular weakness is sacred’ power.
Sins and disasters were brought on by structural superiors; they are iwnivashed away by
"communitas,” which is the outcome of the ritfial.

For Victor Turner, ritual is a social drama. Turner's ritual theory rejects the structural
functionalist view that ritual reinforces the social structure by reflecting the sociadctitis
and promoting social order. For Turner, ritual is -&fitiictural since it "liberates” its participants
from the obligation to structures. He sees society and community as a process and ritual as a
social drama. Ritual is produced by social contlind life crises rather than in order to promote
social order.

The purpose of meal ritual is precisely in this relationship. The purpose of ritual is not to
overthrow the structure. Rather, it brings the social structure@mdhunitasgnto a right mutal
relationship once again. Through the celebration of meal rituals, we once again discover the
place of community in participating in the breaking and eating of the bread.

The church also shares a common conception of table fellowship after the s&rvice.
majority of KoreanAmericanchurches in the States eat a light meal together every Sunday after
the service. Sunday without a church meal is not really a Sunday for most Korean Americans.
This has also been the cagiéh African American churche&oreanAmerican immigrants view
their journey to America as in pilgrimage to the American land. In this foreign land, the Korean
church functions as addmus for their life. There are various meal rituals which the Korean
people practice.

Soon Whan Iishedddectoral ripsartation is precisely on this aspect of the
collective farming community and eating rituals as symbolisms of the Korean clulfire.
eating of rice or rice cakes is, whether such occasions take place in common meal or in sacred

consunption rituals, a cetnal activity of Korean peoplezating provides a locus of fellowship
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with others: fellowship with companions in the common meal, and fellowship with deities in
sacred consumption. Rice is actually intermingled with every reality diféhef Koreans:’

Rice represents the life of the people. It is the most fitting symbol to represent the
Eucharistic elements. The elements are already prepared and placed on a table with a white linen
cover on it. It reflects the grace of God whiclpiepared as a gift. A variety of elements are used
for the bread. However, the wine is most likely replaced by grape juice. Having both rice wine
and rice cake for the communion el ements symb
of Christ, justas rice wine and rice cake are all made of rice. The unity of bread and wine is
represented in the same rice as it signifies both the body and blood of Jesus Christ.

Korean communion often is accompanied by an additional sermon, in a combination of a
lecture and a charge, a teaching at the table. The celebrant shows a serious concern with the
participantso6 correct understanding of the Eu
yet it is equally important to select what we eat and moreoiitapt to prepare our hearts
concerning how we eakollowing the Korearcustomaryto feed their guest firsthe celebrant
and servers take the communion last, after first serving the entire congregation. In the Korean
custom, the host takes the food oafier the guest takes it.

The Puritan communion tradition of sitting down to receive the elements is widely
practiced among the Korean worshippers. Because the churches experience problems of limited
space and limited time, the quickest and the mostieft way of serving the communion has
been encouraged. Due to a space limitation and cramped time schedule on Sunday services,
which is limited to 45 minutes to one hour, some churches administer the comnainion
weekday prayer meetind$,othersduringte Lor dds Day services.

TheKorean Conference on Worsh8pMusic celebrate@Vorship V:Traditional Korean
Folk Festival Worship, working arouride meal of the kingdoramphasisThe worship planner,

Rev. Seung Nam Kindesigned the service around theat@ble starting with sounding a gong

3 times. All the gifts including dinner were brought with the processional music and set on the
table with thanksgiving song in a Korean traditional tufiee entire service including the
sermon,had different settigs of Korean composers in folk style emphasizing the communal

meal as the sign and symbol of the coming reign of God.
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A meal is for everyonéAnd the communioraffirms for us the relationship of the human
with the divine, nature, and other humans. Theartgnce is in our sincerity in sharing with
everyone whom we meet. The meal deserves more "thanksgiving" on our part as a form of
offering and sacrifice. Like the old lady who remembers giving the rice to her pastors on every
Thanksgiving Sunday, we alsoust remember the value of giving thanks in spirit as well as in

flesh to the giver of all meals.
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The Great River of Grace: Baptism and the Christian Life

David Gambrell

This essay was originally presented as the keynote adatré¢iss 2008 Korean Worship
and Music Conference in Stony Point, New York. It has been adapted to include

subsequent reflections on worship services at the conference.

There is a great river that flows through the Bilitestarted as a tiny spring ithe
Garden of Eden, bubbling up beside the tree of life. It overflowed its banks in Genesis, sweeping
away the wickedness of the worl d. It stepped
escape from Egypt. This river rushed through the desdtteirvisions of Isaiah, showing the
captives the way home. It lapped at the ankles of John the Baptist when he announced that at last
the kingdom of heaven had come near. It caressed the face of the Messiah when the voice of God
sai d: AThi soins omyhbel gveadat Sriver goes by many
Jordan. Amos called it Justice and Righteousness. The woman at the well knew it as Living
Water. We sometimes call it Grace.

Of course, there is really not jusheriver in the Bible,but many. Yet there is one
sacred story that connects all of these scattered streams. It is the story of our salvation. It is the
power of the one, holy Triune God. It is the river of everlasting, overflowing life. It is the water
of baptisn® flowing throudh the hearts of believers and filling them with the love of God, the
grace of Jesus Christ, and the power of the Holy Spirit.

In this essay, we will visit five landmarks on that great river: one for each of the five
theological themes of baptism: (1) Partipat i on I n Christods Death
Conversion, Pardon, and Cleansing; (3) The Gift of the Spirit; (4) Incorporation into the Body of
Christ; and (5) The Sign of the KingdomAt each of these five stopping pointge will explore
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the implicatons of baptism for the Christian life and liturgy. | will draw on examples from the

2008 Korean Worship and Music Conference throughout.

1. Participation in Christodés Death and Resurrtr

To a group of Christians gathered near the Tiber River in Romeé\gbstle Paul wrote:
ADo you not know that all of us who have been
death? Therefore we have been buried with him by baptism into death, so that, just as Christ was
raised from the dead by the glory of tReat her , so we too might wa l
(Romans 6:31). What does this mean? No doubt the members of the Roman church remembered
their own baptisms: how they stepped into that dark and mysterious wataslike dying, in a
way; the old life wa buried beneath the water. They heard the sacred, triune name of God, and
felt the Holy Spirit washing over them. Emerging from the water they were shivering and cold,
like newborn babies. A new lidethe Christianlifed had begun.

Baptism is the font oraarce of the Christian lifeBy the grace of God, and through the
mystery of our faith, we are able to take part in this central event of Christian faith and human
histod Chri st 6s terrible suffering and ddmthé h on
deadBy our bapti sm, Christbés story becomes our
This i1sndét jJust common | i f eresurrectiothlifeneterngl andi f e,
abundant life! This is the life of the risen Christ.

Resurrection life is no ordinary lidebut it doeshave a dramatic impact on the way we
live our ordinary, everyday lives. We are called to live as new and redeemed people, called to
walk in newness of life. We are no longer captive to the powers of sindeath. We are
liberated to live as God intended: fully human, faithful and free, with dignity, justice,
compassion, and love. It is through our faith in Christ Jesus, signed and sealed in the sacrament
of baptism, that Christ has come to abide in usvead him.

How do we testify to the reality of Christ
with joy and thanksgiving. Christian life and liturgy should bear withess to our faith in the
resurrection, by beingeelebrationof new lifeinChrist | f our worship isnét

will be hard for people to believe that Christ is risen indeed! On the other hand, we also proclaim
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the death of Christ his solidarity with all those who suffer. Our worship must address the
realities of suféring and oppression in this world, making room for the faithful lament of those
who have been sinned against. Both of these themes are essential. Christian worship is, quite
simply, a matter of life and deathor better yet, a matter of death and life! these who are
baptized into Christods death and resurrection
last word.

At the Korean Worship and Music Confereneee experienced this profound hope
through a modified Easter Vigil service, adaptednimorporate certain elements of Korean folk
culture. Instead of a procession with the paschal candle, we entered the worship space with
different symbols of illuminatio® calligraphic banners with references to biblical passages and
other theological themeRev. Seung Nam Ki m pr e &orbaafrmiofn t he
storytelling accompanied by indigenous percussion instruments and congregational responses.
The baptismal reaffirmation and eucharistic liturgies were combined, in a way, through a love
feast of bread and water. We were invited to meditate on the pure and simple taste of the water, a
sign of the essential, lHgiving power of God. Partway through the service, it dawned on me
that a different kind of Aroughstherimagmative revival of wa s t
neglected Korean practices, carefully and thoughtfully woven into a fourth century
Mediterranean Easter riteje were witnessing liturgical renewal in acidonot just the renewal
of dusty old customs and rituals (howeveciant and venerable they might be), but the renewal

of thechurcht hr ough the creative power of Goddés Word

2. Conversion, Pardon, and Cleansing.

At the Pool of Siloam, an anciemiikvah bath in old Jerusalem, a blind beggar is
emerging from the water (Joi9:1-41). Mud streams down his face like tears of joy, and for the
first time he is able to se®&ut a debate quickly ensues among the disciples of Jesus and the
religious leaders of Jerusaléna dispute about siWhat does baptism have to do with sin2Th
sacrament of baptism is a sign of repentance and conversion, of the cleansing of our sin and the
renewal of our lives. When we are bathed in the watereof tf ont , we f eel t he
redeeming | ove; we ar e was heGbdaohdosesnottdsge oo d 6 s

sin any longer.
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In one sense, we are like the blind man at the pool of Sddaaptism changes the way
we see the world. Whether we are baptized as infants or adults, being included in the covenant of
Godds gr ace rantwayeo loolirsy atahinglsi Quif eges are opened to the reality of
our own sinfulnesandt o t he good n e Vose. WefalsocGhawk @ siew ethival n g
orientation. Each time we remember or reaffir
to do justice, love kindness, and live with humility.

Although baptism is a orgme event in the life of every believer, conversion is & life
long process of change and growth. In this sense, we are like the religious leaders standing
beside the Pool of %ibm, called by Jesus to repent once again of our sin. The life of discipleship
requires frequent times of reevaluation and reorientation, looking for the light of Christ in times
of darkness, and realigning ourselves with Go

How do we practice tkilife of constant conversion in our worship? One way is by
leading the call to confession and declaration of forgiveness from the font. | did this in the
Evensong Service at the Korean Worship and Music Conference, a service designed by Helen
ChaPyo anddevoted to the themes of conversion, pardon, and cleangng water into the

font during the rite of confession and forgiveness helps to remind us of the grace we have

received in baptism, and invites ue®reother reori
dramatic indications of Christbés peace and r
American spiritual AO Healing Rivero in Kore:

races and cultures. We also experienced an incredible odingasical genres: an organ recital
(by Dr. Hyunglak Han), a praise chorus, Taizé refrains, choral anthems (directed by Dr. Sun Min
Lee), traditional hymnody, a Peruvidiloria, and the spiritual mentioned above. It was a

welcome sign of hope and healilmgf a church so often divided by

3. The Gift of the Spirit

By the banks of the Jordan River a crowd has gathered. Aeyéd preacher is baptizing
a gentle stranger. Suddenly the skies are torn open and a brilliant light descendsapehsf sh
dove. A breathtaking voice from heaven sdysTr hi s i s my Son, ntllam Bel o0\
wel | pl eased-d7).AdM@hristiamse we sBarelit2 same baptism that Jesus Christ
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himself received. Whether you saw it or not, the heavens opgmesh the day you were

baptized. Whether you felt it or not, the Holy Spirit descended, filling you with the power to live
the Christian |ife. Whether you heard it or n
beloved child, and with you lamwglll eased. 0 What an amazing gift

The Christian life is both gift and acall. Through baptism, we receive the gift of the
Holy Spirit, who claims us as beloved children of God, and grants us an inheritance of eternal
and abundant lifethrough the grace of Jesus Christ. By this same Spirit, we are empowered to
l'ive in faith and equipped for all/l kinds of
calling, our Christian vocation.

The Christian life is a life in the Spirit. Shang Chr i st 6s bapti sm, an
we seek to live as beloved children of God, loving and serving God, and loving and serving one
another as Chri st ¢ thesesthingd by wue odwn posver, mwle by the n 6 t d
power of the Holy Spit, who is constantly at work in our lives.

How do we celebrate the gift of the Spirit in Christian worsHip&re were two services
at the conference that exemplified this theological theme. The first was a lakeside liturgy of
baptismal reaffirmation, fearing a sermon by Dr. Eunjoo Kim on the baptism of Jesus by John
in Matthew 3:131 7 . The reaffirmation of baptism and
followed, led byDr. DeokWeon Ahn and Rev. Charles Ry@haracteristic of life in the Spirit,
therevas a certain fAbreezyodo freedom, a profound
When Rev. Ryu lifted the bread and cup, the sunlight seemed to break through the clouds like the
heavenly dove in the gospel lessdnp pr oac hi ng t h es edga, e lead ta stept he v
over the place where the children had been digging in the sand; there were several stikal font
holes in the ground, deep enough that they had filled with water.

The evening prayer service, whhehSpocused
designed by conference participants and consisted of three parts. During thReefirsgeung
Nam Kim again employed the Korean folk storytelling style to narrate the gift of the Spirit at
Pentecost (Acts 2). It was a fiery and livelyegentation, seasoned with humor and punctuated
with percussion. In the second part we sat around the branches of a tree, outlined in cloth on the
fl oor. After hearing the story of Jesusd bapt

cloth that wagdripping with cool water, having been dipped into the font. The final part of the
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service was a powerful experience of mystical union in Christ. We stood in a circle, with many

lifting their hands in a prayerful gesture, singing for the gift of the Spimhprovised harmony.

4. Incorporation into the Body of Christ.

A young woman is reading her Bible on the train, as she crosses the Han River on the
Dangsan Railway Bridge in the city of Seoul, Koréador j ust as the body i
members, ath all the members of the body, though many, are one body, so it is with Christ. For

in the one Spirit we were all baptized into one libdgws or Greeks, slaves or fdeand we

were all made to drink o0fil3dne ASpihoeumenrthif v €on
woman, she is my sistemy sisterin ChristPaul 6 s | etter reminds wus t|
we are members of one family in Christds body

The Christian life is a life in community. Through our baptism, we become one with
believers of evartime and place. This is a unity that transcends all the things that seem to divide
usd national borders, denominational structures, political debates, worship styles, generation
gaps, differences of gender, | aimgghataaneseparateu | t ur
us from the love of God in Jesus Christ (Romans-8:3b5) . I n Christds body w
God and to one another.

Baptism is not only the sacrament of unity; it is the sacrament of eqtidfithaptism,
all status, power, angrivilegeareer ased, washed away in the wate
call each other sister and brother; through our baptism, all Christians are on a first name basis.
Unfortunatel vy, we dondot al ways | i \ChristuWghent o t he
we exclude certain members of the body, failing to show them the honor that we would show to
Chri st, or when we allow Christés church to
baptism and dishonor the giver, Christ Jesus.

We are onetb d vy ; but that doesnot mean weob6re al/l
allows for unityand diversity. The body is made up of many different members, each with
different gifts, working in harmony for the good of all. This is the way God created us,isasl th
how God calls us to live: working in harmony toward a common purpose in Christ, bringing our

different gifts together for a common goal. The diversity of the body of Christ is not only
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acceptablé it is essential for the life of the church!

Three issas in particular are worth noting. Firtdpguage Christians around the world
speak in a vast array of languages. This is a beautiful gift, even though it sometimes frustrates
our communication. There is a sense however, ictwall Christians share ammon language,
through the sacred stories of scripture, and in the central symbols of our faith: the cross, the book,
the font, and the table. In baptism, we claim these stories and symtsdbrating the common
language of our faith.

Secondculture. The PresbyteriamBook of Orders ays t hat the dAwater
should be common -3.036t0bg .| dMeatsihoonuol d( Wise @Al oc
directive is intended to discourage superstit
place. But this statement from tiB®ok of Orderalso reminds us that our expressions of worship
must be rooted in our native soil, and watered by our local &vierether words, authentic and
true to our cultural contexts. There is only one baptism in Jehust, but the grace of God
flows through all the rivers of the world.

Third, generatons. Every baptism is an intergenerational event, in the sense that, whether
we are baptized as infants or adults, there is only one baptism. Furthermore, each time we
welcome a new member to the body of Christ, the whole community of faith reaffirms the
covenant of baptism. We all become like newborns in the sacrament of baptism, delivered to new
life as we pass through waters of the font; at the same time, we honerwhoshave come
before us, affirming the ancient traditions of our faith.

The best way to celebrate our unity and diversity in the body of Christ is through the
sacrament of the Lordés Supper, which is the
covenant . When we gather at the Lordds Table
bodyd women and men, young and old, rich and poor, friends and strangers, east and west, north
and south. The more we practice this common meal, the better the bGdxistfwill be built up
in its spiritual unity and harmonious diversity.

We had a taste of that unity and diversity in the opening service of the conference, a

traditional Protestant liturgy in the Korednmer i can styl e. The theme w
the Body of Christ.o Fittingly, it i ncluded t
participants! Dr . Eunjoo Kimbébs sermon,28AThe F
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believed to be one of t he ©OrKim expléireed thabthd | e st
Christian church, as the community of the baptized, is liberated from divisions of race, class, and
gender. She particularly challenged Korgemerican churches to be more accepting of the gifts

of women in ministry. The serviceont i nued with the baptism and
Paul Huh as presider. Worshipers touched the water of the font after receiving the bread and juice,
remembering their own baptism.

The threedimensional banner designed for this service by conéerevisual artist
Bonjeong Koo was itself a striking symbol of unity and diversity. It consisted of several dozen
cardboard boxes of various shapes, sizes, and colors, painted by children. Stacked up against the
front wall of the worship space, they becathe backdrop for a projected movie clip of a
waterfall. These variegated boxes evoked the

al |l bathed in the water of Goddés grace.

5. Sign of the Kingdom.

There i s another r i ve mapt deentonlycimtheddreaniseof f our
prophets and the visions of saints. It flows from the temple of God in the new Jerusalem. And
wherever the river goes, therelife. Not just common life, ordinary life, everyday life. This is
resurrectionlife! There Johrof Patmos heard a voice from the throne, saying, am t he Al ¢
and the Omega, the beginning and the end. To the thirsty | will give water as a gift from the
spring of the water of I|ifed (Revelation 21:6

In the sacrament of baptism, past, present,fande meet, swirling around together in
the water of the font. Each baptism takes place in the present tense. And yet the implications of
our baptisms ripple outward in time: into the past, connecting us in covenant relationship with
generations upon gerations of the people of God; and into the future, as we hope and pray for
the coming of Christdébs realm of justice and p

Therefore, baptism is also a sign of the kingdom of God. It is as though at every baptism
we issued each new Christian a passfmra country that does not yet exist, at least not as it
will in the fullness of time. For in the water of the font, we can see a glimpse of the new

creatio® when the hungry will be filled with good things and the thirsty will drink from the
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spring of he water of life; when the broken will be made whole and the outcasts will be
welcomed in; when the captives will be released and the oppressed will live in freedom and
dignity; when wars will end, and we will live in peace with the whole creation; \aketh itself

will be no more, and God will dry all our tears.

The Christian life is a life in anticipation of the life of the world to come, and Christian
wor ship must reflect our eschatol ogical hope,
vision ard voice to that hope by continuing to dream with the prophets of a world with justice
and peace, to sing with the psal mists of God
apostles to spread the good news of the gospel, and to pray with the saihts doming of
Christodos real m.

The theme of the closing service at the <co
worship space was angthaped room, divided by a curtain into sections for men, women, and
children, reminiscent of early Korean house ches. As the service began, the children made
cacophonous hammering and sawing ndisesunds of deconstruction? From the other side of
the wall, a womands voice begaiboSoo, 0l eaa dp rtahyee r|
Christian unity. Soon, the dtiren began to dismantle the wall, and the lament turned into the
joyous spiritual AAmen, Amen. 0 Through the br
together, singinganddancéhga si gn of the promised reconcil i

After the £rmon, an intergenerational dialogue, we made our way to the banquet hall for
the heavenly feast. On the way we had to pass through a low archway made of balloons. Adults
had to crouch down or even cr@dwa reminder that one must become like a child torethie
realm of God (Mark 10:15). Then it was time to celebrate the meal of the kingdom. We sang the
eucharistic prayer, using a beautiful Korean metrical setting. We also sang a West Indian setting
of the Lordodés Prayer, wséeh fhal cowédrba tbgadn:
elders, children served the bread and juice to their parents and to other adults, again calling to
mind Jesusd words: AWhoever becomes humbl e [
heaveno ( Malthteh eswerlv8:c4e) .ended with the childret
AThis Little Light of Mine, o0 joined by Korean
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Little Fish in the River of Life.

In his thirdcentury treatis€On Baptism Ter t ul | i dittle figheso after the i We
example of ourchthysJesus Christ, are born in wateor have we safety in any other way than
by permanentlyaiding in water *0We Christians live our whole lives swimming in the water of
our baptisdt he r i v er -gvng love,dlowing from ithé welkspring of creation to the
ocean of everlasting lifélhis is where our faith is born, where we live and move and have our
being, our eternal home.

Whoever we are, wherever we come from, we are little fish in the riv&oid 6 s | ov e.
Christ invites us to swim with him, to delve ever deeper into the mystery of God. Christ calls us
to swim forth in faith, sharing lifgiving water with a thirsty world. May we continue to follow
him, wherever this river of life will lead usiusting in the grace of Christ, living in the love of

God, and abiding in the communion of the Holy Spirit.
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Worship Design and Liturgical Leadership as Primary Pastoral Responsibility:
A Practical Preliminary Consideration

Charles YoungChul Ryu

When we set apaservartleaders for the ministry of the church of Jesus Christ, each
act/event of setting apart grants/confers specific identity and tasks to the person being set apart,
whether this act of setting apart is understood as commissioning, consecratiomaticord
whether for a specific period of time and for some specific tasks or for a lifetime of vocation, or
whether this act of setting apart creates a class of clergy or while remaining as laity. In the case
of pastor or ordained minister, the PresbgerChurch (U.S.A.) sets apart their clergy members
by ordaining them as fAminister of word and sa
their elders and deacons who remain as laity even after the ordination. In the United Methodist
Church, elérs and deacons are ordained clergies of the church, and the elder, who is ordained
for AWord, Sacraments and Order, o0 is equivale
PC(USA). In other words, for both churches and for the most-tm&nProtestat traditions,

Awor d and s ac sirreqeannbrslentityaandeprintaty gob description of what it
means to be an ordained minister.

Even though the ministry of Awordo can t
important to note a very obvieu f act t hat both fAword and sacr a
take place in the context of worship. I n othe
which the identity of the ordained ministers and their pastoral ministries is most clearly

understood, articulated, and practiced. It is almost as if we in the Christian faith community
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ordain our pastors specifically for Awor ship
ordination. This does not preclude other important pastoral respdrespibut clearly
underscores the importance of worship as the primary pastoral responsibility of an ordained
minister.

For Protestant pastors, as they are often
of their ministry debhbdantds dawnva& menotrse, O weoomrdl a
pastoral ministry is related to preaching and teaching beyond pastoral care and basic
administrative duties. Even though the worshi
most Protestant worshipser ces f ocus more on fAwordo than ft
not developed a more balanced ministry of word as part of a worship service that is both of word
and table/sacraments. With the advent of contemporary service, some Protestant worship
senices often look more like a preaching event with praise music as prelude to the preaching,
rather than a full worship service.

Generally speaking, the sacraments in pastoral ministry tend to become something
pastors get to do once in a while, and have taen the center stage of the pastoral
consciousness for the most part, that is, until very recently. Compared to the preparation related
to the ministry of Awordo (not just preaching
theology), thetraii ng i n A s acr ameenidtestdor thearost Arotestans gastonso n
As the sacraments are more closely connected to worship in its practice and execution than the
ministry of word, this lack of emphasis on sacraments actually reflects a marenbgkact in
worship and liturgy as an essential part of the training and preparation for pastoral ministries. For
example, when we think of the most important qualifications of a pastor being called or
appointed, excellent preaching almost always comethdéotop of the list, while being an
excellent worship leader or creative worship designer or deep and profound sacramental
theologian for the faith community is often not even mentioned. Again, until very recently, this
has not been considered essentathie pastoral identity in most Protestant communities, and
more starkly so for the Korean and Korean American Protestant churches.

Yet , if we really want to be f ai tldadersl t o t
set apart forntiwo6 dt lmed istaciramer i ti cal that w

preachers and pastoral caregivers, but also as worship designers and liturgical leaders for the
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faith communities. Only when we can reclaim the importance of worship as the centiabhexu

all ministries of a given faith community, and therefore when the leadership in all aspects of
worship life of the congregation becomes the primary pastoral identity and responsibility, will
even the preaching ministry of the pastor find a more atithand meaningful place in the life

of the congregation concerned. Different pastors have different gifts, and the larger church
community as a whole needs all these different gifts of our pastors. It is true that not all pastors
are gifted preachers; yedll pastors are expected to strive in some concerted way to raise the
quality of their preaching ministry. In the same way, we need to begin to expect every pastor to
grow as worship designer and liturgical leader. Some are clearly more gifted andhteestéed

in worship than others. What is required of pastors from their ordination is not that they all
become worship scholars and liturgical buffs, but they continue to learn and grow in the area of
worship, and take seriously their role as worship giesi and liturgical leader of their faith
community. Pastors are called to provide, on a consistent and regular basis, the place and time
for the holy encounter for the faith community with the divine God, i.e. worship, and they are to

do it with passioncommitment, excellence in quality and with creativity and imagination.

Nowadays, with quickix mentality pervading our culture including that of the
congregational life, we are often tempted to seek allegedhprfadf recipes or the latest tips
from the howto gurus in a given field. As pastors who are trying to improve their ministry as
worship designers and liturgical leaders, they may fall into the same trap. True, some specific
suggestions can readily be applied to and improve worship seraivgsall liturgical renewal
happens through Adoingo something in worship
growth of a pastor as worship designer and
strategieso or s omell metdethe job.iTlsetkey adnceyit that megdstobeo d o
ai med at here is fAintentional formationo of
sacramental theologian in and for the faith community she/he serves. We are seeking to heighten
t he fclailt wregnisi ti vityo of a given pastor both a

wor ship services. We are to aim at embodying
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the pastor so that all she/he does becomes worshipful. It is degpermnf t he pastor 6s
in such a way that the deep and constant encounters with the divine in all aspects of her/his life
and ministry informs and pervades all aspects of worship when she/he designs and leads it, and
vice versa. In this regulaommunal encounter with God, everything the pastor does becomes a
better and more effective channel, conduit, environment and encouragement for the congregation

to worship and encounter God more authentically and meaningfully. This intentional formation
process for the pastor as worship designer/ |l it
intentional spiritual growth and formation process by means of her/his role as primary worship
leader of a faith community.

Once we have acceoprtrmead itohned faisn ttehnet iporniama rfy
call to provide | eadership in Aword and sacr
formation process, and in turn, improve the worship life of the congregation. These are the
preliminary preparatiorand ongoing background behind actual worship design and liturgical

leadership.

(1) Get familiar with and be educated about worship.

Begin with theological reflection on worship, asking what is it all about that we do every
Sunday and every time theredsspecial occasion for it. Depending on the kind of theology of
worship a pastor holds, his/her worship leadership will be quite different. Rather than just
tinkering with certain aspects of wor ship, [
worshp. Reading now ever abundant and readily available books on worship and worship
resources would be helpful. What is needed is not necessarily academically technical theology of
worship. That may be helpful for those who are so drawn and inclined initéetiah. For our
purpose, any general introductory books on worship will help the pastors begin to think
theologically about worship, and even though these books are not usually written specifically in
terms of Awor shi p de s ithgnkingdaheabgically about warshi@mwill | e a d ¢
help the pastors in their roles as worship designers/liturgical leaders.

Pastors also need to get to know in some broad strokes the general outline and shape of
the lectionary and the lectionary based worshivises. The lectionary is a way to set our

Christian journey and congregational life in a liturgical frame work. For this, looking through the
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denominational resource catalogues would readily fulfill the most needs of the pastors in most
situations. Even thugh the language tends to be a bit too formal for more creative worship
services and not always younggneration friendly, Book of Common Worshigdor
Presbyterians an@he United Methodist Book of Worshigr United Methodists are official
publicationsfor the worship life of their respective congregations, and they still continue to
provide very helpful isuggestion®o0o for worshi
After this initial stage of thinking theologically about worship and getting to know the
lit ur gi cal structureds,andt lrseomec orft ifinhuoew t o | ear
liturgy and lectionary as possible, and if not already doing so, begin the discipline of
preaching/designing worship reasonably strictly from the lectionary. Theracy framework is
a good structure to wutilize for the Aintentio
I n |l earning about wor ship, it i's I mportan
nothing can replace the actual experiences of grace in goatiwaervices. A pastor needs to
be nurtured, not only as worship | eader, but
will help her/him grow as worship leader. Seek liturgically rich and artistically sensitive worship
experiences. Enjoy high glity and often creative worship services in larger church gatherings
or presbytery meetings or annual conferences. Experience them as worshiper, and then later
reflect on how such experiences would relate to the worship life of his/her congregation. If
occasions permit, it may be helpful to visit worship services of historically liturgical
denominations, e.g. Roman Catholic, Anglican or Lutheran as well as more liturgically sensitive
Methodist or Presbyterian churcHedhe energy and rhythm of their woighservices would
probably be very different from oneds own, b
communities that take worship liturgy seriously, even when some of them may appear to be
simply repeating it almost lifelessly. There is a dertavisible liturgical pattern and structure,
even an archetype that provides connection to a larger reality beyond liturgy itself.
One of the most exciting and rewarding ways to experience and learn good worship
services is to attend high quality woisltonferences as part of intentional continuing education
of the pastors. What is interesting is that it is often the church musicians that provide most
relevant and meaningful worship conferences for general church members. The Presbyterian

Association 6 Musicians (PAM) for decades has been providing their week long worship and
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music conferences in three different locations every Yédre Fellowship of United Methodists

in Music and Worship Arts offers their biennial convocation. For Korean Amerittears, is the

Korean Worship and Music Conference (KWMC) produced by the Presbyterian initiated
ecumenical group called Council for Worship, Arts and Culture (CWAC), and this is the only
intergenerational, Hingual family gathering of its kind available Korean Americans. These

are gatherings of Protestants who love worship, and they are great ways to learn worship and
how liturgy is and can be practiced, often very creatively. The Pastor(s) and the church
musician(s) from the same congregation attendimg of these conferences together as a team
would create a very fruitful opportunity for meaningful transformation of the worship life of their

congregation.

(2) Intentionally raise the liturgical sensitivity.

Liturgical sensitivity is more than just knavg the different liturgies for different
situations and seasons, learning the anatomy and logistics of worship. That would be like
musicians knowing only their notes or actors having learned just their lines. For the music and
the drama to come alive, atimore is involved, even though how this is so is very difficult to
describe or articulate. So is the liturgical
musician can work on sharpening and deepening their musical sensitivity evetheyane not
born a child prodigy, so can the pastor as worship designer and liturgical leader work on her/his
liturgical sensitivity. In a way, a pastor is like an artist, a worship artist, and worship leadership
is an art, more than a science or a sd@fl. This is why we need to be on the journey of
Af ormationd over a | ong period of ti me.

For an experiment, without making any changes in the order of worship service or the
style of music in that worship or any other worship practices, just payingtiatieto this
invisible area of liturgical sensitivity can subtly or sometimes dramatically change the substance
of worship itself. Because changes are difficult and always resisted, it is also pastorally advisable
that worship leadership focus first onuligical sensitivity before trying to make any major
changes in worship. Once the worship is regularly and consistently well prepared and led with a
certain | evel of heightened | iturgical sensit

deepen tohe point where natural and organic evolution and transformation in the style and
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liturgical structure, yes, even worship order and the different musical genre, can be more easily
introduced to the congregation. For ultimately what is needed is not aisp@uif of worship

liturgy or musical style, but rather authenticity of the worship experience provided by the
liturgically sensitive leaders.

The key is fipaying attentiono to and @At hin
element or aspect of éhworship service. Simply by observing intentionally and trying to do it
more authentically and making theologically informed decisions regarding its execution will
over time deepen that moment or aspect of worship experience and influence other segments i
worship as they are all related. In most worship, there are moments of gathering/ praying/
praising and glorifying/ confessing and forgiving/ exchanging peace and reconciling/
proclaiming and speaking/ being present and offering/ remembering/ beingosenetc.

Spending some focused time for each moment would deepen and heighten the liturgical
sensitivity over time, and in turn subtly shift the worship services.

We can also delineate some of the basic dimensions of worship experiences and pay
attention to them as any performing artist would to all aspects of performing their music or art
wor k. Simply raising the question of Ati meo a
worship leader would engage in the service, and imperceptibly the fekoshipers would feel
the difference, even though not al ways consc
At a given service, explicitly or tacitly, a full range of emotion is displayed and experienced:
anticipation, apprehension, fatigue, fearymmness, reluctance, anger, grieving, being startled,
confused, disappointed, overwhelmed, comforted, challenged, moved, elated, ecstatic, hopeful,
inspired, etc. In authentic worship, there is no emotional manipulation, but rather an environment
or a certan safe spacéime container that allows full and authentic emotions to be experienced

and expressed. Paying attention to this emotional movement allows the worship leadership and

the congregation to enter into the deeper | ev
Payattehi on to the Aphysical movement o in the
to stand, especially as it rel ates to the tre

where the movements are made, e.g. isles, chancel area, entrance foyars] &icdhe space

and the movement all the worship leaders in the service need to make during the worship.
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Pay speci al attention to the fAvisual me s S &
Anerssential 0 el ement s odnastthwhethgroandshow the necddsaiys e t
equipment for the worship service creates or hampers worship environment. This becomes more
important as we are utilizing modern electronic equipment with higher frequency.

These are only a cursory list of suggessioOnce we raise the question of liturgical
sensitivity, there will not be a time when there are no more questions to be raised in this regard.

So, once again, this is the journey that pastors as worship leaders are called and invited to

embark on.

Worship is a communal act. Liturgy literally means the labor of the people of God. So
is the pastor al | eadership in worship and | it
above is something that pastor needs to do with her/his congregatisninmiportant to see
worship design and leadership process as a collaborative process between the pastor and the
musicians, the pastor and other pastoral staff, the pastor and the worship committee or worship
team, and ultimately with the whole congregati To find ways to pay attention and think
theologically about their worship life together as a community of worship not only forms the
pastor as worship designer and liturgical leader, but also forms the congregation as a community
of worship designersnd liturgical leaders. So as people are gathered in the name of Christ, He
will be there, and the community of faith that encounters God in their worship will be given the
identity as people of God. The churadi loirtdati ev&
this process, |l iterally Ato make it easiero f

faithful to this sacred calling.
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Abstract

Title: AWorship Design and Liturgical Leaders
A Practic a | Preliminary Considerationo

Rev. YoungChul Ryu
Director of Program Ministries of Stony Point Center
Stony Point, Newrork

As the designator of ordination is fAmini s
liturgical leadership is central to pastoidentity. Given that most pastors did not receive
liturgical and sacramental training in their preparation for ordained ministry, some practical

suggestions are made to begin the process, A i

* Key words:

Worship, word, sacrament, liturgical leadership, likcagsensitivity

! One of the Constitutional Questions for ordination of minister for word and sacraments for PCUSA includes the
following: AW Il you seek to serve the pRBookpiCede®i th ene
14.0405b. (8)

2 Some of the helpful general introduction to worship: James F. Whiteduction to Christian WorshipThird

Edition (Abingdon Press, Nashville, TN, 2001); Howard Rice and James C. Huffskédfarmed Worship

(Geneva Press, Louisville, KY, 2001)

*Theone resource that has helped me most frequently dur
more liturgically sensitive weekly and special occasion worship, is Hoyt L. Hickman, Don E. Saliers, Laurence

Hull Stookey, and James F. Whitehe New Handbook of the Christian Yegkbingdon Press, Nashville, 1992).

The short introductory essays and commentaries for various worship services and liturgical seasons are helpful for
nonworship specialists as most pastors would be.

* When | look backat my seminary days, the frequent attendance at carefully prepared daily worship services at
Marquand Chapel at Yale Divinity School and almost daily participation in the early morning mass at an
Episcopalian church one block away from my apartment omthey t o school did much good
formationo of someone | i k einmaming, vehosk comcentrdiianwasmot Méhe dread i s t
of worship and liturgy.

> PAM offers their week long Worship and Music Conference at two weeKsglontreat, North Carolina, at
Westminster College, New Wilmington, Pennsylvania, and PAM West at various locations and different times in the
region west of Mississippi. For more informatignyw.presbymusic.org
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Constructing a Liturgical Theology of the General A ssembly
of Presbyterian Churches in Korea (GAPCK: Hapdong)

JongHun Joo

Introduction

This short articleattempts to construct a liturgical theologytbé General Assembly of
PresbyteriarChurches in Korea (GAPQKAs a Reformed traditiorthe GAPCK has two solid
foundations forits theology and practicehe Bible and the theology of Calvifhe GAPCK
frequently usegCalvind theology as the primary hermeneutic for interpreting the Bibk
applying it to ministerial practice and the Christian life. In this regalithrgical theology ofthe
GAPCK should also be constructed within the frame of Cé&wimeology in order to be effective
for this ecclesial body. However, liturgical thegyodoes not exclude the realities of worship
servicesLocal worship servicewithin theGAPCK do not follow any written text or rubrtbat
can be applied to and requiredl all churches inthe denomination. Given this complgx of
liturgical theology, irst and foremost, Calvas ideal of Christian worship will be briefly defined
as a standard for GAPCK worship sergicéecond, the liturgicateality of the GAPCK will be
examined in order to see how much they follow andtaay from their Calvinist thelogical
confession. Third, based on tlsmilarites and gulfs between Caldémn ideal of Christian
worship andthe liturgical practiceof the GAPCK, a liturgical theology will be suggested for
GAPCK to develop a Calvinist worship servibatis approprige for the Calvinist confession.

The Calvinists Ideal of Christian Worship: A Standard of the GAPCK

As a theologian Calvin had a Trinitarian understanding and practice of Christian
worship. For instance, ithe Form of Church Prayerd 542, Geneva), kiTrinitarian approach

to Christian worship is clear in the first sectionf@onfession: fiDeign, thenO most gracious
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andmost merciful God and Fatheto bestow thy mercy upon us in the namhdesus Christ thy
Son our Lord Effacing our faults, and vgaing away all our pollutions, daily increase to us the
gifts of thy Holy Spirito"

According to Calvinist theology, the Trinitarian understanding of Christian worship is
not justfor atheological basis but also for the form and conté:credendi, éx orandi All
forms of the worship service are reflectisrof Trinitarian understanding: Christian worship is
A t Mmeeting of Jesus Christ and His Chuacglorifying God the Father, and h enystérious
work of the Holy Spiritd The core aspect of Calvim Trinitarian approach to Christian worship
is the meetingof Christ andthe dwurch to glorify God the Father in the help of the Holy Spirit.
By Godd gespecially, the Holy Spid#) initiation, people can enter into or participate in the
meeting.This meding requires a formal ritualCalvin stressed the Word and the Table as main
elements of the worship servig@henever we see the Word of God purely preached and heard,
the sacraments [should be] administered according to Ghiisttitution 20Calvinist theology
of Christian worship validates the service of the Word and the Table as the key ideal forms from
CalvinnFur t her , C aTher Supper aald leavetbeed admifistered most becomingly if
it were set before the church very often, and at leasé a week® The meeting of Christ and

his church is enabled through the Word and the Table in Calvinist understanding.

The Historical Development ofthe GAPCK Worship Service

The GAPCK is one of theargestdenominationsin South Koreathat follows the
Calvinist tradition. Over the 120 years of Christian histiornyfSouth KoreaGAPCK worship
services haveadramatically changedin form and are still charigg. Although the Calvinist
traditionin South Korea has a short history, desogtihe liturgical facts of its worship services
is not a simpldask First of all, it is very hard to find any cle@rdo in a GAPCK worship
service. Ordo is understood as a rubric, rulesy prescriptios of liturgy. However, as
Schmemann sai@@rdomay befiproblematicaboth in scope and content, and that selectivity and
judgment are required in its use; i.e., the application of criteria and premises which are not found
within it in explicit form, “deven inthe Calvinist tradition.Findingany clear Ordo or structure of
worship inthe GAPCK is much more difficult than imany liturgies that follow rubrics or

prescriptions.One clear thing about theAPCK worship practice, in terms of Ords that
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exceptfor the time ofgathering and dismissal, the Word (readargl preachng) is the single
element ofOrdo thatmay be seen iits liturgical structure.

However, current GAPCK worship haamassedvarious strata in its historical
developmentThe original worship service irthe GAPCK was shaped by the first missionaries
who cane from the United Statds the 1890sTheir liturgical training vasinfluenced by the
Free Church or Puritan pattertizat were distinct from Calviigs Genevan liturgyCalvinGs
Genevan liturgy was more liturgical than those of the Free Church or Puomgnegations.
Both Calvirts liturgy and Puritan worship emphasized the Word in worship service. However
there is a clear difference between them in that Puritan worship service follbosietpler
pattern by eliminating some liturgical patterns such asimgathe scriptures and confessing
some written prayerdn the 1920s, many Presbyterian theologians and pastors in South Korea
began to renew their liturgy according to Reformed liturgical traditions such as @aitirgy”>
They began to apply Cahdm Genevan liturgy to theactual practice of worship services.
However, the liturgical shapsas not reneweds they desiredand instead they became more
aware ofliturgiest h avere diready familiar to them.§., Puritan and notiturgical pattern}o’®
Since then no particularliturgical renewals have appeared until the late 198bgy did not
keep trying to renew the practice of worship. Instélael cental concernfor manySouth Korean
Calvinist theologians and pastors has been to carry out ortiegormed[Calvinés] doctrine
and to develop their own solid theological confession in order to equip Christians with the
Calvinist confessionMore recently new nonliturgical patterns of worship servicespularly
ref er r eplaiset amd veiship,Beekesd service,and firevival style of worshig’ have
spread quickly irthe GAPCK2 In this way,throughout itshistorical development, the exterior
pattern ofa typical GAPCK worship servicdas included a mixturef Puritan, Genevan, and

current nonliturgial worshipforms

The Zwinglian Pattern of Worship Service

Intentionally or unintentionallythe GAPCK worship service has beeharacterizedy
the Zwinglian pattern of Wordentered worship. At the beginning of its developmdeim,
GAPCK strictly followed the Puritan missionariégeaching of a Biblecentered faith and

practice. This teachingnaturally brought aboua pattern of worshipin which reading and
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preaching the Worgbrovidedthe main structure of their worship. THigsic structure ofthe

senice of the Word has not changed through the history, although there have been various minor
changes in the elementswbrship Still today, nost worship begins with the Word a¥icall to
worship or finvocation prayer 0 he Tepresentative prayer in thenship service begins by
reading a passage of the Bipéand then Bibleeading and preachirgrethe main parts of the
worship. The other elements of the worship before and dftepreaching seem to be trivial
elements. This preachirgentered patterrsiessentially thesameasthat ofthe Zwinglian Zurich
worship service of thsixteerth century. Int h Eiturgy of the Word Zwingli omittedall other
liturgical elementssuch as confession and even singigept prayer anthe sermon’

In addition, the Table is not included in every L@dDay worship service in GAPCK
tradition. As for the frequency, most GAPCK churches have been followhegZwinglian
customof four times per year. Regardlesswifiether they have Bturgical or worship book,
mostlocal churches ithe GAPCK do put thepriority on the Word in designing and practicing
their worship services. They directly or indirectly reflect this rule on their current liturgical
ministries. This Woretentered worship service is a reflection of asfethe Reformation
principlesd sola scriptura( i Scr i pt &wheh had been atothe center of the Protestant
tradition fromits burgeoning stage the Reformationin this regard, GAPCK worshigervices
may be certainly regarded dsllowing the Zwinglian pattern of the Wordentered worship

service.

The Gulf betweenthe Theology of Christian Worship and Its Practice inthe GAPCK

There is a gulf between Caldéintheology of Christian worship and fpractice inthe
GAPCK. Althoughthe GAPCK confesse€alvind theology as a standard for Christian worship,
their real practice reveals the patterntbé Zwinglian Wordcenteredworship service. For
Calvinds and Calvinist theology of Christian worship, the service of the \odthe Table is
not onlythe primitive churct® snodel but also a Trinitarian patterfhis pattern hasas itsbasis
the Bible and Trinitarian theolody. Yet despitdts theological confessiorthe GAPCKpattern
can be called the Zwinglian Prone worship service.

This gulf is not a siple issue that can easily bedgedby adding the Table elemetat

every Lords Day worship service. Most of the worship services in the Calvinist tradition and
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history over the past four centuries hafadlowed aWord-centered liturgywith the tension @

not administering the Table every week. This Woedtered worship service has been shaping
variousliturgical patterns for each Protestant tradition, espectaiyFree Church tradition. By
openingitself to variouselementsof Christian worshipthe Word-centered worship service not
only shows us different theologyin the Protestant tradition but also maHlésargical theology

more complex because it leads us to consider various liturgical contexts as well as the doctrine.

The compleiy of liturgical theology can be seen in the GAPCKieWord-centered
worship service patteris a dynamic changeable phenomebased on the Word iits form and
content. This pattern is not singpionliturgical butis a very dynamic worship serviceecause it
includes oris open toincluding many liturgical elementsuch as confession of sins, reading the
Psalms, the Apostlé€reed, etg.according to each local worship pattern. At the same time, it is
not atypical liturgical worshipservicesuch asthe Roman Masor Eastern liturgybut is still
characterized bgolid-structured worshiplt is oriented toward Puritan individuapiety, can be
emotionally intense and sometimieave anantrintellectual aspectand does not celebrate the
Table on every Lor@ Day sernge of worship.

Although a satisfactoryresponse tothe service of the Word with infrequent
administration of the Tablbas not yet been articulatethe importance of theservice of the
Word has been articulated and developed witdmrnenduringstructureyet including various
phenomenan the GAPCK This is a starting point for constructing our liturgical theology as a
methodology talevelopour own worship service. How cave bridgethe gulf between Calvis
theology of liturgy andhe Zwinglian practiceof worship?Calviné theology of liturgy strongly
emphasize the balance between the Word and the Table. However Zwinglian practice of
worship just stresses the Word with infrequent celebratfribe Tdle. How can the service of
the Word beomethe servie of the Word and Table in order to be an appropriate Calvinist

worship service?

Validation of the GAPCK Worship Service: The Zwinglian Service of the Word

Before criticizing the Zwinglian Wordentered service pattewith outside theological
criteria, thetheologicalmeaning and value in that pattesimould first be identifiedOne can find

some Calvinist function and meaning in the service of the Word. In an article -dépth
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research on Reformed Calvinist liturgy, Nicholas Wolterstorff probeseheig of the historical
and current Calvinist liturgyHis historical and theological analysis of Calvinist liturgy shows
why Calvinist worship has been shapeibiime current service of the Word.

Wolterstorff apologetically validates the Weceénteredworship. First, Wolterstorff
distinguishes the structure from the phenomeroBhristian worship has an enduring structure
thatwas shapedh the early churah svorship and still continues among the current cheszh
worship. The enduring structure, for Wterstorff, can be found in Justin Marfgrsecad
century liturgy: the liturgy of the Word and Sacramdittis structure has various phenomena in
differenttimes in history In the medievaperiod theservice 6 the Table, olEucharistwas the
phenomeno showingthe structureof the worshipIn contrast, m the Reformed age, the Word
was thephenomenonAlthough the structure of the worshiigelf endures, the phenomenon is
different in each age.

Wolterstorff also suggests that the Reformbétsrgical reforming idea was h a&bdisii
activdy presat or doing in the liturgy as opposed tdiChrisfs presence by the prigst
Worship is God work and God is activelyidoing in the worship servicePeople respond to
God in faith and gratitude by the pedf God (the Holy Spirit)This wasrealized or practiced in
the Calvinist worship service by stressitige phenomenon of the liturgical structure in the Word,
specifically inthe sermon. The Calvinist tradition was inclined to see the reading and pgeachi
of the Word adia singleliturgical unito or flone inseparable element which Calvin calidte
incomparable treasure of the chudchd Wolterstorff emphasizes that the reading and preaching
of the Word can be liturgically understood as Godork by saing thatiGods voice resounds
in the mouth and tongue of the preacher so that hearing the minister preach is like hearing God

hi msel ¥

Espeatably kkhrodgh the preaching of the Word, God works in the worship
service:fby way of sermon God speaksatitly to the contemporary situation of the church by
means of one of its contemporary memtgrsin this way, God is present through the spoken
Word in the liturgy. People also respond to thidtive working of God by reflecting the
proclaimed Word in thditurgy. In theliturgy, God acts; people respond. In this respotise,
congregantseceive Goé grace by faithfiGod®s action must be received in faith and applied by

the Spirito'®
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Limitations of Word -Centered Worship

Although the service ofthe Word in the GAPCK has validity in its historical
development,accepting thisworship pattern as the rullor the GAPCK today has some
limitations. First of all, the Woredcentered worship service, as Wolterstorff argues, was a
reaction to the medieval magdie historical context othe GAPCK is different from that of the
Reformerssincewe live in another context the object of our liturgical reaction ighmsame as
the ReformersWe cannotdvocateapplying and practicing our Calvinist worship servicehsf t
Word in every contextThe GAPCK worship service may emphasize another aspect of Christian
worship forits congregationsAll the congregations ahe GAPCK do not consist of onlythe
baptized. They ar@a mix of the baptized andninitiated people or n& comers.Also, their
cultural context is not liksixteerih-century European society. Thusntemporaryeformingof
the worship service should be different from that of the ReforMers.

In addition, the Wordtentered worship service, by stressing Gadtivity in the liturgy
through the Word, is inclined to be inwaashd individually focusedStressing Go@ action
through the Word in the worship service leads peopbntoternale x per i ence of God
The Calvinist service othe Word has a tesiency to put the weight more on thellectual
response rather thaon the physical orthe whole bodys participation. This inwardness as a
response of Calvinist worship could detrengtrand at the same tineeweaknessT he per son 0
inner or spirituakesponse to God is at the core of his or her spiritudibyvever,whole-person
response or participation should be attentivilgluded. Because ofits emphasis on the
intellectual response, GAPCK Calvinist worship service may tlosghysicalor wholeperson
response.

Furthermorethe Zwinglian patternof infrequent celebration of the Table may lose the
crucial meaning of the Calvinist understanding of the presence of Christ. Zwingli emphhsized
subjective aspect of the Table by rejectthg literal meaning of material changéhe Lords
Supper is a commemoration of Chiistdeatd'®; to him, ffaith springs not from things
accessible to sense nor are they objects of &itfhis emphasis of faith in relation to the Table
can cause one toverlookthe important objective meaning of the Table. Calvin and Calvinist
tradition emphasizéhe human meeting or union with Christ through the worship service based
on the Trinitariandefinition of worship. John Nevin, a Calvinist sacramental theologian,

devebped this mystical union aspect of Christian worship through the Word and the ifabéle:
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last ground of all true Christian worship is the mystical presence of Christ in the Holy Eucharist;
all the parts of public worship are inwardly bound together by Having a common relation to

the idea of a Christian altaf’ In this regardthe Zwinglian infrequent celebratn of the Table

and its emphasis of the memory rather than thepreslencen the material could not fulfill the

Calvinist ideal of more frguentadministratiorof the Table and its sacramental meaning.

New Direction for GAPCK Worship

Althoughthe GAPCK does not need to immediately giveitgpWword-centered worship
service, when considering the limitations of the paftéris necessary foher to take a new
directionfor reforming worship serviceMloreover, ifthe GAPCK intends to stick with Calvinist
tradition in theology and church ministtre Calvinist worship service should be suggested. As
stated above, for Calvin and Calvinieedogy, the service of the Word and the Table on every
Lord&s Day reflects thd@rinitarian understanding of Christian worshiporeover, theserviceof
the Word and the Table is an expression of Calvinist theoldwggrefore there are two key rules
in the Calvinist worship servicea Trinitarian approach to worshifpus De) anda liturgical
expression of the economic theology of the Trinitarian Gex ¢redendi est lex orandiFor
Calvinisss, including the GAPCK, the worship service should be Gadwork for people in and
through the ritual and it also should be an expression of the theolagicaiction of the
Trinitarian God.In conclusion, | would like to suggest three basic principles tothel@APCK
worship service becormemore Calvinist worshipesvice.

First and foremost, constructirgiturgical theology forthe GAPCK should be focused
on the Trinitarian approach to worship and its theological expression of worship. This work is
notonly to plant the pattern of the service of the Word andTéigle but to take the Trinitarian
principle of worship seriously. Athe GAPCK confesssits Calvinist theology, the ritual pattern
of worship shouldlsoreflect the Trinitarian understanding of Gddhe subjectof worship is not
thehumanbeingbut God.God is working in and through thweorship ritual pattern. Aie designer
and leader othe worship service should consider the aspect of Gadtive and subjective
working in worship.Moreover the worship leaders shoukkekto express their Trinitarian

theology of God in ordefor worship practice to be consistemth their confession. For example,
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the Trinitarian aspect can be reflected in the content of prayeraorship music as well as in
the preaching.

Second, the traditional Calvinist patterntioé \WWord and the Tablshouldnot be ignored
For Calvin and Calvinistheology both the Word and the Table are means of@gdace that
enable us to encounter GAd. In the worship service, God is acting to lead the participants to
encounter Jesus Chrirough the Word and the Table. God speaks to the people thifoeigh
reading and preaching of the Word and the Holy Spirit leads the people to be lifted up to Christ
through the Table. In this way, Calvinist traditions have regarded the Word and tleeafabl
crucial means for the worshippéencountering the Trinitariandd. Forthe GAPCK, the issue
is not the pattern of the Word and the Table but the frequdiney.idealis the service of the
Word and the Table on every L@asdDay worship; fithis can bedone simply by increasing the
number each year frofour to six, or six to eight, or eight to twelve as the case may&his
will be more effective when several meaning dimensions of theth &dpper are reclaiméd.

Third, aliturgical theology otthe GAPCK should considéts presentime and situation.
Calvin andthe Calvinist ideal of worshipvas a product of response to medieval liturgy. This
historical aspect ofiturgical theology should be included ithe liturgical theology ofthe
GAPCK too.As a methodology, liturgical theology covers both theory (secondary thdebogy/
credend) and practice (primary theolodgx orand). The interrelationship between theological
reflection and ritual practice should bensideredn liturgical theology. Hee the problem in the
Free Church contexincludingthe GAPCK, is that the practice is always changimbe ritual
practice is influenced by not onlys theological confession but aldgts various contextual
situations Moreover, it also does not folloany written worship text. In this regard, in order to
havea more appropriate Calvinist worship servitee GAPCK should takeup the burden of
doing primary theology in liturgical reflection. For example, the contempaxdtyral situation

of GAPCK congegatiors could be an influential factor in changing the worship service.

Conclusion

Calvin approached Christian worship with a Trinitarian perspective: Christian worship is
to meet Jesus Christ to glorify God the Fatheoughthe help of the Holy Spgir In theworship

service, God initiateand humarbeings respontb Gods grace. This Trinitarian understanding
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of Christian worship can be experienced in the pattern of the service of the Word and the Table,
which is the Reformed Calvinist pattern ofnsbip.Being within theCalvinisttradition the

GAPCK took Calvirgs Trinitarian understanding of Christian worship. However, as we
examinedGAPCK worship practicet revealsa Zwinglian Wordcenteredpattern thats
differentfrom Calvinds ideal Although the Wordcentered worship service can be validated, that
pattern is not complete but limitediis capacityto beafully Calvinist worship patternlaking

its context seriously, this short article does not sugipesttheGAPCK change the Zwinglian
patern of the Worecentered worship service to Cal@srideal pattern of the Word and the Table
on every Lords Day worship service. Rather, more foundationalmossiblesteps have been
suggested foa Calvinist worship servicdp take the Trinitarian pnciple in designing and
planning worship servigenotto ignore the Calvinist traditional pattern of the Word &mel

Table as a Trinitarian approach to Christian worsaiyg toconsider the contemporary worship
context in order to keep reforming thensbip serviceThese suggestiormamot providesimple
answers to the complex issues of construdiligirgical theology for GAPCK. Yet ithe

GAPCK wants taontinue to followCalvinist tradition, the worship pattern should always be

reformed accordintp Calvinds ideal both ints nature and pattern.
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Abstract

Title: Constructing a Liturgical Theology of the General Assembly of Presbyterian
Churches in Korea (GAPCK: Hapdong)

Jog Jonghun

Ph.Dcandidaten Worship and Culture
Fuller Theological Seminary.
California, USA

Liturgical theology takes into account the theological aspect of liturgye sinogy is
not a work of people but a work of God for people. Thiggical task is also done in each
liturgical context. he General Assembly of Presbyterian Churches in Korea (GAPCK) accepts
Calvinds Trinitarian understanding of Christian worship e¥his composed of the Word and the
Table as a standard. However, GAPCK worship practice reeealginglian Wordcentered
pattern thats differentfrom Calvinds ideal. Althoughthe Wordcentered worship service can be
validated, that pattern is not comi@eout limited inits capacityto bea fully Calvinist worship
pattern. Thisarticledoes not suggethat theGAPCK shouldchangdts Zwinglian pattern of the
Word-centered worship service to Cal@nideal pattern of the Word and the Table on every
Lordés Day worship service. Rather, more foundational @oskiblesteps have been suggested
for a Calvinist worship serviceto take the Trinitarian principle in designing and planning
worship servicg notto ignore the Calvinist traditional pattern of the Ml@ndthe Table as a
Trinitarian approach to Christian worshgmd toconsider the contemporary worship context in

order tocontinuereforming the worship service.

* Key words:

Calvin, Zwingli, Liturgical Theology, Korean Reformed Worship, TrinitaNgorship
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Abstract

Title: " ChangPreaching": seeking a Korean folk sermon

Rev. Dr. SeungNam Kim
Upland, California

"Changpreaching" is a way of preaching the Gospel by using forms of Kd?aasorj
such as Chang" "sound," and "singing." Th€hangpreachingis composed of five elements
which are equally important. The first is the place of preaching. The place of preaching, called
"Madang or "Par' (Ground) in Korean, is where the preacher and the congregation make a
sermon together by interacting each otthating the sermon. The second is the movement of the
story. It is composed of story tellingAfiri" in Korean, and shoutingChand in Korean. When
the preacher wants to emphasize certain points in the sermon, the preacher stops telling the story
in anordinary way of talking, but begins to shout and sing with the involvement of his or her
emotion. The third is the involvement of the Spirit. When the Spirit touches the heart of the
preacher, the preacher expresses it by quickly changing the tune oy #uglivibration in the
middle of singing or shoutingChang) This is the vibration of the tune, calleNdnghyuti in
Korean. However, the purpose of tiéohghyufi is not to make the sermon sound better but to
make the congregation feel what the preadkels. In other words,Nonghyut is the tool that
encourages the congregation to have empathy to understarskrthen. The fourth is the
paricipationin the sermorby the congregation. In théhangpreaching, the congregation is not
just a passive reoar of the sermon. Rather, they are active participants of the sermon. They
respond and encourage the preacher by saying certain words, sutksas! meaning "Good."
The involvement of the congregation is calléhtiimsé in Korean. The fifth is the gure of
the preacher. As the preacher delivers the message, the preacher can move and use physical
gesture according to the rhythm of the message. This is c8lnn” in Korean, and it shows
the congregation how we, as Christians, should act in thdifeeanot only in the church. By

inculturating these elements into the sermon, the preacher can change the forms of preaching, but
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the preacher can effectively deliver the message of the Gospel which is unchangeable to the

Korean congregation.
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The Formation of Presbyterian Worship in Korea, 18791934

Kyeong Jin Kim, Th.D. Boston University, Boston, MA. 1999.

Summary

AHow were patterns of Koreahe®resbgwge@oi @h
the primary question Dr. Kyeong Jin Kim tries to answer in his dissertatien Formation of
Presbyterian Worship in Korea, 184934 However, his aim is not limited to finding out
resources of the Korean Presbyterian Church andrigtihe pattern of worship in its primitive
stage; rather, he goes further and finds Afut
first step, in the first chapter, he sets up a specific period,-1838. It is because the first
Korean Preshtgrian worship took place in Manchuria in 1879, when the first Korean received
baptism by Rev. J. Macintyre. And since 1934, when The General Assembly of the Presbyterian
Church of Korea adoptethe Directory of Worship of the Presbyterian Church of Chogwre
have been no significant changes until the AL

In order to trace the origin of Korean Presbyterian worship, he introduces early liturgical
materials of the Korean Presbyterian church, which had never beeduiced:Directory of
Worship of the Presbyterian Church of Cho$&®22)and theForms of Marriage and Burial, A
Suppl ement on the Administration of Baptism a
Pastors and Elderfl924), and Charles Allen ClakMoksa ChibogPastoral Theology] (1919).
By examining these early materials historically and theologically, he tries to find out how the
shape of Korean Presbyterian worship was formed.

Dr. Kim starts the second chapter by opposing the dominant opim&brthe Korean
Presbyterian Church started with the arrival of the first Presbyterian missionary to Korea, Horace

N. Allen, in 1884. He presents the historical documents showing that four Koreans were baptized
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in 1879 in Manchuria by Scottish Presbyteriarssionaries. Surprisingly, these first baptized
Koreans participated in the translation of the Bible into Korean. Many Koreans accepted the
Christian faith by the distribution of Scriptures and many of them continued disseminating the

Gospels and tractga f t er t hey returned to Korea. Theref
primitive faith communities i n Korea was I ni
mi ssionaries. o (p. 210)

According to Dr. Kim, there are two great influences on the formadioiorean
Presbyterian worship. The first is the Chinese Church, which greatly influenced the worship
practice of the Manchurian church by eight pointsltiberancy the missionaries settled down
in large cities as centers and they superintended a dmegeby helping native evangelists, 2)
Street preaching3) Evening servicemainly for Bible instructions, 4)ntroduction for the
Catechumens5b) Daily Meeting for baptized membefer Bible reading and exposition, 6)

L o r ddy servibemainly focusing a the singing of hymns and public prayersLitlyirgies of
the Chinese Churcbonsisted of three elements: hymn singing, public prayer, and Bible reading,
and 8)Christian Alternatives for Chinese social customs and rituals

The second isAmerican missioaries who introduced their liturgies to the Korean
Presbyterian Church: Weekly Service?) FerventPrayer Meeting 3) Private Baptisndue to
the prohibition of the law, 4yunday Servicé) Prayer Meetingswhich became one of the most
dominant liturges of the native churches, Bjatch Meetingwatch night service] concentrating
on repentance and the renewal of faithtHyinn singingand 8)itinerancy:.

Furthermore, American missionaries published tracts and Bibles between 1882 and 1890.
These publicabns reveal glimpses of early liturgies of the Korean Presbyterian Chur¥lest)
Syonggyo Nuga Pogum chonfgospel of Luke]: Baptism was translated as Serye [Rite of
Cleansing]. 25indok Tongnofilract of Faith]: Teaches people to pray twice a daylesbyu 3)

Miyimi Kyohoe Kangnye Articles of Religion and Ritual of the Methodist Episcopal Chiirch
the first liturgical book published in Korean by the Methodist missionary, Henry G. Appenzeller,

in 1890. Dr. Kim argued that because of the ecumenicaldmo f the day, APr
mi ssionaries probably wusedé[the book] in the
' i turgi es: 1) | nf ant Bapti s m, 2) Adul t Baptis

5) Matrimony, and 6) the Burial of the Dead
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In the third chapter, Dr. Kim studies an early stage of the Presbyterian liturgy in Korea
between 1890 and 1907. Because the methods of John L. Nevius, a Presbyterian missionary to
China which emphasized salfipport, selpropagation, and setfovernmehwere the backbone
of Korean mission, American missionaries let Koreans continue the liturgies they followed
previously before the missionaries cameAR.Nevius encouraged, missionaries became helpers
superintending large areas and native Koreans belemuers actually leading the worship in the
local communities. Emphasis on teaching rather than on preaching, itinerancy, a simplified
worship service, and a time of probation for catechumen which American missionaries brought
into Korean mission field,lso came from Nevius Methods.

Under the influence of the Nevius Methods, the early Korean church developed its
unique liturgies. 1Haksup[Learner]: New believers should attend Sunday school for at least six
months before taking thdaksupexamination tdbecome a catechumen. @agyongho¢Bible
Class]: In its beginning, it was a en®onth theological class during summer and winter for
helpers and leaders. But later, the length of the class was shortened to one week, membership
was extended to the wholehwrch, and the object of the class came to include prayer,
conferences, and evangelism as well as Bible study.

Based on Nevius Methods, Presbyterian mission in Korea began to expand rapidly after
1891. Even though there came to be various forms of litaggthe number of churches was
increased, we can still find common elements in their practices. Weekly, Koreans gathered on
Sundays, Wednesday nights, even every morning for worship and prayer. They also gathered
anytime they needed for Bible studies. Aanul vy , Koreans had a New Y.
beginning of the year, as missionaries had watch night meetings. Special worship services for
special occasions in the church calendar, such as Good Friday, Easter, and Pentecost, were kept.
Two kinds of Thankgiving Day, one for the harvest of barley and the other one for the general
harvest, were observed. There had been prayer

Furthermore, we can also see a glimpse of the early liturgy through the publfation
various tracts and hymnbooks. As a Presbyterian Missionary to Korea, Horace G. Underwood
says clearly in hi¥Kurisudo mundagChristian Catechism] that Presbyterian Church prohibited
bowing to the deceased. Daily prayer was observed twice daily, m@anthgvening. Baptism

was called Se Rye [liturgy of Cleansi ng] and
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rather than on the resurrection. Not only tracts but also hymnbooks were published in this period,
such as a Methodist hymn&han Mi Kain 1892, and a Presbyterian hymr@ahan Song Kan
1894.

In the fourth chapter, Dr. Kim explains first how official Korean Presbyterian liturgy
developed between 1907 and 1934. With the emergence of the independent Korean Presbyterian
Church and the ordinain of seven Korean pastors in 1907, the number and size of churches
became larger and a more standardized form of worship was needed for various occasions. The
general assembly of the Presbyterian Church of Korea adoedaory of Worshigncluded
in the Constitution of the Presbyterian Church of Chosenl1921. The assembly directly
translated 16 chapters from tBérectory for Worship of the Presbyterian Church in the United
States(Southern) without much adaptation to the Korean context. On theapgriionsang
YesiksdForms of Marriage and Burial], produced by the commission of the assembly, included
Korean native liturgies such as the ceremony of lowering a coffin into the grave during a funeral
service. However, this book did not include forras $unday Worship, even though it included
forms for Baptism, the Lordds Supper, and t he
book, Korean churches almost blindly received Western liturgies that the missionaries provided.

Second, Dr. Kim explas how unofficial or unique liturgies of Korean churches
developed. In 1907, people who gatheredSagyonghedBible Class] in Pyongyang began to
do audible prayer with public confession, St
went out toevangelize. This Great Revival of Pyongyang introduced audible prageg$ong
Kido], hill prayer or mountain prayeiSpnsang Kidp and dawn prayer§aebyok Kidpinto
Korean Presbyterian practices. These prayers were suitable for Koreans, becauseviaysan
they were similar to shamanist and Taoist practices that Koreans were familiar with. And they
still exist in Korean churches even though there has been no theological interpretation of them.
In addition, Korean Presbyterians conducted many worsignmonies in the Christian fashion
but following Korean customs, such abudceyebae [memorial service] andKaekwansik
[opening of a new building].

In the Seminary setting, Charles Allen Clark publistkahgdo YoryongHomiletic
Lectures] in 1910Moksa tibop [Pastoral Theology] in 1919, andangdohak|[Lectures on

Homiletics] for the liturgical instructions. In these books, Clark wrote that the sermon was the

64 Fall 2008



The Formation of Presbyterian Worship in Korea, 1879 -1934

most important task of pastors over church administration, teaching, and pastoral visitation.
Textual sermons, rather than topical sermons, were encouraged. The selection of texts was
entrusted to the preachers, @whung[evangelical or revival] sermon was noticed as a unique
characteristic of Korean preaching. Moksa chibop[Pastoral Theology], & can finally find

general order of Sunday Worshipaeyebap Introduction (Call to Worship), Confession of Sin,

Hymn, Reading of the Bible (in sequence), Creed, Hymn, Reading of the Bible (for the sermon),
Public Prayer, Hymn, Offertory and Prayer, Annoement, Hymn, Sermon, Prayer after

Ser mon, Hymn (Doxol ogy), Benediction, Medi t at
Soltau publishe® ebae chopgyond\ids for Public Worship] in 1934 particularly for lay leaders.

In the book he emphasized tingportance of preparation for worship.

In the fifth chapter, Dr. Kim discusses the theology of early Korean Presbyterian
liturgies. First, Korean Presbyterian liturgies were influenced by the Puritanism of the mission
agencies. They emphasized the autloof the Bible, asSagyonghogBible Class] became
dominant, and prohibited ancestral worship. Second, Pietism and Revivalism influenced Korean
Presbyterian liturgies, because Puritans were influenced by the Great Awakening of their time
(18"-19" centuy) which originated from Pietism. It has an evangelical, emotionally intense,
individualistic and antintellectual feel. This revival characteristic of worship was greatly
intermingled with Korean worship through the Great Revival of Korea during-1903
Peopl ebs emotion was expressed by weeping, c
[Tongsong Kidh Mountain or Hill prayer $ansang Kidp and Dawn prayer§aebyok Kidp
became dominant features of Korean Churches. Third, theology of the blevolSof the
American Presbyterian Church focusing on evangelistic passion to save souls also had a greater
influence than the Old Schowthich emphasized decorum. This liturgical tradition shaped by
Puritanism, Revivalism, and the New School of the AnagridPresbyterian Church still
dominates Korean churches.

Then, Dr. Kim analyzes particular liturgies of the Korean Presbyterian Church. First,
concerning Sunday worship, the temporary order of worship designed for the absence of a pastor
by Samuel A. Moffé, who was actively involved in the process of making and editing Korean
Presbyterian liturgy, became the dominant form of the Sunday worship service. Especially in this

order of worship elders or lay leaders do public prayer considered as the molelristtof the
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congregationds prayers. Second, concerning b;
public profession rather than the communal acceptance of the baptized. Concerning the liturgy of

the public profession of the baptized membeiskyo and the public profession of the
CatechumensHaksup, Dr. Kim questions the meaning and validity of these liturgies because

the process is similar but the result is quite different. Applicantipkyo take thelpkyo exam

and applicants foHaksuptake the Haksupexam. Once they pass the exam and profess their

faith, baptized members become the full members of the church while Catechumens do not.
Third, concerning the Lordbdés Supper, guarter|
encouraged of Aimembers. Koreans mainly focus on the suffering and death of Jesus in the
Lordbés Supper rather than on thanksgiving as
participants of the white cloth covering the dead in Korean traditional funeral rites.

In conclusion, Dr. Kim argues that for the reform of Presbyterian Worship, first,
liturgical leadership by lay leaders, which temporarily flourished in the beginning of Korean
mission but became a solid tradition, should be replaced by pastors. Secondheteership
of pastors and liturgical scholars, well organized Sunday worship service should be kept
containing the Calvinistic tradition finally geared toward patristic traditions, such as continuous
reading of the Bible and the singing of psalm. @hdistinct liturgies of Korean churches, such
as Chudo yebagMemorial Service], should be evaluated critically and theologically. Through
the process of bringing up and reflecting on liturgical traditions, the Korean Presbyterian Church

will restore theCalvinistic tradition.

Evaluation

Dr . Kyeong Jin Kimés attempt to find the
commemorable, not just because his work has found the very beginning of Korean Presbyterian
worship, which occurred in Manchuria in 187%ut because his work has valuable points for us
to think about. The first point is that patterns of Presbyterian worship in Korea were products of
constant struggling to adjust previous orders to new social contexts. Long and sophisticated
orders of workip became simplified in order to evangelize to Koreans effectively in the
beginning of Presbyterian mission in Korea. Lay leadership in worship became a dominant

feature of Korean Presbyterian mission because the itinerancy system encouraged Korean leader
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to lead worship service for locals. The Bible Study and Week of Prayer that missionaries brought
into Korea came to take the form of a Revival Meeting by the whole chfagfyonghogelater
calledPuhungheo

It is interesting to note that the directioh adjustment does not only extend from the
Presbyterian tradition, which was mainly American, to Korean traditions, it also goes from
Korean tradition to Presbyterian tradition. For examg@leudo yebadmemorial service] and
Saebyk Kido[Dawn Prayer] wee products of adjustment of Korean tradition to Presbyterian or
Christian tradition. Even though controversy still remains concerning the amount of adjustment
by the Presbyterian tradition, which misssi ona
work helps expand our understanding of present Korean Presbyterian liturgies and how they
developed.

The second point Dr . Ki mds work has is t
reflection upon present liturgies of the Korean Presbyterian Chur¢hwihaaccept without
consideration. As he points out, concerning certain Korean Presbyterian liturgies such as
Saebyok KidgMorning Prayer] andChudoyebagMemorial service], there has been no critical
theological reflection. Without a critical theologidalindation, they cannot be maintained in the
church. Critical theological reflection does not simply mean cutting Korean liturgies out and
keeping Western liturgies; rather, it may be the opposite. Dr. Kim laments that many liturgies
came to the Korean &sbyterian Church by American missionaries without consideration for the
Korean context. For example, Thanksgiving Sundejowing the American Presbyterian
Church calendar did not fit in the Korean agricultural calendar. Therefore, we need to critically
examine the validity of present Presbyterian liturgy for the liturgical reform.

However, although Dr . Ki mbé s wor k has v al
churches and liturgical reform, it has a serious weakness. That is the absence of future directions
for liturgical reform. Although he says that his dissertation is geared toward the liturgical reform
of the Korean Presbyterian Church at the beginning and he presents couple of suggestions for
reform at the end of his dissertation we can hardly see ipghdirections for future reform.

Even though he recommends following the Calvinistic tradition, such as the continuous reading
of the Bible and the use of psalms, he only recommends them indittecilygh the word of

Charles Allen Clark. Even when he entions Calvinistic reform, he only talks about how the
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' iturgical reform of the Korean Presbyterian
presenting future directions for liturgical reform.

Furthermore, we can hardly see the theological foumdaf his argument. For example,
the reason why he recommends the continuous reading of the Bible and the use of psalm in
worship is because they are Calvinistic traditions that originated from a patristic tradition.
However, we can gasénforus@aapeatwhat sur dameestots lofefaith did in
the past?0 I f he does not present the reason
faith, there is no reason for us to accept these elements in liturgical reform. Concerning the
liturgical leadership by pastors, we cannot also find a theological foundation or practical
suggestions on how to change present liturgies. His basic rationale is that liturgical leadership by
lay leaders was only a temporary thing, which was inevitabt@eabeginning of mission. In
short, his entire work has faded because of the absence of practical suggestions for the liturgical

reform for today.

Assessment

Despite the absence of practical suggestions for liturgical reform, we can draw two
implicatiors f or a better understanding of Korean |
First, we can deepen the understanding of the present liturgy of Korean Presbyterian Church
through critical theological reflection, as he encourages. For exaBgddyoc Kid [Morning
Prayer|] can be understood as a | iturgy of Goo
dawn while it is dark outside, as they pray, the new light comes out and illuminates the earth.
This is a glimpse of Gwoddwhich willdimalyy beorealmedringhea ct i o
end. The gray of the morning is not the sign
This gathering of Christians is not solely Korean or from the Korean shamanistic tradition
praying early in the morng because early churches also met before daybreak on an appointed
day> Even though it was an appointed day, back then usually Sunday, why can we not meet,
pray to God, and celebrate Godd's transforming

ConcerningChudo yebagmemorial service], we could also critically and theologically
reflect on it. Even though it came from the Confucian tradition or Korean traditions of ancestor

worship, the word preached is not about ancestors, but aboutOBodo yebaean be a great
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opportunity for Christians to preach the Gospel to unbelieving relatives. Even though it is not a
Western liturgy, it is a Korean and Christian liturgy.

Second, worship renewal is a process of constantly combining classical and indigenous
liturgiesas Dr.Km cri es out for Aliturgical renewall W
Here, classical liturgies mean sets of orders that the Korean Presbyterian Church has received
from missionaries, such as Sunday Worship and Week of Prayer. An interesting fieatae
find in Dr. Ki méds work is that in the beginni
of liturgical orders from America to Korea. For example, Sunday worship service was simplified
in the Korean context. Public prayer became the lagea 6 s r ol e r at her t he
though it was supposed to be temporary. The Week of Prayer and Bible Class became
PuhunghodRevival Meeting], which lasts one week instead of one month and every church
member is invited.

We think that this traditiorof interaction between classical and Korean, between new
and old should be continued because, as James
fascinating mixtur e °oGfcoorsenve tskounld not warship differente r s i
gods in thesame way. But, we can worship the same God and same savior Jesus Christ in
different ways in the place where each of us is located. In this sense, liturgical reformation
should not be the exclusion of Korean elements for the restoratiorcafled clasigal liturgies.

Rather, it should be a process of constantly combining classical and indigenous elements through
theological examination. Through the theological reflections on classical liturgies, indigenous
liturgies, and Korean context, the Korean Pyesbe r i an Chur ch wi | | be al
transforming action in our current wor ship e

transforming action.
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Understandings of the Lordds Su|
Methodist Churches in Korea:18851935

Hae Jung Park, Ph.D. Drew University, Madison, NJ. 2004.

Summary

Dr. Hae Jung Park stated his aim in the first chaptddafd er st andi ngs of
Supper inthe Methodist Churches in Korea: 188935:iex pl oring the hist
understanding, and theology of the Lordds Sup
t o 1%908.Parkdanalyzed various historical sources including personal lefterissionaries
as well as official American and Korean Methodist documemise ex pl ai ned how t
Supperwas systematically and chronologically developed in the Korean Methodist Church
through contextualization.

In the second chapter, OPark anafzed theearly foreignm s si onari es® unde

of the Lordods Suggypnduencdmbarty &aremre MethddisfgDr. Park started
his observation with Henry Gerhard Appenzeller the first Methodist missionary to Korea. Even
though Appenze#lr was born into the Reformed tradition as a descendant of G&wias
immigrants, he was fascinated by the mission centered trend of Methodists in the nineteenth
century. Later, he transferred his membership to the Methodist Episcopal Chuatteadeédo
Drew Theological Seminary, whictocused onnew mission fields such as Japan and Korea.
While & Drew, he was educated by the great Methodist scholars of histamelyProfessor of
Practical Theology Samuel Foster Upham with his heavy emphasigachprgwho influenced
Appenzeller most.

In January 1885, Appenzeller was sent off to Korea with a Communion service in the

chapel of Drew Theological Seminaind on theway to Korea in Yokohama, Japan lgiarch
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22" he assisted in administeringis firs Communion. On October 13, 1885, American
missionaries including Appenzeller aadPresbyterian Horace Underwood celebrated the first
Protestant Communion service in KoreBwo years later orOctober 23, 1887, the first
exclusively Methodist Communionasadministeredn Korea.

Appenzeller translated th€&he Doctrines and Discipline of the Methodist Episcopal
Church (1888)into the Korean Miimigyohoe Gangny¢Articles of Religion and Ritual of the
Methodist Episcopal Church] in 1892Franklin Ohlinger, aformer missionary to China,
assisted him. Wil bur C. Swearer al so contrib

Supper for Korean Methodists by encouraging them to obskeve or dds Supper on

Sunday. I n practi ce, washaadyobseryed bylcengrdgationd @& all. S u p |
According to Rev. Scranton, a District Super
Supper was observed infreque@ntilwe werves: sfB entuacu

doodandfit he peops$ ey e wolteinfrequemaydi. 0t he practice of
Supperled Korean Methodists to misunderstand and remain ignorant abowgathament
Understanding of the sacrament began to deep&wrea througtSinhakoe Originally a twe
week instititional gathering for theological educatioSjnhakoeevolved into a fiveyear
curricul um. Practical Theol og ywera taught Rhetfifthal s i n
year.

In the third chapter, DiPark switchedscope of his investigation fromissionaries to
earl vy Kor ean Met hodi st |l eader s and anal yzed
Concerning Changsik Kim, the first ordained Korean Elder amkfntendentand Byunghyun
Choi, the first Korean pastor of Chongdong Methodist Churchemuls the oldest Methodist
church in Korea, no documentation directly me
Among early leaders of Korean Methodism, Yongdo Lee, the founding pastor of Yesu Gyohoe
[Jesus Church] and revivalist had a distinalenr st andi ng of the Lordos
Lordos Supper signified an encounter wi t h C
participation in the passion of Christ. Professor Kyungok Chung, one of the early professors in
the Methodist Theologita Se mi nary i n Seoul, Korea, taught
grace but as the formal pattern by which sinners were united with Christ in remembrance of

Christbés forgiveness and | ove. For hi m, Godéd
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Jusam Ryang, General Superintendant of the Korean Methodist Church, spoke about the
possibility of the use d€ommunion service fatherejuvenation of congregations.

Despite the effort of the ancestohagdlyof Kor
practced because of the strong emphasis on preaching. Opposed to the dominance of preaching
at the expense of the order of worship or worship itself, Kyungwoon Choi, a graduate of
Hyubsung Seminary in 1933, upheld the importance of the form and regulatioa wbtship
service. With its establishment in 1926, the Korean Methodist Church emphasized in its
Discipline the memori al of Christoés death th
Catholic understanding of t hedionLdenatodap f@the per i
laity, afid sacrifice.o

In the fourth chapter, DPar k di scussed aspects of the L
Churches in Korea between 1885 and 1935. By presenting historical documents concerning the
administration ofthe Lak6s Supper, he investigated how the
period. Concerning the elements, unleavened bread and unfermented grape juice were widely
used. Even though the bread was translatedddtdk [Korean traditional glutinous rice cake]
and the wine was translated ingul [alcohol] in Miimi, they werehardly used in practice.
Individual cups instead of a common cup for Communion were widely used because of
sanitation. DuringCommunion servicewhile participants went to the table and cabsek to
their seats, Eucharistic hymns were sung, as Doctrines and the Disciplines of the Methodist
Episcopal Church, South (1918JamGamnigyohoe Doriwa Jangjeondhe Doctrines and
Discipline of the Methodist Episcopal Church, South] (1919), &ybriwva Jangjeong
[Discipline of the Korean Methodist Church] (193&tate Significantly, inChansongkathe first
hymnal of the Korean Methodist Church, there was a section for three Eucharistic hymns which
sang the promise of eternal life and the sanctificatf participants. Only ordainegiders and
m ssionaries were able to administer the Lord
deacons. ThereforegheL or d 6 s S hapdp @bserved alige to the lack of presiding elders.
For example, in 1910, vem there were 3fissionaries the number of churches was 360. Also,
under the influence of Confucianism, men and women were separated and people came forward
to receive elements and returned to their seats. Communion was observed less than four times a

yea in local churches, although official documents of the Methodist Episcopal CAuDatest
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of Methodist Lawand Helps in the Administration of the Discipline of the Methodist Episcopal
Church recommended at least quarterly observanceNamdGamnigyohoédoriwa Jangjeong
[The Doctrines and Discipline of the Methodist Episcopal Church, South] (1919) encouraged
mont hly observances. The Lordbés Supper was
Quarterly Conference presided over by the District Superinténalet aftebaptism.

The infrequency of t he Lordos Supper am
mi sunderstanding and ignorance because the L
Confucianism of ancestor worship which took place once or twice ageacerning the posture
for receiving the elements, kneeling, standing, and sitting were permitted. Baptized church
members were permitted to participate in the
were able to participate if they truly reperd . The Lorddbs Supper was r
act of remembrance of Christodés death but as
Christ. Through the Great Revival thfe early 20" century in Korea, Wordentered and prayer
centered liturge devel oped, while the Lordds Supper
AechansiLove Feast] seemed to be widely practiced becthus® were neithdimitationsin
its celebration nor limitationsnrowho was qualified to do so.

In the fifth chapter, DrPar k f ound out how the Lordods
changed in the course of time by comparing official documents of the Methodist denominations
of Korea. The order of the Lordds Supper was
Korean Methods Chur ch (1931) had a shor Miani (1884) der f ¢
and the Doctrines and the Disciplines of the Methodist Episcopal Church, South (1918, 1919).
The title of the Lordés Supper was c¢hangred fr
to ALordds Holy Meal . o0 The wuse of unf er ment e
(1919, 1931) . Al ms for the poor were receive
given to the sick and the poor. Specific biblical texts such as Matth&2 were read at the
beginning of t heinl, &edingsstarfsling) g gtting welkeirekoenmended for
receiving the elements. The pattern of the Eucharistic prayer was changed from reciting from
memory to reading, as congregations becktemte.

Dr. Park laid out how contextualization happened in the process of the translation of the

Bi bl e and Met hodi st Disciplines concerning th
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i ntSal o whi ch was an alMiiwmbhswe lcl baesveirmghkppeaemzelh

translation of Gospel of LukeNugabogeumjeoin 1890.An d d e r admi ni stering

Supper was translated inbop|p st or . AA fair |linen clotho cover
pure cloth. o0 Hymmusi ogi wgs dadded, cwehile the L
More inclusive | anguage was wused, such as @ Wi

instead of Abrotherso only.

In summaryDr. Park revealed through his work that early Korean Methodistsrpeske
practices and wunder st andircagmissibnarieshbetweernl88b ansl Su p
1930. During this period, he found no significant change concerning the order and understanding
of the Lordbds Supper exc e pthe binth ohtleerKoreah Methgdests i n
Church and appearance of the Discipline of the Korean Methodist Church in 1931, some real
changes happened such as the emergergshafireror der of the Lordds Sup
of the title fr otmo tfnleo ridLéosr dddvesieryGonddm dthadists

maintained the Western liturgy failing to corporate Koreanness into their liturgies.

Evaluation

fiHow had understandisgand practice of the Lords Supper developed ithe
Methodist churches in Kordazetveen 1885 and 19367his was the primary questiobr. Park
answeedin his dissertation and wasreaders can learn two significant points by lookingaw
he answes the questionFirst, the present pattern of the Lab® Suppeiis not atradition of the
Church but amold habit It has origin in the past, especially in the history of early Korean
mission. Park shoed us why Korean Methodists came to hdlve present pattern of the Lal
Supper such as infrequemtbservanceby finding historical documentsof early Korean
missionaries and reconstructing how they administered théd_Supper.

Dr. Park provd that the present lack oihderstandingnd practice of the Lotd Supper
originatedat the beginning othe Korean mission. The number eflers whocould administer
the Lo $ Supper was not enough fibve local churches which grew in numbeliowing the
Great Revival of Koreaat the beginningpf 20" century. FurthermoreRevivalist patters of

worship focusing on preaching gave lessno room for celebrating the_ord  Supper. The
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Lordés Supper could not be observed even quarterly and this pattern continadahigtime in
Korea. For example, excepdr Anglicansand Lutheransmany KoreanMethodist churches
observed the Lo Supper only twice year inthe 506 and606s.” In this sense, the present
pattern of the Loré Supperwas not a tradition of thelarger Church but a temporary
phenomenon which later becanee patternin Korean Methodist churches and also in
Presbyterian and other Protedtdenominations

Second, etive contextualizatiorwas the key for the renewal of the LasdSupper in
Korean churchesDr. Park constantly lameadl throughout his workthat early Korean
Methodists failed to contextualizer KoreanizeWestern liturgies at blindly accepted how
missionaries observed the L&dupperincludinginfrequent observance. The value of his work
was not limited to present historical documents of Korean Methodists in the past concerning their
observance of the Lo@sl Supperbutadvocakedlearnng from the past so thate can know how
the Lords Supper should be observed and how the present pattestchange. Even though
present pattesof the Lords Supper show théthe presenisinseparable from thpast we could
have changett he Lor doés Supper f or t hethebpastiithe onlyi n t he
language available to speak the new thing largely borrowed and transformed from the old
story®®

In a deep sens@r. Park talled about contextualizatiofor the renewab f t he Lor d:¢
Supper whichthe Nairobi statement emphasi# In many waysearly Korean Methodistsied
to contextualize the Lofd Supper ina Korean context. For example, bread and wine were
translated into rice cakaldud and an alcohol beveragedul]. Various attempts to adjust the
Lordds Suppelinto a Korean contexbccurredbetween 1885 and 1935. Even though there was
no big change in the pattern of the Lax&upper, we leaen from how our ancestors attempted
to make the Loré Supper their owtiturgy in Korean context, as wsaw in Disciplines of
Methodist Churchs®®

DespiteDr.Par k6s contri bution to understandings
Methodism, his work had two critical weaknesdeisst, he thesiswasweakened rather than
strengthened in many pladegthe evidence he found. For example, even though he started with
the early Korean Methodist | eader Changsi k Ki

he did not find any evidence or historical docurs@&aincerning tke issue. We could have asked
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a simple question: Why did Park mention Changsik Kim if he did not have evidence of Kim
mentioning the Lorddés Supper? The validity of
logical progression supported by solid evide and by mutual help between thesis and evidence.

The dissertation failed to connect historical data or descrigibout certain figures to the thesis.

He kept repeatingi However, no documents c ahnindherwordsund r e
he pesented historical data which did not relate to Communion. Consequently, the thesis
appeared weakened as well as the cogency of the dissebatiom supporting evidence.

Second, Dr . Parkdés work does not gaoe furth
of the Lordoést9S8bpperoti toh885ucting theology
Supper of early Korean Methodists. I n chapte
observed between 1885 and 1935. However, he does not seem to pndsestandings of the
Lorddbs Supper in this period but to present i
Korean Methodist used in the Lordds Supper, w
the Lordés Supper waischaptersSehe wiesdo, findedtfferencedim tkee wi s €
order of the Lordés Supper between Methodi st
not go further than presenting how different orders or terms were used in each Discipline. For
example, he poistout that the Discipline of the Korean Methodist Church (1931) omitted the
Lordbébs Prayer in the order of the Lordébés Sup
Prayer’? He does not explain how the omissndimgn of t
of the Lordébés Supper. What theological under s
Prayer? To truly understand the Lordos Supper
patterns not just narrate its patterns. But, Park miss€ddtefore, his thorough research became
faded.

Assessment

Despite the apparent weaknesses pointed out above, the dissertation had practical
implications for Korean churches todakirst, it encouraged wus to take
seriously. Even though r e s en't features of Wweleeot dtudieddwwes Su p |

could have looked at how waurrentlyobseret he Lor dés Supper. We as
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oftenistheLor dés Supper observed in Korean churche:
Dowehurry through the Lordoés Supper in order th
Have pastors often rushed people to take communion quickly when the semgicanning late

because they preached too lohgie theearly Korean Methodists, we mayllsbe complaining

that it took so long or that we have so much else to do and overlooked the importémee of
Lordbés Supper.

The Lorddés Supper was the Sacrament Chri s
the history of the church has been kept paraof worship:> We should continue to observe the
Lorddébs Supper until the second comi ngdoesf Jes.!
not seemo be a significant event in many Korean churches. In comparison to preaching, the
time that assigned o t he Lordds Supper was minor , even
guarterly. While we spent almost 40 minutes preaching, we did not spend even 10 minutes for
the Lordés Sugeemsnot Thastsdhe | ength of t he 1
undest and the Lordds Supper. The people do not
Supper, as Rev. Scranton lamented over 100 year¥ ago.

Second,ie di ssertation encouraged us to obsetl
Many Korean churches in Kea and in the United States obsemonthly communiort? In
addition to the Lorddés Supper in the church,
by having it outside of the church. As Paul Huh argued, in the Korean context, we could have the
lord s Supper in f un e rfatlis natramactroksupemstition invitiegeandy i ¢ e s
commemorating the deceased but signifying the communion of the saints who went before us,
becauseghe communion of saints is one tfe significant meanings of theor dds “®upper .
the Lordds Supper, the living and the dead hec

Christ, and we can have no more grief but have hope for the feast in the Kingdom to come.
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! HaeJungPark)nder st andi ngs of the Lordds SuppHB85lin the Met he
2 Methodist denominations which we call here are Methodist Episcopal Church, Methodist Episcopal Church, South,

and the Korean Methodist Church.

]fAWhen Henr y entepg Brewz Theological School in 1882, it was very fortunate for him to be there

with a group of professors known as The Great Five who included James Strong, Henry Buttz, John Miley, George
Crooks, and Samuel Upham, who represented the leaders dafineteenth century theology in the Methodist
tradition. o6 Hae Jung Par k, Understandings o0-935 e Lor do:
“From t hi Mintgyohme GangnyfArtitles of Religion and Ritual of the Methodist Episp a | Church] o
will be refered tdvliimi.

HaeJungParkJnder st andings of the
HaeJungParkJnder st andings of the
http:/www.allthatnews.co.kr/news/articleView.html?idxno=9852
Gordon W LathropHoly Things(Minneapolis: Fortress Press, 1993), 20.

Nairobi Statement on Worship and Culture was made by the Lutheran World Federation ifivVi6ehip as

contextuab is one @ five points the statement talks about concerning the relationship between worship and culture

fiJesus whom we worship was born into a specific culture of the évaddtextualization is a necessary task for the

churclés mission in the world, so that Gospean be ever more deeply rooted in diverse local cultres.
http://www.worship.ca/docs/lwf_ns.html

19 Gordon W LathropHoly Things 34.fiThe greatest monuments of liturgical documentary history are not the

collections of authorized or idealized modeltsefor the words of the liturgy, but rather the descriptions of patterned

actions, the models, and designs of an ewent.

"Hae JungParkJnder st andings of the Lordéds Supp€d93548nDr.t he Me't
Park reveals that he faledo f i nd documents to support his argument t
engaging the research for this study, no document could be found in which Byunghyun Choi directly mentioned the
practice of the adminisaraocngmepdt itohne. oL opr.d 651 ;Sufplpter wa
documents related to the use of these Euchari s-8i ¢c hymn:
2 HaeJungParkynder st andi ngs of th Lor do6 &ored:ul8p1635 150051.t he Met h
¥“Concerning Jesus6 word of nstitut i-2bpMatthéw 26:2689; Lor d 6 s
fi
o}

Supplex’z334i n the Meth

Lordos
Lordbés Supplexz6d n t he Met h
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Mark 14:2225; Luke 22:1420. TheDidache( | at e or early second century)
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together and break bread and give thanks, first confes
White, Documents of Christian Worigh(Louisville, Kentucky: Westminster John Knox Press, 1992), 18.

“ HaeJungParkynder st andings of the Lordés Suppl®3s3in the Meth
5 For example, Atlanta Bethany United Methodist Church, Atlanta, GA, observes moathigunion.

1 paulJunggp Huh, CommuniorEcclesiology f ocusi ng on t hekoréaJoumahaf Chrisian o f Sa i
Studies Vol. 52 (Seoul: Korean Association of Christian Studies, 2007), 222.

17 According toBaptism, Eucharist and MinistrgocalledBEM document produced by World Council of

Churches, Eucharist has 5 meanings: thanksgiving to the Father, Anamnesis or Memorial of Christ, Invocation of the
Spirit, Communion of the Faithful, and Meal of the Kingdom. World Council of Chur@&sgstjsm, Egharist and

Ministry (Geneva: World Council of Churches, 1982);1%
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Worship as a Cosmic Event o€ommunion and Union:
Christian Worship from an East Asian Perspective

Kee-Yeon Cho. Ph. D. Drew University, Madison, NJ. 1996.

Summary

Different from the Western twofold understanding of worship as the event between God
and humankind, in his slsertation,Worship as a Cosmic Event of Communion and Union:
Christian Worship from an East Asian Perspectiize. KeeYeon Cho presents a threefold
understanding of worship from an East Asian perspective. Throughout Western Christian
tradition, there haw been two emphases in the understanding Christian worship. First, there is
the twofold movement between God and humankind in worship. For example, Peter Brunner, the
Lut heran theologi an, describes worship as fAa
congregationds service before God. o6 The Romar
t wofold movement: ithe glorification of God
Christian worship has an emphasie hwnanb€igs i st ol
and God. Jesus reveals God to humankind, t hr o
However, we have been so concerned about thehBown relationship that we miss the
importance of nature and have come to face our current ecologgsalsuch as global warming.

Problems | ike the ecological crisis from C
understanding of Christian worship because Christian worship has, in and of itself, a positive
attitude toward nature. In worship, natuparticipates through the bread and wine of the
Eucharist. The communion and union taken place in the Eucharist are events that occur not only
between God and humans, rather, it is between God, humankind, and nature. Furthermore, a call

to the Eastern thréad understanding of Christian worship is heeded not only for the restoration
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of nature but also for a better understanding of Christian worship for East Asian people because
it is an interpretive lens through which Asians have viewed their culturepyhiatal traditions.

In the first chapter, the author brings up a Chinese boolBdb& of Changesvhich has
hugely influenced on the cosmology and worldview of the East Asian countries such as China,
Japan, and Korea. The author points out two basicegis in thaBook of Changeshange and
yinyangg Change is the wultimate principle affect]
worl d are constantly experiencing change: t he
Yin-yang is the priaiple that represents two opposite concepts yet includes them simultaneously
much like males and females fulfill each other in marriage. Through the cosmic prifvéiple,
yang and through its movement everything is transformed and ordered.

By theyin-yang principle, three entities have been created in the universe: heaven, earth,
and humankind. However, they are not separate entities. Rather, they are the cosmic trinity
interconnected with each other as an organic whole as father (heaven), mother gadrth),
children (humankind) are interconnected in the family. Heaven is the origin of all things and
through its interaction with earth all things are produced. Humankind receives the mandate from
heaven and follows the mandaldhe mandate ishangingcause by the interaction ofin and
yang Heaven, earth, and humankind are in the constant process of communion and union so to
speak.

Furthermore, this process of communion and union of the three entities goes beyond the
limit of space and time. The universed its space do not stay still but continue changing
through production and reproduction. Therefore, if one knows the law of change, he or she can
predict the change and in so doing he or she can transcend time by understanding the past and the
future smultaneously. Therefore, Christian worship can be understood from the East Asian
perspective because communion and union of heaven (God), earth (nature), and humankind and
the transcendence of space and time take place in worship especially in the Eucharis

In the second chapter, the author brings the topic of cosmology from the Bible to the
table as a discussion on Christian worship and tries to find a connection with East Asian
cosmology. Even though in Genesis God creates nature and humans, witheuandtoumans,
the universe is not constituted. As the universe works in this cosmic trinity, so in Christian

worship do these three entities work together. God is the initiator of worship and nature is the
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bearer of divine quality. Humankind is a worshiipdio has the vocation of bringing nature back
toGodwi t h t hem. In this sense, Christian wor shi
within the cosmic trinity.o

This original wholeness of the cosmic trinity is restored through the Eucharist:
A h unkiad (participants) and nature (bread and wine) come to God. God (Christ in the Holy
Spirit) descends on and is present in the bread and wine which are accepted by the participants
who are devoted to God again. 0o Ithabotytmdblpodoces s
of Christ, spaces of each entity are broken down and the union between God and humankind,
among human beings, and between humankind and nature take place.

Furthermore, in this process of breaking the space of three entities, thres a$pete:
past, present, and future also break their barriers and are merged into the present. First, the past
participates in the present. By remembering Christ in the Eucharist, the Last Supper of Jesus
Christ in the past is not only recalled butengerienced in the present. Second, the future
participates in the present. By participating in the Eucharist, participants experience the kingdom
meal to come.

For the next step, the author goes from the tradition of the Bible to the tradition of the
early church in the third chapter. He differentiates five elements of the Eucharistic prayer from
the perspective of union and communion from Eucharistic prayers of five traditions of the early
church: 1)incorporation with Christ 2) Eucharist and communityd) Eucharist and creation)
the past participating in the prese®) the future participating in the present

First, Eucharistic prayers in Alexandrian traditions illustrate the element of incorporation
with Christ by the patrticipation in the sanctifiedead and wine. Communion and union of the
living and the dead are asked in the prayer and future transformation of nature is foretasted by
the transformation of the bread and wine. With this prayer, thexperience the sacrificial
work of Christinthggr esent and in setting an offering ol
coming.

Second, Eucharistic prayers in the Roman Tradition also display the theme of
incorporation of Christ by asking for the forgiveness of sins. Union in the communifyrnseaf
by the common acceptance of the Eucharistic gifts and the charity practiced among the

community members. Creation is also affirmed by the transformation of the bread and wine into
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the body and blood of Christ. The past is brought into the presemtthgh t he memor i al
passion and the future is brought into the p
heavenly banquet to come.

Third, in Eucharistic prayers of West Syrian traditions, the theme of incorporation with
Christissuppor by its emphasis on Athe propitiation
of peopleéandét he r'ePadple araréconoilad andfunitedavithveach otrem . ©
through the Eucharist and creation is affirmed by sacramental gifts thaamst®tmed into the
body and blood of Christ. The past participates in the present by reciting the event of the exodus
and the future participates in the present by uniting the second coming of Jesus with his passion.

Fourth, in Eucharistic prayers in tByzantine tradition, communicants are incorporated
with Christ by receiving Asobriety, remi ssion
of the kingdom and &mheasymappiogéhs voi Gpdi é
common participatio of t he sanctified Eucharistic gifts
praise and appreciation of Gododés creation. Th
real through the power of anamnesiminwhich mmuni c
they will dwell in the future.

Fifth, in Eucharistic prayers in East Syrian traditions, people are incorporated into Christ
by participating in the blessed and sanctified bread and wine. All people on earth, as one
community, are offered up todd through petition and all creation in heaven and on earth
decl are Goddés glory. Go d 6 s-prgséntedlig the pregent anal the at i o
hope of the future resurrection comes alive with new life in the kingdom of heaven. In short, in
these five traditions, communicants experience unity with each other, God, and nature and
participate in the past and the future through the Eucharist.

In the final chapter, the author finally reaches the Eucharistic prayers of the modern
churches and poistout five common elements which he observed in the tradition of the early
church. First, in a Eucharistic prayer of the Roman Catholic Church incorporation with Christ is
revealed by addressing the gathering and union of all people to Christ, forgieérsassand
reception of communion. Through the prayer all saints who are living and dead are called to be

uni ted and the entire world is offered up. Go
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The past events of Christ participate in thesprd by being recalled and-egperienced and the
future participates in the present i n communi
Second, in a Eucharistic prayer of the Evangelical Lutheran Church in America
communicants are incorporated witlnr@st through forgiveness of sin. The community which
joins in the Eucharist is expanded to the fellowship of all humanity and the whole church. And
Goddés gift of creation is acknowledged as a m
broughtin o t he present by recalling Jesuso I|ife,
great and promised feast. o

Third, in a Eucharistic prayer of the Episcopal Church communicants participate in
Christbés sacrifice by e adanttlyoughhihe Eucharestattee urdtyn d d r
of the Church becomes real. Furthermore, this unity goes further and is expanded to the unity of
al |l of creation and the whole congregation o
salvific work and the futureeality of the kingdom of God are joined together.

Fourth, in a Eucharistic prayer of the United Methodist Church communicants are
incorporated with Christ through the Holy Spirit. All people on earth and the company of heaven
are united by forming the bgdf Christ and nature is anticipated to be transformed and restored
into the divine quality: the body of Christ. The saving work of the past is represented and re
experienced and Godds final victory and heav
Eucharist.

Fifth, in a Eucharistic prayer of the Presbyterian Church (U.S.A.) communicants affirm
their willingness to enter into communion with Christ and with one andtlgereceiving
Communion. Bread and wine are taken as a representation of crdt@salvation events of
Christ in the past are brought to the present by looking back while the second coming is brought
to the present by looking forward. Lastly, the author briefly points out that there are differences
between Eucharistic prayers of thee churches even though they have these five common
elements.

In conclusion, Dr. Cho goes back to the definition of Christian worship with which he
began in the beginning of his work: AChri st
relationshipsammg t he cosmic trinity.o God, natur e, é

and are united. There is cosmic union and communion between these three entities in Christian
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worship. In the Eucharistic prayers of early churches and modern churches wedcéwefin
common elements: incorporation with Christ, Eucharist and community, Eucharist and creation;

the past participating in the present; and the future participating in the present.

Evaluation

The new perspective on Christian worship that Dr.-Keen (ho highlights in his work
has two strengths in helping us understand worship more fully. First, nature is brought back to
the relationship that God had intended at the beginning of creation. The Western twofold
understanding of worship, seeing Christianrsiiip as an event only between God and human,
caused serious ecological problems, such as pollution and the green house effect which we are
currently facing. Even though everything God
the value of nature angsed it for their convenience and pleasure without td@e. Cho restores
the position of nature in creation and worship by bringing a threefold understanding of cosmos.
Nature which is represented in the Eucharist through the bread and wine is soimesting
humans can use carelessly. Rather, nature is something they should respect as a mother that
produced humans through its interaction with God and heaven since God created humans from
nature, fAthe dust of the groundo (Genesis 2:7

Similar to Dr. Clo there are western scholars trying to emphasize the importance of
nature inthe Goth u man r el ati onship. For example, Theod
original sacrament : Aln the handstheedrthi€ibr i st
original and eschatological formHe (sic) takes the bread and wine, which are products of the
earth and our ordinary worldéand turns*them |
Nature is made divine not only after being consecrated in theaEsichut also before the
consecration because nature was, from i1its bei
human beings. James F. White also does not mi
gracious giving. In his understandingotsaa ment s as Goddés self givi:
self giving can be recognized: the self that is capable of giving, the recipient, and the means of
g i v i° ingthed words, nature participating in the Eucharist through the bread and wine is not
merelya medium helping to build a relationship between God and humans, rather, it is a crucial

part without which Godbés self giving cannot b
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importance of nature through an East Asian perspective of threefold cagnaold in doing so
restores the role of nature making cosmic union possible in Christian worship.

Second, Dr . Chodos work calls for the nece:
for the cosmic union and communion. As he points out, the initiatoocghip is God since the
relationship between humans and God started
revealing Goddés self to humans, worship cann«
Godds <calling, wor s hi p enatnissaid that \wokskeip cannct alee e i t |
place, it does not just mean that a worship service does not take plabatpatcording to Dr.

Cho, cosmic union and communion does not take place.

Even though nature is an important entity becoming somethingedin the Eucharist,
nature cannot bring itself to worship. It should be brought into worship by the hands of human
beings. Therefore, a human response to Godods
a human act of worship goes ahead of atirs di vi ni zati on. Only when
worship God with nature can the union of the cosmic trinity take place and the joy that God had
in the |l ast dawerygpdodd e@EGemesi fill: vkh)s be compl ¢

However, Dr . C h au$ weakness eken th@ugh there aree strengths that
we found in his work. The weakness is that from an Asian perspective, the threefold
understanding of the cosmos which he brings up fromBibak of Changess unfamiliar to
Asian people living today. The bia premise that he holds to support his argument is that we
need an Asian perspective because fAthe tradit
Asian world with its di®%Ifieterewotds, Chiigtianovorshipy an d
shouldbe understood through a threefold worldview in order that Asian people can understand
Christian worship better.

But the problem is that this premise cannot be a solid foundation of his argument
because one cannot say that the culture and worldview oh Asaple in our time are more
familiar to the threefold worldview from thBook of Changed~or example, Korean culture in
our time is different from the culture of our ancestors 200 or 300 years ago. They might have had
a threefol d c osAsians, especially Kotean Christidres,ydo ot have threefold
cosmology. Their culture and worldview are hugely influenced by Western culture.
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However, we do not argue that it is appropriate to define Asian culture as Western
culture or that we need to ged of the Eastern perspective in understanding Christian worship.
Rather, we need to admit that the culture or worldview of Asians, including Koreans, is so called
AEaswesthern culture or worldview. 0 Koreans fo
yin-yang mechanism while they know about Newtonian physics quite well. Nature is exploited
more in East Asian countries, such as Korea and China, because the traditional threefold
worl dview does not work in the Ittenfpteto dsaiva Asi an
conclusion for a new understanding of Christi

cul tureodo does not have a solid foundation fro

Assessment

Despite an anachronistic approach to East Asian culture aatteampt to understand
Christian worship through the culture, whi ch
serve a meaningful role for today. It reminds its readers of their vocation: We are called to
protect and care for nature. As the author @otbt points out, nature is not a lower entity than
humans. Rather, from an East Asian perspective it has a higher entity than humans because in the
filial understanding the earth is a mother whom the children humankind should respect. We need
to protect ad care for nature, as we respect the mother in our family. Destroying nature is not
just an act of destroying nature but an act of destroying the cosmic trinity which God had
intended in the beginning of the cosmos.

Humans are called to be in a relatiopswith nature. If there had been only humans,

God would not have said on the sixth day tha
pleased to see Adam alone. In other words, we are created in a relationship with other creatures
as well as other huam beings. This relationship with nature is crucial, because through nature

we come to have a relationship with God. For example, the relationship we have with nature in

the Eucharist is not ordinary but divine because nature represented through tfentdreace in

the Eucharist comes to have a divine quality and becomes a means by which God communicates:
Aino matter how much of a mess Goddés creatures
to communicate t h'rimthiggsensedesteoyirtyinatune pieverstseGofl from

reaching humans and breaks the channel of Go
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protect and care for nature so thatWhemttee wor | c
union with God, humankind, and natires r est ored t hrough worshi p,

be restored again.
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The Symbolic Dimension in the Korean Protestant Worship and its
Relationship with the Inculturation of the Eucharistic Elements

Soonwhan Kim, Ph.D. Drew University, Madison, NJ. 1996.

Summary

Dr. Kim states in the beginning of his dissertatidine Symbolic Dimension in the
Korean Protestant Worship and its Relationship with the Inculturation of the Eucharistic
Elements A The Gsymallkinwhiohristthe root word ofysmb o | , meaning fAto
put thingstogethes r ef erred to a coin cut in half, whi
ot her ! There dre two sides of the coin making Korean Protestant worship whole:
Christianity and Korean culture. HoweayeKorean culture, one side of a coin, is seriously
missing in Korean Protestant worship because of the rejection of the indigenous cultural values
continued from the early mission to Korea. )
symbolism of Eub ar i st i n Korean Protestant wor shipbo
through his work.

In the first chapter, Dr. Kim points out that a human being m@o symbolicysa
symbotmaking being. Through all kinds of symbols, such as gestures and languiagean
being signifies his or her reality as well as supernatural reality. All human activity is symbolic. In
worship, especially in the Eucharist, humans
creation, such as elements of the Eucharist. Homvéve not adequate to use whatever medium
we have. Rat her, we need to be aware of MAhow
peopl e i fbemause méaningrofecer@in symbols can be different in different cultural
contexts. For theappropriate understanding of the encounter of the Christian Eucharistic

elements with cultures, Dr. Kim picks up a tetingulturation overadaptationsimply seeking
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superficial changesindigenization overlooking orgoing process of change of culture,dan
contextualizatioreasily overemphasizing the present contidulturationfocuses on culturally
embedded values and forms of expression in concordance with the gospel and the universal
church® The Bible shows that Eucharist was celebrated not only bvitad and wine, but also

with bread alone (Luke 24:386). Eucharist happened outside the Passover context. It was the
Jewish ordinary meal with ordinary food, such as leavened bread. In early churches, ordinary
food, such as milk and cheese, was conslimethe Eucharist, because they are their cultural
symbolism as the other side of coin. However, in the Korean Protestant Church, Korean culture
and its symbolism have been seriously absent because of the rejection of Korean indigenous
culture.

Therefore in the second chapter, Dr. Kim traces back to the early stage of Korean
Protestantism between 1832 and 1910 to find the reason for the lack of inculturation. Because
many Koreans, especially government officials, thought that Christianity threatenedyntie
foundation of the state, but also traditional culture, Christianity began to grow in an anti
Christian environment. Even in this circumstance, however, Korean Protestantism grew little by
little mainly through the dissemination of the scripturad éamily prayer meetings. Between
1903 and 1907, the Great Revival of Korea took place, and the membership of the churches in
Korea increased rapidly. However, the symbolism of Korea could not enter into the fabric of
Korean Protestant worship shaped byet Gr e a't Revival focusing on
religious experience, individualism and ottveo r | d | y “d Buatheimerey. a@arly
missionaries to Korea, such as Henry G. Appenzeller and H. G. Underwood, who hugely
influenced the formation of Korearrd®estantism, focused more on preaching ministry than the
Sacrament and its inculturation. Even though these early missionaries came from the background
of sacramentally awakened denominatidnsScottish Presbyterian, the German Reformed
Church, the DutclReformed Church and American Methodignhey were more influenced by
nineteenth century revivalism and this tendency has been continued in Korean Protestant
churches in our time. Therefgréhe non-symbolic rational mode mainly working through
sermons dminates while notverbal communication of rituals and symbols is excluded.

Richness of Korean symbolism is neglected.
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In the third chapter, Dr. Park brings up the rural rice culture which is the womb of the
Korean consciousness. It is because, as thaideeof the coin, symbolism of Korean rural rice
farming culture can enrich the Eucharistic celebration in Korean Protestant worship, when it
encounters the other side of coin, the gospel. To find Korean culture and its customs, Dr. Kim
analyzes the firstKorean cultural systemannual ceremoniesvhich are village centered.

According to the lunar calendar, there are one or two annual ceremonies every month. Among
these ceremonieSeo| hanshik Danoandchusokar e cal | ed fit he fo®r gr es
These ceremonies are all related to the cycle of rice production from its sowing to its reaping.
These ceremoniescaltsob e di vi ded i nt o t hchekeonsegat mgani eg o
bl essing wish s esaesg@amsesi me a e pnoagctiviey svisld seasonal

cer emoni so®hwaksesa n theani ng 0 a good har vesh wi s h
Concerningchukwonseshbefore sowing, especially iseol it is believed that by performing the

ancestor ritual, Heaven is satisfied and proviolessings. People erect a long pole in the yard

hoping that the harvest in the fall may be piled up like the pole. Concesaampjangsesi

especially inTanq villagers gather together and hasreum a wrestling match, among men.

The winner gets a fiurepresenting the strength which one needs especially in this time ef seed
planting and its growth. Concernirspohwaksesiespecially inchusok people give thanks to

their ancestors with rice cakdduk made of new rice from the harvest, ahdy eattraditional

rice cakesongpyunwith their family members and rgbors.

The second cultural systetfmat Dr. Kim analyzes s fAri tes of passage,
centered. To explain rites of passage in Korean culture, DrusasVi ct or Turntser 6 s a
for three phases of the rites of passage: (S
structure’. Thi s Al uminal ® process is shown in three
system in conjunction with rice. The first is birth. When@mwan becomes pregnant, many rules
are imposed upon her, such as not killing any living thing and not stepping over a rice straw rope.

If she does not keep these rules, she may suffer a difficult delivery and the baby will be born
unhealthy.In other wordssoci ety asks of her mor al renewal ,
The second is marriage. Bride and bridegroom experience separation from their old life and
aggregation to new life. At the marriage ceremopgople leta live chicken eat raw rice,

sign fying Avitality, °Phethisdpsehe funesal, At thenfaheral, ithé enesi t s e |
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who experience liminality are not deceased, but alive. A small quantity of cooked rice is put in
the mouth of the deceased for the long journey to heaven.

These two aspects of the Korean cultural system, annual ceremonies and rites of passage,
based on the rice farming cul tasinm[leving peape]inbe s um
the common meal ankyungchun|worshipping heaven (or God)] in the sad consumption of
r i ¢ @hese two themes can be incorporated with the symbolism of the Christian Eucharist.

First, concerninge-in in horizontal relationship, whole family members gather and eat together,

and rice cake is shared with neighbors in ahneeemonies, such agolandchusok as well as

rites of passages, such as marriage. This pr.
ministry of common meals with outcasts of Jewish so@sty sign of love for otherSecond,
concerningkyung-chunin vertical relationship, the waste water left over from washing the rice is

used to wash the dead body. Here, rice is the lustral element for the defilement of death for
harmonious relationship with heaven (or God).

In the fourth chapter, Dr. Kinfinds convergent pointsvherethe rural rice farming
culture and the Eucharistic elements can meet for the inculturation of Korean Protestant worship.

The first is life. Jesus calls himself in John the bread of life for the life of the world (John 6:47
51). The bread, therefore, signifies life. Similarly, in Korean-fex@ning context, rice is not just

a material, but the lifs ust ai ner , as a Koreafl The seeond isvr i t es
anamnesis. As the past, present and future meet together indharist, through ancestor ritual

and by eating rice cake together after the ritual, Koreans affirm or reaffirm what family heritage
they have received from the past and how they should live in the present and future. The third is
peace. The Eucharist meanot only the peace with God, but also the peace with people by
being united into the body of Christ. Likewigbe Chinese character for peaos [ ], is the
combination of two words, rice [ and mouth [], meaning thafiunless we share rice together

with all people, we will not have pead¥. The fourth is sacrifice. The Eucharist signifies Christ
who sacrificed himself on the crosmdrice also signifies sacrifice of a farmer producing the
grain of rice. The fifth is thanksgiving. As Gi@sdact of salation is celebrated and the Church
gives thanksgiving to God in the Eucharist, rice is used as the symbolic medium of thanksgiving
in Korea. Often, rice cake and wine are offered to graves of ancestors as a sign of thanksgiving.

The sixth is communion. Athe Eucharist is also callétbly Communiorio represent unity with
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God and the body of Christ, people in Korean-faxning villages share common wells. The
seventh is c@xistence. Elements in the Eucharist show that nature is not an object sulgected t
humangbut a conveyer of divine reality as-egistence with humans. Likewise, in Korea, in the
tenth lunar month, some portion of rice cake is placed in the yard to feed spassing by.
Therefore, based on previous research on the relationsknpdiethe Eucharist and rice,
Dr. Kim presents how elements of worship should be renewed for the enhancentieat of
symbolic dimension of Korean Protestant worship. First, the sermon should function as an
invisible sacramental act rather thanmere means foteaching, because preaching is a
commentary on and an interpretation of the salvation history embodied in the Eucharist. Second,
the offertory should be enacted as patrticipation of the peoplethélearly churchthe offertory
should be taken from tiveproducts from the earth and given to the church to help the needy.
fiFor the effective symbolism of offering, the elements of the Eucharist should reflect the
peoplés life.0™ Third, the Eucharist should be a visible sacramental act. By using rice as
elements of the Eucharist, which reflects the life and symbolism of Korean culture, connection
between the sacrament and the life of the people will become more visible in Korean churches.

Evaluation

A Wh at is the Korean cultumwmalt h®y mgloslp ewlioc H
answers this question by finding how symbolism of rice is interwoven with the Korean cultural
system. He presents rice as a symbol able to enrich the Korean Protestant worship. Two points
are especially noteworthy from his work asesgths. First, his work gives a concrete rationale
for the inculturation of the Eucharistic elements for the renewal of the Korean Protestant worship.

In order to argue for the need of symbolism of rice in the Korean Protestant worship, Dr. Kim
doesnotsmply say ASymbolism of rice should be br
rice every day as main food. o Rather, he prov
coin, should be incorporated with cultural symbols of a different contdxth are the other

side of the coin. In the Bible, the Eucharist was performed during the Jewish ordinary meal with
Jewish ordinary food. The early Church also used their ordinary food as well as the bread and
wine in the Eucharist. Koreans use rice, Whig their ordinary food, in annual ceremonies and

rites of passage as a symbol of honoring heaven (GEgiungChuni and the love of neighbor
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T Aeln, as the Eucharist signifies the communion between God and humans and between
humans. Furthermore, whate signifies in Korean culture, such as life and sacrifice, is what the
Eucharist signifies. Therefore, rice is the symbol most effectively to deliver the gospel, which is
embodied in the Eucharist, to Koreans.

However, Dr . Ki mo smitedlta thenclahge of ghe alémentssn the o t I
Eucharist, but geared toward the renewal of the Korean Protestant worship. In a sense, through
his work, what Dr. Kim tries to do is to distinguish betwessencend accident*®* Outward
appearance of the elementccident, can be different according to cultures in which the
Eucharist takes place, if the object of a given culture can deliver the essence of the gospel: the
sacrifice, life, thanksgiving, peace, etc. Likewise, tétural form of the Eucharist canavy,
while thetheologicalmeaning of the Eucharist should be maintaifkkmvever, according to Dr.

Kim, in Korean churches an accident, western liturgy, has been regarded as the essence that
should not be changed, even though it is singptyltural formand it cannot effectively deliver

the gospel to Koreans. Therefore, the Korean Protestant Church should renew its liturgy through
the inculuration of Korean cultural symbols to deliver the essence, the gospel, effectively.

Second, his work reminds that wbip should be connected to daily life. What Dr.

Ki mds work implies is not just the connection
is the daily food of Koreans, but the connection between the worship itself and daily life. The
reason why rices so crucial to Koreans is not because they eat it every day, but because their

life is based on the rural ridarming culture. In this sense, bringing the symbolism of life to the
Eucharist and Korean Protestant worship is bringing the life of Koreamership to live the life

according to the gospel. Worship is the place where real life is presented as it is and transformed

in the light of the gospel.

One of the functions of worship is to create @ttuctures by allowing worshipers to
Atransccieanld sstor uct ures i mp o ¥ ¢laveveryitistbly ®o méamatd n a n t
have othemworldly experience in worship, to have psychological relief, and to go back to normal
life without change. The other world, which worshipers imagine, such as heavecome alive
in worship through ecstatic experieriéebut the issue is that if more worshipers focus on the
other world only, the real world can be alienated, and worship becomes a mere ritual not having

power to transform this world. Therefore, itnre important that the real world comes and has

Journal of Korean American Ministries & Theology 95



Dissertation Review

new meaning in worship than that the other world temporarily comes alive in wbdtship.
Through his work, Dr. Kim brings to worship the real world of Koreans, which are signified by
rice, in order to let it hae new meanings in Christ, such as the sacrifice of Christ.

Even though Dr. Ki méds work has valuabl e pc
the renewal of their worship, his work has two weaknesses. First, his work lacks explanation of
how to inculturag Eucharistic elements. In the beginning of his work, Dr. Kim clearly states that
Athis study is devoted to the issue of t he i
Protestant worship in connection with the symbolism of the rice cultivatianicut’eln obher
words, his goal is not the analysis of Korean -famening culture, but the presentation of the
inculturation of the Eucharistic elements in Korean Protestant worship. However, almost all his
work is devoted to the symbolism of rice andvhibis connected to Eucharistic elements, while
AHow the el ements can be inculturated in Kor
very small portion of the last chapter.

Furthermore, his suggestion for the renewal of worship does not giveicpract
implications for inculturation. For example, even though he says that the sermon in Korean
Protestant worship should deliver the Eucharistic messdge s us 6 cr oss, deat h,
T, he does not talk about how to connect the sermon toythbatism of rice. Even when he
talks about the use of rice in the Eucharist, he does not clearly say how to use rice in the
Eucharist or how to deliver the symbolism of rice in the Eucharist with the gospel.

Second, his work leaves many questions for @haris who live in multicultural
societies. For example, for Kore&merican churches, what is the adequate object for the
el ements in the Eucharist? Is it rice? I|Is it
the society and culture changeetelements of the Eucharist should be changed? If the bread or
steak is the symbol which composes the culture of Kefgmaricans and opens up their real life,
should the element of the Eucharist be the bread and steak in Kareaitan churched? If
Koreans eat more bread and steak than rice in Korea, as the society changes, should they use the

bread again? These are the questions that remain unanswered.

96 Fall 2008



The Symbolic Dimension in the Korean Protestant Worship

Assessment

Dr . Ki méds wor k, however, has vdinarieabl e po
churches dday. First, his work helps us to focus our eyes on what we have as Koreans or
KoreanAmericans. The reason why the liturgy of Korean and Koefsaerican churches has

continued western liturgy and failed to incorporate Korean cultural elements is beaause w

Koreans, mai nly focused on fiwhat we had not t
t hought i n many ways tihvahat wefihave aeteived dromhVéedternn o t f
missionaries and what westerners were doings Chr i st i an, hvdd Boeeanii wh a't

culture i is nonChristian. However, Jesus did not reject Jewish cultural objects, such as
leavened bread and wine. Rather, he picked these elements and gave them new meaning. In this
sense, what we need to do is to give Christian meanindpab we already have or change, from
Christian perspective, the meaning of what Koreans do from generation to genérasosarly
Christians fasted during Passover, rather tha

Second, his work encourages pastof Korean and KoreaAmerican churches to
preach Eucharistic sermons. What happens in Korean churches is that the Eucharistic action of
Jesus, his life, death, resurrection, and heavenly banquet, is not often delivered in the sermon
even on Sacrament &days. When the sermon does not clarify and help the congregation to
understand the meaning of the Eucharist, it is easy for the Eucharist to become a mere ritual
rather than a sacrament delivering the mystery of Christian faith. Even though the Eugharist
observed, it becomes a monthly event. Preachers need to articulate the meaning of the Eucharist
in the sermon so that the congregation may fully participate in the meaning of the Eucharist, not
just the elements.

Third, his work encourages Christianslitee the Eucharistic life. Incorporating rice to
the Eucharist means to bring daily life to worship, because rice is the symbol of life and culture
for Koreans. In order not to make the Eucharist a mere ritual, we need to bring out the
Eucharistic messagend live the Eucharistic life showing the life, death, and resurrection of
Christ by sacrificing ourselves and making peace with people. Preaching the Eucharistic sermon
might be a work of pastors. But, living the Eucharistic life is the work of all @dms because
AChristians are called to mifIfsembodiment ofthe he r e
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Eucharist does not happen in our life, inculturation of the Eucharistic elements and the renewal

of Korean Protestant worship will be useless.
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Liturgical Inculturation in the Marriage
and Funeral Rites of Korean Protestants

Ho Nam. Ph. D. Drew University, Madison, NJ. 1999.

Summary

In his dissertationl.iturgical Inculturation in the Marriage and Funeral Riteskérean
Protestants Dr. Ho Nam tries to find a way to harmonize two different traditibr@hristian
gospel and Korean religious traditionsnd to develop a model of liturgical inculturation for the
Korean Church. In order to do perform this task, mfihst chapter, he begins his discussion by
defining the meaning of ritual and symbol. In his perspective, ritual is not necessarily a bastion
of soci al conservati sm. Rat her , it is a medi
st r uct urter,Torneraasgued/ that ritual holds the generating source of culture and
structuret By giving opportunities to act and, in a sense, live in the alternative social structure
for participants, ritual challenges the hierarchy of society and liberates pamtithrough
transformative performance.

We may need to remembdrpwever, that understanding rituals cannot be separated
from understanding the dynamics of symbiolsot only what they do in the ritual but also in the
soci al struct ur e usedfas ynstimehts of @x@nedsidn, doremunication,
knowl edge, and control. o6 Symbols in rituals a
social structures are framed. Symbols attain meaning through ritual actions and give its meaning
to the cultureso that people can live in it. Because culture is an ordered system of meaning and
of symbols and religion is a system of symbols, culture and religion, especially Christianity, can

encounter each other through t h%ln ademarelae poi nt
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culture and religion, the author uses inculturation theology using Christianity as the servant of
culture and seeking the @hnoi ng di al ogue between faith and
culture are able to evolve through mutual insertand absorption without damage to each

ot herdés identity. o

In the second chapter, the author brings different perspectives to the liturgical
inculturation of Christianity in the Korean context by dividing things changeable from things
unchangeable. Whil¢ghe Christian message, based on the Bible and the sound tradition, is
unchangeabl e, form of ' iturgy i s changeabl e
theol ogical and | iturgical di me nyniyangthsnking, The f
which is deeply rooted in the life of East Asian people and their rites, and contrasts the
Ari st ot el i ano rlodigprésupposes thie mecessitgang andyangcannot exist
without yin. Thus, thgin-yangt hi nki ng-amdad o afwdityhoionhki ng. 06 Even tl
yang are different in many ways, rest and movement, being and becoming, responsiveness and
creativity, etc., they are equal in nature and quality.

The second perspective he brings in is the concelpt @ite), which refes to the rules
and prescriptions governing human behawiois the basic principle of everything as well as the
prime motivating force in a great ethical system governing the conduct of individuals and in
maintaining social structure. Therefoke,ncludes the basic principles of ritual pointing the way
to God and expressing communal faith. Different from western notion of holiness based upon the
distinction between sacred and secular, there is no such distinction for East Asian people,
especially Koreasm Therefore, Korean forms of worship are more inclusive rather than excluding
one in order to include the other.

The third perspective he Dbrings is Syncre
el ements and different bei gehs anédt ipe atusices.
view, syncretism is not a bad thing in the process of Christianization, because it is an inevitable
process in accepting Christianity coming from a cultural context to different cultural contexts.
People in a diffenat cultural context inevitably change the symbol of Christianity into their own
symbols, while they keep its essence. As Christian liturgy has been developed through the
syncretism with other cultures, Korean cultuigious tradition can also contrilautto

Christian liturgy and forms of Christian liturgy can take a new form in Korean context.
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I n chapter three, the author anal yzes 't h
Koreands | i f e 0 shamahisme Buddhism, Taeism, and Gomfaciadisoexist
har moni ously. o0 Among these religious traditi:

religious culture in Korea, because shamanism seeks the practical blessings in this world by the
help of spirits. In shamanism, especially, there is nondistin between sacred and secular. The
Dan Gunmyth, which explains how Koreans came into being, showsdnatity of humans and

gods. This nordualistic world view is also found in Mahayana Buddhism which has been
dominant in Korean history. Attaining Nina is not escaping the secular world and entering the
sacred world. Rather, it is transforming the present world into Nirvana. Even though Buddhism
was an alien religion at first, the process of adjustment of Buddhism into Korean culture
happened through peaceful and reciprocal interchange.

Lastl vy, i n Korea fAConfucianism has been a
since ancient times.o0o Rites of Confucianism h
Koryo dynasty (A.D. 9061400). Urder the strong emphasis on filial piety, ancestor worship
takes place several times each year as a family affair in the hope of good fortunes that their
ancestors may bestow on them. However, because of its opposition to ancestor worship,
Christianity in Korea conflicts with Confucianism and, in a broad sense, Korean culture. In order
to solve the problem the author argues that bowing down in ancestor worship is an act of respect
from the perspective of Korean culture rather than idolatry. Ancestor waisbipd be regarded
as a Korean memori al service. Dr . Jung Young
best be expressed as worshith ancestors rather than worslipa nc e st or s . 0

In the last chapter, the author tries to present a new form ah#nmgage rite in the
Korean cultural context. Biblically, marriage is a blessing that shows a gracious covenant with
God and a consecration for |life to be with o
concept of the marital ceremony has beeanged from a domestic rite to a church rite, a
sacrament, a divine creation and command or means of Christian assembly, and finally a
covenant. However, in Korea marriage rites have reflected the order of the universe shown in
Korean traditional thoughtsuch asyin-yang marriage is the combination of femajen, and
male,yang In the understanding of the Korean traditional world view, the author presents a new

form of marriage service:
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<The Marriage Service>

Gathering : Lighting Candles and Prayer

Word of God: Scripture Reading, The Gospel Reading, and Hymn

The Marriage: Exchange of Bows and Marriage Vows

Eucharist: The Great Thanksgiving, The Lordos
Cake and Cup, and Prayer

Declaration 6 Marriage: Announcement of the Marriage, Exhortation, and Bow to Parents

Dismissal with Blessing: Going Forth

Also in the last chapter, the author tries to present a new form of funeral rite in the
Korean context. Historically, Christians viewed deatarfidly but also with hope for future
resurrection and eternal life. During the Reformation era the emphasis of the funeral rites was
transferred from liturgical elements, such as singing psalms and antiphons, to the preaching of
the Word. In the Modern ay paschal images and the eschatological hope of resurrection in the
Christian funeral has been emphasized. On the contrary, Korean funeral rites have not only been
a filial obligations but the fulfillment of social and cosmic obligation, because theylesmre
generated on the basis of cosmic order and
relationship between ascendant and descendant

Korean culture, the author presents a new form of funeral and ctahseitvices:

<The Funeral Service> <The Committal Service

Opening: beating the Puk (barrel Greeting
drum) slowly three times Hymn

Burning incense Prayer
Bowing Scripture Reading
Prayer Sermon
Hymn Casting Earth
Psalm The Lorddés Pray
Scripture Reading Hymns
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Sermon Burning Incense, Dedication ¢
Burning Incense and Bowing Wine,
Hymn and Bowing
Benediction
Evaluation
Dr . Namdés attempt to find a new form of ma

has two meaningful points which open our eyes to see Christian ritual and faith. First, ritual is a
microcosm reflecting huan life: what values and worldviews people have and how they act.
Ritual is not just a performance taking place at a specific time and place. Rather, as he points out,

it is @ means to control the social structure in which people live: it has power. Kymautislor

roles in ritual guide and lead people to live out the role assigned to them in society. For example,
the symbol of cross leads people who participate in Christian worship to live a life of sacrifice
and obedience to God ®oshichtheydelang In this sense,sitteiarn i t y
Christian worship is not something we can change into whatever we wish for our personal favor.
Rather, it is a serious business we must take seriously not only for ourselves but also for the
society as a whole.

Second, Christian faith has been formed through the process of inculturation. The
necessity of inculuration of Christian worship or liturgy comes not only from who we are
(Korean, Indian, or American, etc.) but from who God is and how God works, ashiiws in
the incarnation of Jesus Christ. As Christ humbled himself and became a human (Philippians
2:6-8), in other words inculturated himself, we, especially Protestants, need to pay attention to
how we inculturate Western liturgy in a different confiexthe context of Korean culture. This is
because fAProtestant churches, by and | @rge, h
But, the fact of the matter is that in Korea, accepting traditional elements of Korean ritual, such
as ancestor worshimas been a huge issue for controversy or conflict within Christianity as well
as, needless to say, with nGhristians. Therefore, his attempt to embrace Korean traditional

elements, such as beating tRak (barrel drum) three times in the beginning bé tfuneral
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